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33. Stages of Mahamudra: A Message for Gompa Drakpa Dorje

om svasti of all buddhas throughout the three times.

You are a sublime being with excellent accumulations.
I bow at the feet of the precious guru Initiated into the teachings of the Sage,
who is the treasury of everything good you now view all the fruits of samsara’s joy

and the essence of the exalted body, speech, and mind as being like a poisonous plant.
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As your karmic imprints for devotion awoke,

you filled the endless knot of your heart to the brim
with the sublime elixir-like teachings of the Buddha.
For the benefit of both yourself and others,

you made practice your main focus, O sublime one.

You have faith in the exalted body, speech, and mind

of the precious guru, our refuge,

the nirmanakaya Protector of the World,

untainted by a host of words and conceptual fabrications.
You have not gone to the marketplace for milk!

When longing for the oral instructions of a sublime being,

first recollect death and impermanence,

and meditate on these with great sincerity.

If this teaching does not take root in your mind,

even if you are regarded as an excellent and sublime being,
in truth you will only be focused on this world.

And so, my sublime son, having utterly severed

your conceptual fabrications as they relate to this world,

I ask you to make practice your main focus.

When it comes time to practice,

the foundation of the teachings

of all buddhas throughout the three times

is the higher training in disciplined conduct.
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If you do not guard your disciplined conduct

as you have promised and vowed,

there will be no escape for yourself

from the suffering of the lower realms.

And you will have deceived all buddhas.

Therefore, the higher training of disciplined conduct—
which is virtuous in the beginning, middle, and end—
should be guarded like your very own life and eyes.

Even though guarding disciplined conduct results in
attaining the states of gods and humans,

these are still within samsara, the ocean of suffering.
If you do not recognize samsara as suffering,

the wish to abandon it will never arise.
So give up admiration for samsara
and accomplish liberation.

Tasting the flavor of the peace of liberation

and nirvana for yourself alone

without thinking about others

is the way of sravakas and pratekyabuddhas.

So, I request you to abandon these attitudes of the lower vehicles.
Generate supreme bodhicitta

with thoughts of love and compassion

for all sentient beings of the six realms,

and sincerely endeavor to practice the trainings
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of aspiration and engagement bodhicitta.
After having generated supreme bodhicitta,
take up the practice of the six perfections.

To attain perfect awakening

by means of immeasurable hardships

for three countless eons and so on

is an extremely long and difficult path.

Hence, buddhahood can be attained in this life
through the Vajra Vehicle of Secret Mantra.
This was taught by Vajradhara

and this you should follow.

In a secluded, delightful abode

request the four empowerments, the precious path of ripening,
from an authentic and sublime guru.

Having abandoned the faults and defects of your samayas,

sit cross-legged on a comfortable seat

in a very remote and secluded place.

Having performed all the preliminary branches to meditative concentration,
contemplate impermanence and samsara’s defects.

Train your mind in love, compassion, and bodhicitta

and then practice the creation and completion stages.

Although the creation and completion stages with characteristics

are the cause for the two form kayas,

they will not bring about ultimate dharmakaya.
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Hence, the supreme path of all victors throughout the three times,
which was practiced by the mahasiddhas of bygone times

and is the life-essence of viras and dakinis,

is mahamudra, mind itself.

Furthermore, the Tantra of the Vajra Cage says:
“Through meditating on the mind as supreme buddha
one awakens as a buddha in this life.

For there is no buddha or sentient being

apart from this precious mind.”

This has been taught by Vajradhara.

The Guhyasamaja, the king of tantras, says:

“It is free of all phenomena.

It has abandoned the aggregates, elements, sense sources,
apprehended objects, and the apprehending subject.

With the selflessness of phenomena in utter equanimity,

your own primordially birthless mind

is the nature of emptiness.”

These words were spoken by the Bhagavan.

The Protector of the World, Tillipa, taught:

“I, Tilli, have taught that the suchness of your own mind is the result.”
By reciting these profound words

you will meditate on mahamudra, your own mind.

Generally, mental activity or its absence

and the existence or nonexistence of arising are mere conceptualities.
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Any type of meditative concentration
accomplished by focusing or relaxing,

are deviations leading to higher god realms.

So, just as water is poured into water

or butter mixed with butter,

directly actualize your own primordial wisdom

for yourself in a single instant!

The profound primordial wisdom which you realize

transcends the realm of speech, thought, consciousness, and expression.

It is realized by those with fortunate karmic propensities,
it relies on the path of blessings

and is completely beyond conceptual mind.

It is not in the domain of logicians.

So, I request you O sublime one
to endeavor in habituating your mind!

Since these profound words of advice

of the precious guru, the lord of Dharma,

should not be put down in writing

as I have done here, owing to your encouragement, O sublime one,
whatever contradictions or confusions there may be,

[ humbly request the sublime patience

of the assemblies of gurus and dakinis.

This concludes the letter sent to Gompa Drakpa Dorje.
By the beggar Ratnasri, a Sakya bhiksu.

10
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41. Instruction on Maintaining the Monastic Seat without Attachment or Aversion

As disciples—whether genuine or not—

of your father, the Dharma Lord Guru Rinchen,
upholding the seat of the exalted body, speech, mind,
qualities, and activities of buddhas,

be impartial towards both ‘good” and ‘bad’

Give up self-serving thoughts of partiality.

The great Kagyu masters of bygone times
with the skillful means of great compassion

upheld the supreme seat of the victors of the three times.

That seat is the six classes of beings of the ocean of samsara.

It would seem that by doing just this everything will turn out fine.
My sons, do not squander the inheritance your father has entrusted
to you

on the enemies that are attachment and aversion.

The great masters of the bygone times, your fathers,

upheld the royal seat of innate presence

with a strength beyond coming together and parting.

That presence is the basic state of mind beyond rising and ceasing

12
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which is the supreme way in which all samsara and nirvana abide.
What is the use of blabbering on with desire?

It would seem that by doing just this everything will turn out fine.
My sons, do not squander the inheritance your father entrusted to you
on the enemies that are attachment and aversion.

How could the father, eternal king of dharmakaya,

uphold this seat, which is immutable throughout the three times,
with concepts of apprehended and apprehender?

Since self, the illusory child, is exhausted

by the jests of great not-self, the father,

grasp not at lotuses in the sky.

Rest instead on the plains of equanimity

and sleep in the expanse of great bliss.

This virtue is dedicated to supreme awakening!

13
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55. The Three Indispensables: A Pith Instruction on the Key Points in Three Statements

unfailingly arise from devotion to the sublime guru
So taught the masters of bygone times.

If you have no devotion, then nothing can be done!

14
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When you cannot abide in undistracted mindfulness
within experiences and realizations arising

from accumulated merit and devotion,

then you are not meditating, and so nothing can be done!

When purifying all the good and bad meditative experiences—
experiences of the highs and lows of happiness and suffering—
with the elixir of fundamental primordial wisdom,

if you lack the oral-instructions, then nothing can be done!

If an acarya is still confused
about the three ways of “nothing can be done,”

not only will they become very weary,

but because cause and effect are incontrovertible,

none of their disciples will be able to do anything as well!

This concludes the pith-instruction of the key points in three statements.

15




2
N R

A

lﬁxgﬁﬁlw.bmu@

@f\ Y @&N’ﬁﬁ'@’{g'@'ﬂ%ﬂ'gxi'ﬁﬁqﬁamm

z\tw 5!441 ¢ glq <28 qz:w ay r:g@:\ ﬂ@q 5 TR aiz\f\ |G R @q« aqﬁ & ggﬁ RES KRS RAK &134 Al Aqeq gaxam‘ A nth y\ﬁf\;&w SR A 5
ada rq S2S fﬂ aﬁ ) qeq gxryﬁnﬁ TR 4" xf\ﬂ £ AR&EGE | @z\@qt\x e @ fg&q o gﬁ 64\1 WX\ rq asru X\ 2| &5 uxa& g3l28 g R 4"55 gq« QN
zeayay wﬁ q@@é& z:wﬁqsm qw\q z\ q@ﬁ@ X nwx vq S ﬁax A ag R gm qg:w q@ﬁ@ qq« (S 41 o %r\ gx ﬁf\'q K\RS AR qg& 5}\1 Z z:x% QREN v\q WR]
E(SSEAY &m" L,}{xq EN| qaa&w Wy :ﬂg KWK aﬁék\t E 51&41 EW\! w% 9&1&\1 gq« xrgz\fﬂq mxmm qz\@ q@& rgﬁ&\x UK &1 RES X &ag SNIESS % qx
ad 4"504 £\ Qﬁq [RRA A SRS S g a@xn A R’ a Eq@ﬁ 3 &'mm%n'qm'ﬁ:\ m gq« rzzﬁm qr\aq FA | q{] L,}ﬁaﬁq AR ERN @N 4“64\1 l g)z\q’gx
rey FUR| |REA afzarar ﬁqﬁ &!ﬂ | [g=_A a« <y EQ o@xgam R Ha qz\qm Xﬂ]&\! S| a\q @ﬁ@ ﬁq ﬁqﬁr\wg R 4\1 X qfxqzﬁqﬁa&\f RAGN] ]

16




suorjonajsug s,edqoAy

63. Wandering Alone in the Wilderness for the Benefit of Beings

I bow at the feet of glorious Pakmodrupal!

A vagrant monk of Sakyamuni’s,

I wander aimlessly through the countryside.

Since wherever I stay lacks any certainty,

how could I ever permanently stay put anywhere?

Following in the footsteps of the sages,
alone, I will pursue solitary wilderness

to benefit wandering beings.

How could I ever practice biased face-saving

when something does not accord with my Dharma?

Since they bring no benefit and are certain to forsake me,
how could I ever take as lifelong companions
monks who arrogantly take themselves to be so great?

Being distracted by busying myself with merit

is but to sprinkle my demons with the flour of flattery.
How can a yogi who is seized by the sublime ones

ever be caught in the nooses of demons?

17
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Wealth, estates, and belongings
may be the three objects that deceive childish beings.
How could a wise person ever be fooled by them?

A remote place full of tranquility

is an abode where practice goes easily.
Experiences and realizations flourish
in such solitary mountain retreats.

0 yogi who labors for this and future lives!
Though you may be a great lord before men,

don’t pretend to be certain about where you will transmigrate.

How could a yogi skilled in letting things rest as they are
ever pay attention to gossip and slander,
which are like feathers atop a mountain pass?

Those craving for wealth and fame
seek to gain love and respect

by announcing where they’ve gone and where they’ve stayed.

Yet I, the yogi, do no such things.

There is no sense in counseling me

on all the yogi experiences that have come to you.

Since it is I who am your teacher,

please request oral-instructions according to your needs.

18
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85. The Practice of Mahamudra: The Life-Essence of Dakinis

om svasti!

I bow at the feet of the precious guru, unequaled and sublime,
who has completely exhausted all faults,

who is the treasury of all good qualities,

and possesses the threefold kindness.

It is the realized intent of all buddhas of the three times. It is the essence
of the collection of the precious Tripitaka. It is the quintessence of the
exalted minds of all the past sublime lineage gurus. It is bodhicitta, the
pith-instruction through which one will certainly awaken into perfect
buddhahood in this very lifetime or later.
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Bodhicitta has two aspects: relative and absolute.

The great master on the tenth bhiimi who takes birth consciously, the
precious crown-jewel of this world together with its gods, is none other
than the great Jowo Atisa, the sole divine lord. His oral-instructions
and the subsequent teachings on the stages for practicing relative
bodhicitta condense the essence of teachings spoken by all buddhas
throughout the three times into the stages of the path for the three
types of individuals. Since he is the one who is skilled in the stages of
training in loving-kindness, compassion, and bodhicitta—stages that
allow these to arise in the mindstream—there is no need to rely on any
other oral-instructions or subsequent teachings.

If we proceed according to the position of our own sublime guru, it
would nevertheless be generally in accordance with the above. However,
it is taught that accomplishment is swiftly attained if one unifies one’s
mouth and heart with the meaning of the teachings, and constantly
practices without any other considerations; propelled by lack of
dishonesty in body, speech, or mind. Thus, please understand that it is
of great importance to exert oneself single-mindedly.

Practicing in this way without thinking about anything else, you may
cultivate the stages of the Great Vehicle and the Secret Mantra Vajra
Vehicle—body, speech, and mind fully united with bodhicitta. Therefore,
lay out a cushion in an isolated location. Sit in the five points of
meditation. Contemplate death and impermanence, karmic cause and
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effect, and the faults of samsara just enough to get a taste of them
before then meditating at length on the bodhicitta that has previously
arisen. Propelled by this bodhicitta, visualize the yidam deity. Visualize
the sublime guru on the crown of your head. Engender the perception
that the guru is buddha, and make supplications.

The root of samsara’s miseries as well as the source of nirvana’s
happiness is this brilliantly lucid awareness that is the mind. The
Bhagavan has taught this in the Vajra Snare of the Glorious Vajra Dakinis:

Through meditating upon this supreme buddha
one also awakens as buddha in this life.
There is no buddha or sentient being

apart from this precious mind.

The Great Brahmin Saraha—who was the preceptor and teacher of the
Great Acarya, Arya Nagarjuna whom the Bhagavan prophesied as being
a reliable being—likewise taught:

This mind alone is the seed of all;

from it existence and nirvana are projected.

To this precious mind of bodhicitta,

the source of everything desirable, I pay homage!

There are many other such quotations throughout the Buddha’s words
and the commentarial treatises that describe how the root of samsara
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and nirvana is this mind of ours.

Just as when water is poured into water

and butter mixed with butter,

practice leaving alone mind in mind.

Habituating this at length

or even just for a moment of mind

is the sole remedy for the three worlds.

It is the essence of the exalted body, speech, and mind
of all buddhas of the three times.

As Acarya Arya has taught:
“I pay homage and prostrate, pay homage and prostrate!

[ pay homage, pay homage, pay homage and prostrate!
Yet how does one praise and pay homage?

Who is being praised and who is doing the praising?
Just when water is poured into water

and butter mixed with butter,

when one’s own primordial wisdom is truly seen,

this is paying homage.”

One will eventually understand and gain certainty

in the meaning of this very teaching.

By continuously habituating oneself to

the samadhi in which you possess such understanding,
your meditative-equipoise will grow longer and longer
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as your post-meditation state becomes shorter and shorter.

When, before too long, one attains

this non-duality of meditative-equipoise and post-meditation,
this then is the luminous and blissful dharmakaya.

What need is there to even mention other samdadhis?

I therefore request you O great meditators,

that you meditate always on your own mind.

If by putting down into writing
the awakened mind’s precious treasure,

which is the life-essence of the four classes of dakints,
you dakinis of the three worlds are displeased,

I pray that you display your sublime patience
towards all individuals engaged in practice

whom you lovingly nurture like your own children.
Bestow your blessings upon us.

This virtue, I dedicate to supreme awakening!

This completes [The Practice of Mahamudra: The Life-Essence of Dakinis].
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104. Offering Homage and Praise to the Incomparable King of the Sakyas, the Guru of Wandering Beings

Guru of wandering beings, Dharma lord, and Teacher You have abandoned all faults and accomplished all qualities.

who first generated the mind of supreme awakening Your victorious form, free from faults and replete with utterly perfect

and by gathering the accumulations for inconceivable eons qualities,

found the equanimous state of awakening—to you we pay homage! is a treasury of all good qualities in samsara and nirvana, with nothing
lacking.

Inseparable throughout the three times from the Inexhaustible sky treasury—to you we pay homage!

wheel of inexhaustible exalted body, speech, and mind in the three )

times— You are King of the Sakyas, beyond elaborations of going or coming.

never parting even for an instant from this inseparability, With a naturally accomplished exalted form that is primordially

you ripen all wandering beings—to you we pay homage! birthless,
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you, O sage, are completely beyond birth and cessation.
Utterly pure nature itself—to you we pay homage!

You continuously teach the truth of the inseparable two truths
and destroy the heaps of unknowing’s darkness.

Mandala of the sun, teacher with twofold benefits,

illuminator perfect in qualities—to you we pay homage!

Since you have mastered the sky treasury of great love

with your precious teachings, O sage,

you fulfill the hopes and wishes of wandering beings.

Teacher with unsurpassed skillful means—to you we pay homage!

May we never part from you, our Teacher,

nor from your precious and unequaled teachings!

May all wandering beings, none left behind, be ripened

and may we remain inseparable from the unsurpassed Three Jewels!
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198. The Spiritual Song “Piercing Dharma’s Key-Point Just Once Will Suffice”

Homage to the sublime gurus!

First cultivate bodhicitta.

Visualize your body as a yidam deity,
and meditate on the sublime guru
on the crown of your head.

Next meditate on obstructors and hindrances
as being your own root-guru.
If you remain undistracted in this state,

then whatever obstructors or hindrances there may be
will certainly be transformed into the non-dual state—
the birthless, luminous state of your mind—

just like snow falling onto a lake.

Through the blessings of the Protector of the World,
trust in bodhicitta will grow,

while confidence in your mind arises

with the unity of appearances and mind being so.
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If there is arising, whatever arises is the accumulation of merit.
If nothing arises, it is the unarisen accumulation of wisdom.
When both of these come together, they form a unity.

What a great sense of ease with realization as such!

If one acts, everything that is done becomes skillful means.

If one acts not, there is nothing to be done—all is spontaneously present.

When both of these come together, it is non-dual, great bliss.
What a great sense of ease with body as such!

If one speaks, the benefit of self and other are accomplished.
If one speaks not, it is beyond words, thoughts, and description.
Whatever one does is the immutable state.

What a great sense of ease with speech as such!

Do not speak of this to others

but take these secret words of the kusulu

and put them into your experience!

Without letting the exalted bodies

of all buddhas of the three times

be confined to the realm of words and writing
with general and specific characteristics,

I bow at the feet of the incomparable guru!

When the Protector of Beings, glorious Atisa,
was defeating the outsider heretics,
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he offered mandalas of earth and supplications

to the mother of the victors, noble lady Tara

and the knowledge to defeat the heretics arose in his heart.
How amazing it was that he defeated them!

The question that is posed to us now is,

“What was the use of offering the mandalas of earth to the noble lady Tara?”
Ah—how truel!

Piercing Dharma’s vital point just once will suffice.

It is of no use to speak at length.
So my son, put this into practice, O yogi!
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208. A Single Word of Heart Advice: A Letter from the Precious Guru to the Patron, Drala Gyal

om svasti

Take this as a final testament heart-advice:

Until it is time to die, you can do just about anything in this world. Yet,
when it comes time to die, even this cherished body of yours will not be
able to help you in the slightest. If that is so, then how could things like
your parents, relatives, and friends or any of your possessions or things
possible be of any help? Hence, you should not prepare to live, but
rather prepare to die. At death, we may think “I will be reborn in the
next life,” but there is no “I” which is reborn in a future life. Instead,

consciousness, which arises based on conditions, comes to exist in a
future life as the natural form of its positive and negative qualities.

Hence, it is important to train in the two types of bodhicitta together in
union.

As for the stages of practicing that, you should practice with sincerity
according to the instructions of your sublime guru. No matter what you
do, it is important to dedicate everything you do and imbue it with
bodhicitta.
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235. In Praise of Glorious Gampopa, The Precious Dharma King

om svasti

You are the one who, in a single instant,

enables us to realize mind as dharmakaya buddha,
which is difficult to find even across infinite eons.
Your name, O supreme guru, is not easily heard.

In this world obscured by the darkness of ignorance,
you clearly illuminate the very mind itself

with the luminous wisdom of the sun mandala.

Your name, O sublime guru, is not easily heard.

For beings who are drowning in the ocean of suffering

you awakened into buddhahood with overwhelming compassion
and for as long as samsara exists you ripen all wandering beings
with the inexhaustible wheel

—0, how your name is not easily heard.

You, the one known as Candraprabha,

are the holder of the treasury of the teachings, the chief heir
of the Protector of the World, King of the Sakyas.

Your name, O precious guru, is not easily heard.
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The source of all happiness in samsara and nirvana—

the Sage’s teachings—are profound, quiescent, and free of complexity.
Your name, which is the victory banner in the battle against

mistaken understanding and conceptual complexities, is not easily

heard.

The supreme essence of the Bhagavan’s teachings

is the precious Vajra Vehicle of Secret Mantra.

You teach its meaning and recognize the damage

caused by misunderstanding.

Your name is not easily heard.

To lay things out in brief, the precious guru, the dharmakaya,

ripens all wandering beings through the inexhaustible wheel
of his exalted body, speech, and mind.
The precious guru’s name is exceedingly difficult to hear.

I, a meditator from the Kyura clan make supplications
with faith and devotion to you, chief spiritual heir.
Consider me with your exalted wisdom mind and keep me in your heart!

This completes “In Praise of Glorious Gampopa, The Precious King of Dharma”

which was arranged as merely a partial outline.
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283. The Fearless Lion’s Roar: “Put Down Your Books and Meditate on Your Mind!”

om svasti
should follow in the footsteps of our teacher, the Buddha Bhagavan.

Homage to the sublime gurus! For our teacher, the tathdgata, attained awakening by completing the
two accumulations, and rested in each of the actualized samadhis,

Basically, any practitioner who aims to benefit themselves and others thereby allowing for the natural presence of the five perfections and
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the ripening and liberation of immeasurable beings. In a similar way, the
power of a practitioner’s collected accumulations of merit will lead him
into the guru’s presence and to direct realization of mahamudra. When
such a person rests in each of the different samadhis, the great power of
their samadhi becomes inseparable from their physical bodies. Of this,
the Bhagavan has said, “The samadhi of mind is brought about by the
physical body to free one from suffering.”

When this happens, all external perceptions begin to offer inconceivable
benefits and comforts, as they did for King Maitribala. This is to say,
there will be a glorious abundance of well-being and happiness for
oneself and all others. This is attested in the scriptures of our teacher,
the Buddha, and the practitioner will surely experience it. In short,

there are absolutely no essential points within the entirety of the
Teacher’s scriptures apart from these five: love, compassion, and
bodhicitta; the supreme deity; the sublime guru; the natural
mahamudra; and, finally, the dedication of roots of virtue. Hence, there
is nothing more important than increasing your power through the
great strength of your habitual experiences — a strength that
resembles how fires blaze at an eon’s end. Please keep this in your
heart.

The only friend throughout the three realms—

the guru, the teacher of sentient beings—has taught
time and again that your many countless books

lead only to samaya’s decline and to the lack of siddhis.
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Put down your books and meditate on your mind!
Since experience and realization

follow the scriptures of the Victor,

read our Teacher’s scriptures at all times!

Benefit beings with the four means of attraction—

the supreme method for ripening the minds of others—
and take an isolated location as your dwelling place

so as to increase the strength of your samadhi.

In accomplishing the supreme, unsurpassed vehicle
dedicate everything you do to the benefit of beings.
If we condense this down to its core essence,

it is to value your spiritual practice above all.

Through the roots of virtue from writing this,
may all beings attain supreme awakening.
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368. An Oral-Instruction on The Five Aspects of the Essential Meaning of Mahamudra and its Eight Samayas

Homage to the precious gurul!

The precious guru has taught that the oral-instruction on the essential
meaning of mahamudra has five aspects: Oral-instructions must be tied
to a lineage, view must be tied to realization, meditation must be tied
to experience, conduct must maintain equal taste, and faults must be
clarified with certainty.

First, oral-instructions of the meaning lineage of mahamudra must not
stray into conventional scriptural lineage. Furthermore, it must not be

broken by any demonic person, and it must run from glorious
Vajradhara up to our precious guru.

Second, view that is tied to realization means not to merely rely on
‘object universals, but to realize your own mind through the blessings
of the guru. If a practitioner does this, they will realize mind itself,
which is birthless and all appearances and sounds to be inseparable
from that as well, like water and ice, or sesame seeds and sesame oil.
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Third, meditation that is tied to experience refers to realizing that
one’s own mind is free of all elaborations.

Fourth, conduct possessed of equal taste means that emptiness and
compassion are of equal taste, appearances and emptiness are of
equal taste, happiness and suffering are of equal taste, and illness and
the four elements are of equal taste.

Fifth, the certain knowledge that has removed all defects refers to the
eight samayas of mahamudra. Although you may realize your own
mind to be birthless, you should not abandon the vajra master guru.
You should not compare the profundity of any teaching from the
Vajra Vehicle of Secret Mantra down to the sublime Dharma of the
Vinaya or criticize your Dharma friends and so forth. Although you

may no longer hope upwards towards buddhahood, you should not
discontinue your Dharma observances. Although you may no longer
fear samsara below, you should view subtle and course unwholesome
deeds with apprehension. Although you may have samadhi in which
you do not sink in water and so forth, you should not become arrogant
or full of pride. Although you may know the non-duality of samsara
and nirvana, your view and conduct should be in harmony with
others. Although you may have realized buddhas and sentient beings
to be of a single continuum, you should let your compassion flow
effortlessly. Although your practice may be beyond meditative-
equipoise and post-meditation, you should adhere to a hermitage.

This completes a condensed oral-instruction on “The Essential Meaning and
Eight Samayas of Mahamudra.”
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417. A Profound Instruction on The Six Certainties

om svasti

If you do not abandon your ordinary body, speech, and mind, it makes no
difference whether you meditate or not—this is a certainty! If you do not
part from me and mine, you will not pass beyond samsara—this is a
certainty! If you do not abide within the state of emptiness and
compassion, you will not attain perfect buddhahood—this is a certainty!

If whatever you do is directed just towards this life, a plundering
demon has entered your heart—this is a certainty! If conceptualities of
the three poisons arise, the ripened result will be suffering—this is a
certainty! If you generate devotion for your guru, faults will be
purified and good qualities perfected—this is a certainty!

This completes “The Six Certainties.”
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418. Twenty-Four Lines of Instruction on Relying on Mountain Hermitages

Abiding in the collection of disciplined conduct Not remaining in the extremes of attachment or aversion,
joined with single-pointed mindfulness, but in continuous meditative equipoise, with nothing else to do,
through undistracted cultivation removes hindrances to dhyana.

O you lions among humans—rely on secluded places! 0 you lords of yogis—rely on secluded places!

Seeing the desirable qualities of the world Knowing that this body of bones, food, as well as clothing

as only illusions and not seeking after them are impermanent and lack essential meaning,

should enable you, O lords of yogis meditator on the eternal mind-as-such,

to rely on secluded places! 0O you lords of yogis—rely on secluded places!
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Abandon apprehended and apprehender as
phenomena are without self and are equal.
Meditator on the suchness of mind,

O you lords of yogis—rely on secluded places!

Through realization which abandons delusion
this ordinary body, speech, and mind

becomes the innately present three kayas of buddhas.

0O you lord of yogis—rely on mountain hermitages!
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419. The Fourteen-Line Teaching on Not Having Obtained the Vital-Points of Secret Mantra
If you think to accomplish the unsurpassed, complete buddhahood If you think the precious auspiciousness that soothes suffering
would take incalculable aeons, exists only in scriptures and texts,
then you have not obtained the vital-point of Secret Mantra- then you have not obtained the vital-point of devotion-walazama,
walazama, what a pity! what a pity!
If you think the Precious Guru’s monastic seat The keeper of treasures spreads precious auspiciousness
is only found at Pakmodru like flowers in the sky!

and not among the vicious demons- walazama, what a pity!
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425. A Song of Realization Sung at Tenchak Tengkha during the Funeral of Disciple Rinchen Drak

I bow at the feet of Glorious Pakmodrupa. Words of love are like echoes.

Listen, O child Rinchen Drak, listen well! Think now, can you put your trust in that?

Alas! Death is certain. Nothing can help that. When seeing the growth and decay of this body of the four elements,
So, worldly endeavors are but a lie! illusory strength and bravery are but a lie!

The eight mundane concerns are like the colors of a rainbow. Youth is like an autumn flower.

Think now, can you put your trust in them? Think now, can you put your trust in that?

When witnessing how gatherings end in partings, When seeing that wealth is spent after being accumulated,
affection for relatives and friends is but a lie! stinginess and hard-earned accumulations are but a lie!
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Food and wealth are like dew drops on blades of grass.

Think now, can you put your trust in them?

When seeing the suffering of birth and death,
the happiness of gods and humans is but a lie!
Think now, can you put your trust in

the happiness and suffering of the wheel of life?

The bias of students towards

the father, who is like a bodhi tree, is but a lie!
Think now, can you put your trust in

wicked friends focused on negativity?

When knowing all beings to be our parents,

the deeply embedded desire of self-cherishing is but a lie!
Think now, can you put your trust in

the individual liberation of the sravaka vehicle?

When certainty concerning karma—cause and effect—dawns,
talk of practice in which there is nothing to do is but a lie!
This is like when thunder strikes, but there is no rain.

Think now, can you put your trust in this?

For the master who is blessed with meditative experience,
demons, obstacles, and errors are but a lie!
Think now, can you put your trust in
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someone who merely parrots the words of the oral tradition?

At the moment when one’s mind is realized,

three incalculable aeons are but a lie!

Think now, can you put your trust in

the deception of the vehicles of provisional meaning?

This text is called “The Long Song on Lies” and was completed at Tenchak
Tengkha.
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507. (508) A Message to Yonchen: The Profound Stages of Visualization for the Meditation and Recitation of the Great Compassionate One

Since you have accumulated vast stores of merit in the past, you have
now attained a precious human life and have come to embody the
uprightness and goodness of gods and humans. You have attained
unshakeable faith in the noble and precious Three Jewels.

om svasti

The precious guru said in a message to Yonchen:
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Avalokite$vara is the one who has become the mother and father of
countless buddhas of the three times. Even though you make offerings
and pay respect to as many buddhas as there are grains of sand in
sixty Ganges rivers, there is greater merit in hearing his name just
once, as he is the progenitor of all the inconceivable, exalted activities
of buddhas. Here in the Land of Snows in the north, the Protector of
the Three Worlds, Arya Avalokite$vara, was the yidam of the three
ancestral kings, of the sole divine lord Ati$a, of our precious guru, and
of all sublime beings.

I rejoice that you have taken the Great Compassionate Lord as your
yidam as well and that you will recite countless mantras of the Six
Syllables. Furthermore, I request you to keep him as your yidam until

you attain buddhahood.

First, sit on a comfortable seat with your legs well arranged in the
vajra posture. Think: I will attain complete buddhahood for the benefit
of all sentient beings. For that purpose, I will practice the meditation
and recitation of the Great Compassionate Lord.

Imagine that your body is the Great Compassionate Lord,
Avalokite$vara, with one face and four arms. Think that your sublime
guru is on your crown. With your mind focused without distraction on
the body of the Lord, recite his Six Syllables as many times as you can.
When this very naturally becomes non-conceptual, this very non-
conceptuality beyond characteristics is mahamudra. Rest within this
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state and recite the Six Syllables as many times as you can.

Eventually, when the time of death arrives, focus your mind without
distraction on the guru on your crown. Focusing on the guru will lead
you to non-conceptuality. Rest without wavering from that state of
non-conceptual mahamudra as you take your last breath. If you do so,
this is the profound transference of Secret Mantra and should be
understood as such.

In general, you should bring to mind all the roots of virtue performed
in all lifetimes from beginningless time until now, the roots of virtue
performed from now on until the attainment of buddhahood, and the
roots of virtue performed in this life and make effort in dedicating

them saying: Through all the roots of virtue accumulated throughout
the three times by myself and all others in samsara and nirvana, may I
and all sentient beings swiftly attain unsurpassed, complete, and
precious awakening.
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510. A Teaching Demarcating the Attainments of Aspiration, Action, and Ultimate Bodhicitta

Having engendered the mind of supreme bodhicitta,

should emerge from this mind of aspiring bodhicitta.
the generosity practiced towards others
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factors involved.

When your cultivation of supreme bodhicitta and practice of generosity
merge as one without separation,

it is then the actual vow of action bodhicitta.

The realization and deep comprehension

that the practices of generosity, mind-generation, and so on

are free of any substantial entity whatsoever

is that which the label ‘ultimate bodhicitta’ is applied.

Aspiration bodhicitta is what is practiced below the path of seeing
while action bodhicitta is practiced below the seventh bhiimi.
Having realized the ultimate truth, the eighth bhami is attained.
Then it is trained in on the three pure bhimis.

Having trained in this and brought to complete purity
is what is known as glorious Mahavajradhara
which is natural exalted form of bodhicitta!

This was taught by the Precious Guru.
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515. (516) Transmuting Poisons into Medicine: A Teaching on the Stages of the Four Yogas

om svasti and became the most supreme it could be,
their stages of the four yogas become perfected.

The sublime teaching which has never been taught

nor will ever be taught by any of the buddhas of the three times When one-pointedness dawns in your being,
is the wish-fulfilling gem that matures beings— the ordinary mind, uncontrived,
to this, I bow down! naked awareness alone,

will emerge free from all experiences.

All buddhas first delighted their precious gurus
to whom they were respectfully devoted. When you do not encounter discordant conditions

Then, when their devotion was no longer unstable and, furthermore, recognize what the guru introduces,
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you will gain the realization of simplicity—

that great bliss of spontaneously present suchness.

The yoga of simplicity is your own mind as-it-is—
birthless, unstained by subject or object,
beyond all extremes of

arising, abiding, and ceasing.

When one taste dawns in your being,
everything within phenomenal existence
is no longer differentiated from mind,
but is a single entity with diverse variety.

The yoga of non-meditation

is untainted by any fault.
Replete with all good qualities,
it is entirely equanimous.

Thus it has been taught!

May the virtue that has arisen here

act as the stainless jewel of alchemy,
transmuting poison into medicine

and bringing all exalted qualities to perfection!
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527. Deluded is the Practitioner who Puts his Hopes in Books: A Spiritual Instruction in the Form of a Song

Now, in this degenerate age,

signs abound foretelling the decline

of the teachings of our Lord, the Lion of the Sakyas.
People who gather merit are scarce

and those who turn their minds

to the Dharma are exceedingly rare.

Meanwhile, bandits dressed in maroon abound—
hungry sparrows are fond of monastic shawls!

They pursue as mistresses the eight mundane concerns

and let their future lives go neglected.

I do not consult with such mundane folks.

Instead, a beggar like me sets his mind on accomplishing awakening
and simply does as he pleases.

Dedicate your body, all your possessions,

and all roots of virtues throughout the three times

to the benefit of beings, holding nothing back.

If you know not that the vital point of channels and winds practice

64




suorjonajsug s,edqoAy

is the interdependence of the five nectars,

then hopes and fears will bring you only obstacles.

So, sever from within your conceptual misunderstandings
and recognize that your mind’s nature is

the greatest of all sutra commentaries.

Deluded is the yogi who puts his hopes in books!

The father yogi’s work is taken up by his children.

To accomplish complete buddhahood

with this single body in this very lifetime,

embark on the profound path of Secret Mantra.

Be watchful at the dangerous passageways of the three intermediate
states

and do not entertain hopes for supreme awakening.
Keeping this in your heart would be most excellent.
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635. All the Buddha’s Teachings are Deep, Vast and Swift

Thus have I heard at one time. It is said that all the Buddha’s teachings ~ compassion is when sravakas and pratyekabuddhas meaningfully go for

throughout the three times are deep, vast, and swift. alms rounds throughout the land. Immeasurable compassion is the
wish for all mother sentient beings equal to the limits of the sky to be

Vastness: Compassion is what even birds and wolves have. Great happy and free from suffering. The deed and the doer that follow the
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basic element of sentient beings, which is equal to dharmadhatu, are
all called “vastness.”

Depth: Since depth cannot be realized with the conceptual mind, as
long as there is conceptuality you will not realize it— or so it is said—
no matter whether you are a sravaka, a pratyekabuddha, on the tenth
bhiimi to buddhahood, or even a buddha. Consequently:

The ultimate is not the domain of the conceptual mind.

The conceptual mind is said to be the relative.

Thus, one is unable to think about, analyze, or conceptualize it. For it
is said to be beyond the conceptual mind. Well then, since it is
impossible to fathom it, it is said to be

Utterly inexpressible, it is the innate,

which no one can fathom by doing anything
other than attending to the guru

to the end and increasing one’s own merit.

Thus, one realizes it when the guru’s blessing and one’s merit come
together.

Swiftness: Swiftness is what brings you to the supreme level through
the view. All beings have been awakened since beginningless time. In
the Essence of Awakening Sutra it says:

These five aggregates of sentient beings and so forth,

68




suorjonajsug s,edqoAy

from head to feet, eyes and so forth are all said to be marks of a buddha.

Likewise, it is said in the Hevajra Tantra:

All sentient beings are awakened.

However, they are obscured by temporary stains.
The aggregate of form is Vairocana!

Although we have been awakened since beginningless time, we
denigrate ourselves as sentient beings. If one affirms something that
is not so, this is called “superimposition.” By our fundamental nature,
we are awakened. We need only recognize ourselves as buddhas and
remain in that state. This is called “practicing the path.” When we
become habituated to that, we become buddhas. Otherwise, it would

be like arguing that coal is white. No matter how much you may
polish coal, it is impossible to turn it white. You may imagine that a
nine-headed tiger is in the sky or a rabbit with horns eighteen arm-
spans long existing, but that would not be the case. It is like that.
Hence, knowing the nature of one’s own mind, just as it is, is one’s
practice. All beings equal to the extent of space are said to be nothing
but buddhas.

It is said that by intensive [practice] or by offerings made on the
anniversary of passing of the precious guru it is possible [to obtain
that realization]. Therefore, even though one generates bodhicitta,
which is the preparation, if one does not practice the main practice of
perceiving buddhas as buddhas, one cannot achieve awakening.
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Refuge & Generating Bodhicitta in Stages

qrﬂ'm'gma@r\mﬁ'ﬁm q?{r\'nxéﬁqa'qﬁqm am'r\f\'aam'sﬁ'aq@'43’:1x@q%ﬁnx@r\u'ﬂ&m%ﬁ'@&'ﬂ%’"@«'45] 54'g&t'34mq'ﬁr\'w?aq'ﬂf‘i’&&«%ﬁ'ﬂ&«%ﬁn?ﬁ'r\r\'
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dak la dangwar jé pé dra/ nd par jé pé gek/ tar pa dang tam ché khyen pé bar du cho par jé pa tam ché kyi tso jé pé/ ma nam kha dang nyam
pé sem chen tam ché dewa dang den/ duk ngel dang drel/ nyur du la na mé pa yang dak par dzok pé jang chup rin po ché top par ja/ x3

All mother sentient beings limitless as the sky, especially those enemies who hate me, obstructers who harm me, and those who create
obstacles on my path to liberation and all-knowingness: May they experience happiness and be separated from suffering./ I will quickly
establish them in the state of the most perfect and precious bodhi./ Repeat three times.
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dé ché du sang ma gyé kyi bar du lii ngak yi sum gewa la kdl/ ma shi bar du lii ngak yi sum gewa la kél/ dii dé ring né zung té nyi ma sang da
tsam gyi bar du lii ngak yi sum gewa la k6l/

Thus, until I achieve buddha, I engage in virtuous deeds with body, speech and mind./ Until death, I engage in virtuous deeds with body,
speech and mind./ From now, until this time tomorrow, I engage in virtuous deeds with body, speech and mind./

554'&1mr‘i’m@'ﬁ&’&9&'43’&54«'@5'&&«'651 gﬂlk\l'ﬂg’@&v'ﬂﬁ&!'@'?\'qaﬁ'ﬂ.ﬁﬂ&\!'&!'S&IN'6ﬁ'@'ﬁ'ﬂgﬁgﬂ«%ﬁ'ﬁﬁ'@%ﬁmk\rﬂ&m'6‘\'@'\55R'gxm gw'ﬁ'gzﬂ‘g’agq'qgr\'
gg'qaa'agzqm‘ aqqmnaﬁtﬁ'ﬁﬁ'ﬂ&«'@f\'@'&r\anﬂ

nam khé ta dang nyam pé sem chen tam ché/ chok chu dii sum gyi dé zhin shek pa tam ché kyi ku sung tuk y6n ten trin 1é tam ché kyi ngowor
gyur pa/ chd kyi pung po tong trak gyé chu tsa zhi jung né/ pak pé gé diin tam ché kyi nga dak/

All sentient beings, limitless as the sky, take refuge in the glorious, kind, root guru, the embodiment of the exalted body, speech, mind,
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qualities and activities of the tathagatas of the ten directions and the three times, source of the eighty-four thousand heaps of Dharma and
lord of all the noble sanghas./

g ~ [N
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drin chen tsawa dang gyii par ché pé pelden la ma dam pa nam la kyap su chi'o/ yi dam kyilkhor gyi lha tsok nam la kyap su chi’o/ sang gyé
chom den dé nam la kyap su chi’o/ dam pé chd nam la kyap su chi’o/ pak pé gendiin nam la kyap su chi’o/ pawo khandro ché kyong sung mé
tsok yé shé kyi chen dang den pa nam la kyap su chi’o/ 3x

We take refuge in the kind root and lineage gurus./ We take refuge in the deities of the mandalas of the yidams./ We take refuge in the
buddha-bhagavans./ We take refuge in the perfect Dharmas./ We take refuge in the noble sanghas./ We take refuge in the assemblies of viras,
dakinis, and dharmapalas, possessors of the eye of wisdom./ Repeat three times.
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jang chup nying por chi kyi bar/ sang gyé nam la kyap su chi/ ché dang jang chup sem pa yi/ tsok lang dé zhin kyap su chi/ ji tar ngén gyi dé
shek kyi /jang chup tuk ni kyé pa dang/ jang chup sem pé lap pa la/ dé dak rim zhin né pa tar/ dé zhin dro la pen dén du/ jang chup sem ni
kyé gyi zhing/ dé zhin du ni lap pa la/ rim pa zhin du lap par gyi/ 3x

Until I attain the heart of bodhi, I take refuge in all the buddhas./ I take refuge in the Dharma, and likewise, in the assembly of bodhisattvas./

As the previous buddhas developed bodhi mind and progressed on the bodhisattva’s path, I too, for the benefit of all wandering beings give
rise to bodhicitta and apply myself to accomplish the stages of the path./ Repeat three times.
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Nr\m'@m'&fm'r\r\'ﬁqu'@'&gqga«\rﬂq @R’éﬂ'qx@qr\q'%aqwg&a ]qrﬂ'4“]&1gﬁi\’!qw'q@&'na'q‘ﬁﬁaw@m ‘rzi’ymmq@x«wg&ugqnxﬁq [Barmigas)
sang gyé cho dang tsok kyi chok nam la/ jang chup bar du dak ni kyap su chi/ dak gi jin sok gyi pé s6 nam kyi/ dro la pen chir sang gyé drup par shok/ 3x

In the buddha, Dharma and sangha most excellent,/ 1 take refuge until bodhi is reached./ By the merit of generosity and other perfections,/
May I attain buddhahood for the sake of all wandering beings./ Repeat three times.

NEHEARAARAG RN B ANV IR IRARA" rﬁm g AR fdxgxsq 4"'mgu'ﬁf\'%fq'mgm’@'g’ﬁt\'gmnxgx%ﬂ 1%4"'qgm'&iﬁua'nﬁq'ﬁf\'if'qgm'qxgx'%q 13
= BN N-’xﬂwm AR X qt}f\ Koy GEN uxg&sq 3G YA

ma nam kha dang nyam pé sem chen tam ché dewa dang dewé gyu dang den par gyur chik/ duk ngel dang duk ngel gyi gyu dang drelwar gyur
chik/ duk ngel mé pé dewa dang mi drelwar gyur chik/ nyé ring chak dang nyi dang drelwé tang nyom la né par gyur chik/ 3x

May all mother sentient beings, limitless as the sky have happiness and the causes of happiness./ May they be liberated from suffering and
the causes of suffering./ May they never be separated from the happiness that is free from sorrow./ May they rest in equanimity, free from

the bias of attachment and aversion./ Repeat three times.
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vajra samajah/ Repeat three times.

a\rrg&t'&&N%ﬁ'@ﬁ'@'&ﬁﬁgﬁ%&'} ]nﬁﬁ'ﬁgﬂw'&'qaﬁ'a{&w&éﬁg] ]!{(A\t'g&«'&'@&"ﬁ\qaq&@ﬁgxqa} 1n%’&gqaﬁx%«qg«'a%x'q.ﬁqm'gq‘ﬁm] ]
ma lii sem chen kiin gyi gén gyur ching/ dii dé pung ché mi zé jom dzé lha/ ng6é nam ma lii ji zhin khyen gyur pé/ chom den khor ché né dir

shek su sol/

Protectors of all sentient beings without exception,/ Deities who vanquish the ruthless hordes of maras,/ Knowers of everything as-it-is,/
Bhagavans and your retinues, please come here./

) 48] 4B 53 o) T3] §%5) 9 95EYT
argham/ padyam/ puspe/ dhiipe/ aloke/ gandhe/ naivedye/ $abda/ praticcha svaha/
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sa zhi pg chii juk shing mé tok tram/ ri rap ling zhi nyi dé gyen pa di/ sang gyé zhing la mik té piilwa yi/ dro kiin nam dak zhing du ché par shok/

This ground, sprinkled with scented waters and strewn with flowers,/ Adorned with the Supreme Mountain, four continents, sun and moon,/
I hold in mind as a buddhaland and offer it—/ May all wandering beings experience such a pure realm./

sﬂ'aém'm\r\'&gﬁ'%f\'qqu'r\r:\r\'} ‘EN'g'a'xr\'qamaﬁq‘(mn'% ]:\i]'n'gf\'az\'nﬁq'ﬁw'%nmqmm ]S&N%K\’éﬂ«'na’@f\'@u@xqﬁ ]

chak tselwa dang chd ching shak pa dang/ jé su yi rang kiil zhing s6l wa yi/ gewa chung zé dak gi chi sak pa/ tam ché dzok pé jang chup chir ngo’o/

Whatever slight virtue that may have been gathered/ Through prostrating, offering, confessing,/ Rejoicing, requesting and beseeching,/ 1
now dedicate to complete bodhi./
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na mo nang si nam dak gi la ma la/ nang si zhir zheng su ché pa biil/ kham sum yong drdl du s6lwa dep/ khorwa dong truk su jin gyi lop/

Namo to the guru, the complete purity of phenomenal existence,/ I make offerings to you who manifest in the ground of phenomenal
existence,/ And supplicate you for the total liberation of the three realms./ Grant your blessings of dredging samsara from its very depths./
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jé yi zhin nor bu tsuk gi gyen/ ma sam jo mé gyelwé tuk/ khyen pé yé shé nga dang den/ tsewé dak nyi ka drin chen/ drowa kyop dzé rin po ché/
dak sem nyi kyi ngang né sélwa dep/ ché nyi kyi ngang du jin gyi lop/ sem dé né kyé mé nam dak di/ lo dé ché kur tok par jin gyi lop/

Lord, wish-fulfilling gem, ornament of my crown,/ Beyond word and expression is your victorious mind,/ Endowed with the five superior
primordial wisdoms./ Epitome of love, the one with kindness,/ Precious protector of wandering beings./ I supplicate you in the innate state
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of my mind./ Bless me in that state of suchness./ Grant your blessings for realizing this primordially birthless and completely pristine mind/

As the dharmakaya beyond thoughts./
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chom den dé dé zhin shek pa dra chom pa yang dak par dzok pé sang gyé rik pa dang zhap su den pa/ dewar shek pa/ jik ten khyen pa/ kyé
bu diilwa/ kha lo gyurwa/ la na mé pa/ lha dang mi nam kyi tén pa nyam mé shakyé gyel pd zhap kyi diil dri ma mé pa la gowd rap tu tuk té
gli pé chak tsel lo/

To the bhagavan, the tathdgata, the foe-destroyer, the completely perfect, fully awakened one, perfect in knowledge and good conduct./ Gone
to bliss, knower of the worlds, tamer of beings, charioteer and unsurpassable one, teacher of gods and humans, the supreme and incomparable
king of the Sakyas, who is free from the minutest stains./ Placing my head at your feet, I pay homage with devotion./
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gang tsé kang nyi tsowo khyd tam tsé/ sa chen di la gom pa diin bor né/ nga ni jik ten di na chok ché sung/ dé tsé khé pa khyd la chak tsel lo/

When you were born, supreme among humans,/ You paced out seven steps on this great earth/ And declared, “I am supreme in this world.”/
Homage to you who was wise even then./
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nam dak ku nga chok tu zuk zang wa/ yé shé gya tso ser gyi lhiin po dra/ drak pa jik ten sum na lhang ngé wa/ gén po chok nyé khyd la chak
tsel lo/

Possessing a pure body and an excellent supreme form,/ An ocean of wisdom, a mountain of gold,/ Famed throughout the three worlds,/
Homage to you, supreme protector./
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tsen chok den pa dri mé dawé zhel/ ser dok drawa khyd la chak tsel lo/ diil drel khyd dra si pa sum na dzé/ nyam mé khyen chen khyd la chak tsel lo/

With the supreme marks and a face like the stainless moon,/ Homage to you, golden colored one./ Free from stains, there is none like you in
the three worlds,/ Homage to you, incomparably wise one./
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mi chok diilwa kha lo gyur dzé ching/ kiin jor chingwa chd dzé dé zhin shek/ wang po zhi zhing nyer zhi zhi la khé/ nyen y6 zhuk pa dé la
chak tsel lo/

Supreme among humans, charioteer and tamer of beings,/ The tathagata who severs the all-enmeshing fetters/ Who with senses pacified and
utterly pacified, is skillful,/ Homage to you who dwelt at Sravasti./
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gon po tuk jé ché den pa/ tam ché khyen pa tén pa po/ sé nam yon ten gya tsé zhi/ dé zhin shek la chak tsel lo/ dak pé d6 chak drelwé gyu/
gewé ngen song lé drél zhing/ chik tu dén dam chok gyur pa/ zhi gyur ché la chak tsel lo/ drél né drélwé lam yang tén/ lap pa dak la rap tu
gii/ zhing gi dam pa y6n ten zhing/ gendiin la yang chak tsel lo/

You protector who possesses great kindness/ All-knowing teacher, perfect one;/ Basis of oceans of merit and qualities,/ Homage to you the
tathagata. Purity, the cause of freedom from attachments,/ Virtue that liberates from the lower realms,/ This alone is the sublime ultimate

reality,/ Homage to the Dharma that pacifies./ Having been liberated, you show the path to liberation,/ Devoted to the moral precepts,/ You
are a field of perfect qualities,/ Homage to you the sublime sangha./
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jinyé su dak chok chii jik ten na/ dii sum shek pa mi yi seng gé kiin/ dak gi ma lii dé dak tam ché la/ lii dang ngak yi dangwé chak gyi’o/
zang po cho pé moén lam top dak gi/ gyelwa tam ché yi kyi ngén sum du/ zhing gi diil nyé lii rap tii pa yi/ gyelwa kiin la rap tu chak tsel lo/

In all the worlds of the ten directions/ Reside tathagatas of the three times,/ Before each of you lions among humans,/ I prostrate joyfully
with body, speech and mind./ By the power of this “Aspiration to Noble Deeds,’/ All conquerors appear vividly in my mind./ With as many
bodies as there are atoms in all lands,/ 1 prostrate to all you conquerors./
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diil chik teng na diil nyé sang gyé nam/ sang gyé sé kyi {i na zhuk pa dak/ dé tar cho kyi ying nam ma lii pa/ tam ché gyelwa dak gi gangwar

md/ dé dak ngak pa mi z¢€ gya tso nam/ yang kyi yen lak gya ts6 dra kiin gyi/ gyelwa kiin gyi yon ten rap jo ching/ de war shek pa tam ché

dak gi t6/ mé tok dam pa trengwa dam pa dang/ sil nyen nam dang juk pa duk chok dang/ mar mé chok dang duk pé dam pa yi/ gyelwa dé
dak la ni ché par gyi/

In each atom are buddhas numberless as atoms,/ All in the midst of the heirs of the buddhas./ Thus, I conceive of this dharmadhdtu/ As
completely filled with you conquerors in this way./ With infinite oceans of praise/ And oceans of diverse melodies,/ I sing the excellent
qualities of all you conquerors,/ And praise all of you gone to bliss./ With the best flowers and best garlands/ Best music, ointments and
excellent parasols,/ Finest lamps and superior incense,/ I offer to you conquerors./
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na za dam pa nam dang dri chok dang/ ché mé pur ma ri rap nyam pa dang/ ké pé khyé par pak pé chok kiin gyi/ gyelwa dé dak la yang cho

par gyi/ chd pa gang nam la mé gya chewa/ dé dak gyelwa tam ché la yang mé/ zang po ché la dé pé top dak gi/ gyelwa kiin la chak tsel chd
par gyi/ dd chak zhé dang ti muk wang gi ni/ 1ii dang ngak dang dé zhin yi kyi kyang/ dik pa dak gi gyi pa chi chi pa/ dé dak tam ché dak gi

so sor shak/

With excellent garments and best fragrances and/ Sandalwood powder heaped high as Mount Meru,/ All wondrous offerings perfectly
arranged,/ 1 offer to you conquerors./ These vast and unequalled offerings -/ To each and every one of you conquerors,/ With the power of
conviction in noble deeds,/ I prostrate and offer to all you conquerors./ All the harmful deeds that I have done/ With my body, speech and
mind,/ Under the power of desire, hatred and ignorance,/ I confess each and every one of them./
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chok chii gyelwa kiin dang sang gyé sé/ rang gyel nam dang lop dang mi lop dang/ drowa kiin gyi s6 nam gang la yang/ dé dak kiin gyi jé su

dak yi rang/ gang nam chok chii jik ten drén ma dak/ jang chup rim par sang gyé ma chak nyé/ gén po dé dak dak gi tam ché la/ khor lo la
na mé pa korwar kiil/

I rejoice in all the meritorious deeds of/ All conquerors in the ten directions and,/ The heirs of the buddhas,/ Solitary realizers, hearers still
in training and beyond, and all wandering beings./ You who are lamps of the worlds of the ten directions,/ Who have unobstructedly attained
buddhahood through the stages of bodhi,/ All you who are my protectors,/ Please turn the unexcelled Wheel of Dharma./
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nya ngen da tén gang zhé dé dak la/ drowa kiin la pen zhing dewé chir/ kel pa zhing gi diil nyé zhuk par yang/ dak gi tel mo rap jar sélwar
gyi/ chak tselwa dang chd ching shak pa dang/ jé su yi rang kiil zhing s6lwa yi/ gewa chung z¢ dak gi chi sak pa/ tam ché dak gi jang chup
chir ngo/

With palms together I earnestly beseech/ You who may intend to manifest final nirvana,/ Please remain for as many aeons as there are atoms
in the world,/ For the happiness and well-being of all wandering beings./ Whatever slight virtue that may have been gathered/ Through
prostrating, offering, confessing,/ Rejoicing, requesting and beseeching,/ I now dedicate to complete bodhi./
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dor jé chang chen tilli na ro dang/ mar pa mi la ché jé gam po pa/ pak mo dru pa gyelwa dri gung pa/ ka gyii la ma nam kyi tra shi shok/ s8
nam di yi tam ché zik pa nyi/ top né nyé pé dra nam pam jé té/ kyé ga na chi ba long truk pa yi/ si pé tso 1é drowa drdl war shok/

Great Vajradhara, Tillipa, Naropa,/ Marpa, Milarepa, Dharma Lord Gampopa,/ Pakmo Drupa and conqueror Drikungpa,/ Please bestow upon

us the most auspicious blessings of all you Kagyu gurus./ By this merit may I achieve the all-knowing state./ May all who wander on the
waves of birth, old-age, sickness and death,/ Cross the ocean of samsara,/ By defeating enemies of faults and delusions./
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khor dé dii sum sak dang yo pé gé/ dé né Then kyé sem kyi kyilkhor du/ den nyi zung zuk dor jé chang gi ku/ jik ten gén pd gong pa tok par shok/
kyewa kiin tu yang dak la ma dang/ drel mé chd kyi pel la long ché ching/ sa dang lam gyi yon ten rap dzok né/ dor jé chang gi gompang nyur
top shok/

By the virtues collected in the three times in samsara and nirvana and the innate virtue,/ And in the primordially co-emergent mandala of
the mind,/ May I realize the exalted intention of Jikten Génpo,/ The indivisibility of the two truths in the exalted form of Vajradhara./ In all
lifetimes, may I never be separated from the perfect gurus,/ But enjoy the richness of the glorious Dharma./ Having thoroughly perfected
the exalted qualities of the grounds and paths,/ May I quickly attain the state of Vajradhara./
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gek rik tong trak gyé chu zhiwa dang/ mi tiin n6 pé kyen dang drelwa dang/ tiin par drup ching piin sum tsok gyur pé/ tra shi dé kyang deng dir
dé lek shok/ jik ten dé zhing lo lek dang/ dru nam pel zhing ché pel dang/ dé lek tam ché drup pa yi/ yi la d6 pa kiin drup shok/

May the eighty thousand classes of obstructers be pacified,/ Thus freeing this place from unfavorable and harmful conditions./ May
harmonious and excellent endowments be established,/ And with this auspiciousness bring about bliss and happiness./ May there be well-

being in the world and good harvests,/ Much yield of grain and flourish of Dharma./ May auspiciousness be established in all places,/ And all
that is wished for fulfilled./
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dak zhen nam kyi cho dang tiin pé tsok/ ji tar sam pa yi zhin drup pa dang/ né dén gek sok bar du ché pé tsok/ nyewar shiwar jin gyi lap tu

sol/ jang chup sem chok rin po ché/ ma kyé pa nam kyé gyur chik/ kyé pa nyam pa mé par yang/ gong né gong du pelwar shok/ la ma ku
kham zang war s6lwa dep/ chok tu ku tsé ring war s6lwa dep/ trin 1é dar zhing gyé par sdlwa dep/ la ma dang drelwa mé par jin gyi lop/

May the collection of favorable conditions and resources for the Dharma, for ourselves and others/ Be fulfilled according to our wishes./ May
the multitudes of diseases, evil spirits, obstructers,/ Hindrances and others be appeased and pacified./ Bodhicitta, the excellent and precious
mind,/ Where it is unborn may it arise./ Where it is born, may it not decline,/ But ever increase, higher and higher./ I pray for the excellent
health of the gurus,/ And may the gurus’ supreme life be long./ May the gurus’ activities spread far and wide,/ And may I be blessed not to
be separated from the gurus./
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jam pel pawd ji tar khyen pa dang/ kiin tu zang po dé yang dé zhin té/ dé dak kiin gyi jé su dak lop chir/ gewa di dak tam ché rap tu ngo/ dii sum
shek pé gyelwa tam ché kyi/ ngowa gang la chok tu ngak pa dé/ dak gi gewé tsawa di kiin kyang/ zang po chd chir rap tu ngowar gyi/ sang gyé
ku sum nyé pé jin lap dang/ ché nyi mi gyur den pé jin lap dang/ gendiin mi ché dii pé jin lap kyi/ ji tar ngé zhin mén lam drup par shok/

Just as heroic Mafijusri knows everything as it is and/ Samantabhadra who is thus as well,/ So too will I follow in their path/ And perfectly
dedicate all the virtues accumulated./ Through this dedication, praised as supreme/ By the conquerors of the three times,/ I dedicate all of these
roots of virtue/ To accomplishing the noble deeds./ By the blessings of the buddhas who have attained the three kayas,/ By the blessings of the
truth of the unchanging Dharma-as-such,/ By the blessings of the indivisible sangha order,/ May these dedication and aspiration prayers be
accomplished./
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kon chok sum gyi den pa dang/ sang gyé dang jang chup sem pa tam ché kyi jin gyi lap dang tsok nyi yong su dzok pé nga tang chen po dang/
ché ying nam par dak ching sam gyi mi khyap pé top kyi/ dé dé zhin du drup par gyur chik/dak dang khor dé tam ché kyi/ dii sum du sak pa
dang/ yo6 pé gewé tsawa di dak dang sem chen tam ché nyur du la na mé pa yang dak par dzok pé jang chup rin po ché top par gyur chik/

By the truth of the Three Jewels, and the blessings of all buddhas and bodhisattvas, and by the great might of the complete perfection of the two
accumulations, and by the strength of the completely pure and inconceivable dharmadhatu, may this be attained accordingly./ By the virtues
collected in the three times by me, and the entirety of samsara and nirvana, may I and all sentient beings quickly attain the unsurpassed, perfect,
complete, precious bodhi./
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ka gyii la ma chok sum yi dam lha/ khandro ché kyong den pé jin lap kyi/ na ga dzu na nyi pa ring luk kyi/ ché si gén né dar zhing gyé pa dang/

mi tiin nyé pé tsé wa gang dang yang/ zhi zhing tra shi dé lek piin sum tsok/ shé ja kiin zik kiin khyen ché kyi jé/ ten drel né la wang top dri gung
pa/ rin chen pel gyi ten pa si té bar/ shé drup t6 sam gom pé dzin gyur chik/

By the blessings of the truth of the Kagyu gurus, the Excellent Three,/ Yidams, dakinis, and dharmapalas,/ May the spiritual and temporal places
of/ The tradition of the Second Nagarjuna flourish./ Whatever harmful discordant faults may arise,/ May they be pacified, and may there be
abundant prosperity and happiness./ May the teachings of the great Drikungpa Ratnasri,/ The all-knowing Dharma lord, master of
interdependence,/ Continue to increase through study, practice,/ Contemplation and meditation until the end of samsara./
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gong pa nam dak ka dang tiin pa yi/ ma nor lam tén gewa chi drup pé/ sa chii gén po dri gung rin chen gyi/ ten pa dar zhing yiin ring né gyur

chik/

By the power of the virtues collected/ In accordance with the teachings of the pure realizations of the unmistaken teacher,/ May the teachings
of Ratnasri of Drikung,/ The protector on the tenth bhiimi, flourish perpetually./
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dam pa jé tsiin rin po ché tsawa dang gyii par ché pé pel den la ma dam pa nam dang yi dam gyi lha tsok/ chok chu na zhuk pé sang gyé dang jang

chup sem pa/ pawo dang pa mo neljor ma dang khandré tsok tam ché dak la gong su sdl/

Sublime, precious, venerable, and glorious root and lineage gurus, assembly of yidam deities, buddhas, and bodhisattvas dwelling in the ten
directions, and all assemblies of viras, viranis, yoginis and dakinis, please heed me./
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dak dang khor dé tam ché kyi dii sum du sak pa dang yo pé gewé tsawa di/ jik ten gyi chd gyé/ khorwé gyu zhi dang/ dré bu nyen t6 dang rang
sang gyé kyi sar min par mi gyur war dak dang dak chak nam la dangwar jé pé dra/ né par jé pé gek/ bar du chd pé kyen/ lok dren dii dang dii
kyi kyinkhor gyi tso jé pé/ ma nam kha dang nyam pé sem chen tam ché dewa dang den duk ngel dang drel/ nyur du la na mé pa yang dak par
dzok pé jang chup rin po ché top par gyur chik/

May the virtues collected in the three times by me, and the entirety of samsara and nirvana, and the inherent root of virtue, not result in the
eight worldly dharmas, the four causes of samsara, and the resultant states of hearers and solitary-realizers./ and may all mother sentient beings
limitless as the sky - particularly those enemies who hate us, obstructers who harm, those who create obstacles, maras who mislead, and their
madra retinues — have happiness, be separated from suffering, and quickly attain the unsurpassed, perfect and precious bodhi./
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dak chak gi gewé tsawa gya chen po di tu la ten né/ 1ii ngak yi sum gyi sem chen tam ché la pen tok par gyur chik/ dak gi gyii la nyén mong pa
dd chak zhé dang ti muk nga gyel trak dok gi sam pa mi jungwar gyur chik/ drak pa dang nyen pa nyé pa dang kur ti sok tsé di sam pa ké chik
tsam yang mi jungwar gyur chik/ jam pa dang nying jé jang chup sem kyi dak gi gyii len té yong su dzin pé gewé shé nyen nam kha dang nyam
pa zhik tu gyur né tsé di nyi la chak gya chen po chok gi ngé drup top par gyur chik/

By the power of this vast root of virtue, may we benefit sentient beings with body, speech, and mind./ May the afflictive thoughts of attachment,
aversion, ignorance, pride, and jealousy not arise in my mind-stream./ May thoughts of name, fame, gain, respect, and so forth in this life not
arise for even a moment./ With my mind-stream moistened by love, compassion, and bodhicitta, may I become a virtuous spiritual friend with
good qualities limitless as space, may I achieve the supreme attainment of mahamudra in this very life./
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dak dang khor dé tam ché kyi dii sum du sak pa dang y6 pé gewé tsawa di dak dang sem chen tam ché nyur du la na mé pa yang dak par dzok
pé jang chup rin po ché top par gyur chik/

By the virtues collected in the three times by me, and the entirety of samsara and nirvana, and by the innate root of virtue, may I and all
sentient beings quickly attain the unsurpassed, perfect, complete, precious bodhi./

101







&/

P S N S -l vy - S X SUUE V- - SUNY, SR S X
99| (ERET 5y T ad]a IR ge AqR Fu BRI AN AN ER YRAN T T RG] |
Jjé jik ten sum gyi gon pd tiin zhi nenjor jin lap yé shé 6 pung zhé jawa zhuk so 103

The Four-Session Yoga of Lord Jikten Sumgdn Known As
“The Amassment of Wisdom Light”




Drikung Dharmakirti Edition
North Carolina, USA
September 2023



Y317 JO JUSWISSEWY d L,

P A, A A [N . . e B2 W T e, . D e g Y ¥ x{"2" . S <2 Ny, NN, "y
W FRYIRATEIGUW]  ARAFINY AT AN AMAARNGHAANAN D NN FH NAN PN AF A SN a:w YHSF| [SNENANFNAYAAXAF AN
DX 1 s Sse B > SRR - ity -ty SYNPPDPURP (. Sy ~fUNN Ly PRy SRy AR, oSN, rfut AN SURPUPRDNN sy -gA SRR A S - f
RARNN] (R RAqNASNT ﬁﬂﬁtﬁ&ﬁ&éﬂ |BVENANFGURI ARG A AN RAINN] |G R UAN gﬁgﬂ"&\! ﬂqa\ﬂ«! aﬁwgﬂ&m |BVENANFN R RIS FA

A~

7 ot = Q a A Y N Ve 7 7 AKX QA A A
ﬂNN'ﬁ'Q%ﬂNN‘ ‘g'&rgﬂ&rggm'nrz'ﬁm'aqm'ﬁ'&taq‘ ‘ew'g'k\xw@A\rquawqﬁm'qmm'qu?\qwm ]ﬁﬂqq'ﬁf\ﬂ'%ﬁ'g'&'ﬂ'aﬂl\l'ﬁ'&léﬂ ‘é&'é’&&l\f'g&'qﬁ]'ﬂq'

Nﬁﬁmq‘{mna?ﬁ«iﬁ EREEEREER

ma nam kha dang nyam pé sem chen tam ché la ma sang gyé rin po ché la kyap su chio/ chd jé sang gyé drowé gon la sélwa dep so/ lama
sel ché kyi ku la kyap su chio/ ché jé sang gyé drowé gon la s6lwa dep so/ la ma long ch6 dzok pé ku la kyap su chio/ ché jé sang gyé drowé
gon la s6lwa dep so/ la ma tuk jé triil pé ku la kyap su chio/ chd jé sang gyé drowé gon la slwa dep so/ ku zhi dak nyi la ma la kyap su chio/
ché jé sang gyé drowé gon la sélwa dep so/ 3x

Namo guru trailokya natha ratnasriye! ~ First, going for refuge: All mother sentient beings, limitless as the sky, take refuge in you, precious guru-buddha./
We supplicate you Dharma-lord buddha, protector of wandering beings./ We take refuge in you guru, clear-light dharmakaya./ We supplicate
you Dharma-lord buddha, protector of wandering beings./ We take refuge in you guru, perfect sambhogakaya./ We supplicate you Dharma-
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lord buddha, protector of wandering beings./ We take refuge in you guru, compassionate nirmanakdya./ We supplicate you Dharma-lord
buddha, protector of wandering beings./ We take refuge in you guru, the actuality of the four kayas./ We supplicate you Dharma-lord buddha,
protector of wandering beings./ Repeat three times.
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ma nam kha dang nyam pé sem chen tam ché dewa dang dewé gyu dang den par gyur chik/ duk ngel dang duk ngel gyi gyu dang drelwar gyur
chik/ duk ngel mé pé dewa dang mi drelwar gyur chik/ nyé ring chak dang nyi dang drelwé tang nyom la né par gyur chik/ 3x

Generating bodhicitta: May all mother sentient beings, limitless as the sky have happiness and the causes of happiness./ May they be liberated
from suffering and the causes of suffering./ May they never be separated from the happiness that is free from sorrow./ May they rest in
equanimity, free from the bias of attachment and aversion./ Repeat three times.
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ch6 nam rang zhin mik mé tong pé ngang/ pema da nyi bam gyi den teng zi 6bar/ rang sem bam mar dbar yong gyur 1é/ rang nyi jé tsiin dor

jé nenjor ma/ ku dok mar mo dé tong zi 6bar/ tro zhel chen sum nam khé tong la zik/ chung zé zhel dang jak dril phem dra drok/ nam tak yé
su pak zhel nak pd tsen/ chu druk zhén tsiil nu bur dewa gyé/ chak gya nga dang mé tok go treng gyen/

With a mind free from distractions & single-pointed:  In the state of emptiness, the non-referential nature of all phenomena,/ on a seat of lotus, sun, moon
and corpse,/ one’s mind as a brilliant red vam turns into Vajrayogini—/ red complexioned, radiating with empty-bliss./ Wrathful in demeanor,
with three eyes gazing towards the sky./ Right hand with a kartri, left holding a blood-filled kapala./ Her mouth is slightly open, tongue curled
back, and making the sound “phem,”/ and protruding from the right of her face is the face of a black sow./ She is in the form of a sixteen year-
old with breasts swelling with bliss and/ adorned with the five bone ornaments, and wearing garlands of flowers and heads./
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chak yé dor jé dri guk nam khar char/ yon pé t6 trak tewé té du rdl/ chen du hé ru ka pel kha tam chang/ yé kum yon kyang kyil trung ché

pé gar/ dé tong 6 mar truk pé long du kyé/ dé yi wu tsuk ja zer 6 ngé long/ seng gé lang chen ta chok ma ja dang/ kha ding gi tek rin chen tri
yi teng/ khorwé kyon pang pemé gi sar wii/ tsa drang miin pa selwa nyi dé khar/ yen lak diin den dor jé chang wang tuk/

Joyfully, her right hand holds aloft a vajra-kartri pointing towards the sky/ and her left holds a blood-filled kapala directly in front of her navel
center/ and held under her arm is Glorious Heruka in the form of a khatvanga./ Dancing with her left leg standing upright and right bent,/
arisen within swelling red-lights of empty-bliss./ Then, above her head in an expanse of five-colored rainbow lights,/ on a jewel throne
supported by lions, elephants, horses, peacocks and garudas,/ in the center of a lotus free from the faults of samsara,/ and on a sun and moon
that eliminate the sufferings of cold and heat—/ the exalted mind of sovereign Vajradhara with the seven attributes,/
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tong nyi shé rap par chin chd tsok sung/ top chu ngawa dzok pé sang gyé ku/ kén chok kiin dii jik ten sum gyi gén/ ten pé nga dak gyelwa rin
chen pel/ diil jar gyé tsé chd ku gyur mé zhel/ long ku tsen dang pé jé pembar wa/ triil ku kar mar dang den zi 6bar/ ten pé nga dak ché g
nam sum dang/ pak nor diin den ku t5 sha gak s6l/ ka tak gyur mé wang gi gom zha la/ tek pa gu dzok ser gyi gyen den nap/

the totality of the exalted speech of the Dharma of emptiness of the Perfection of Wisdom,/ the exalted body of the perfect buddhas possessing
the ten powers—/ is Jikten Sumgén, embodiment of the Three Jewels. Lord of the Teachings, Victorious Rinchen Pel,/ presence of the
dharmakaya pleasing to those trainable,/ sambhogakaya blazing with the splendor of the major and minor marks,/ and nirmanakaya glowing
with reddish-white light./ Lord of the Teachings, wearing the three Dharma-robes,/ a sleeveless shirt with the seven noble riches,/ a
meditation hat symbolizing ceaseless empowerment,/ and a golden skirt of the complete nine vehicles./
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chak yé dii pung diilwé sa don dzé/ yon pé ting dzin yo mé nyam zhak gya/ si zhi ta pang dor jé kyil trung zhuk/ dé yi yé yon tri dang pé dé
teng/ chen ré zik ngd bo dhi sa ta nyi/ kon chok ratna gé long cha luk chen/ chak nyi shel trel pemé dong po dzin/ yén du jam pel sa ra ha pa
ng6/ chd kyi drak pa sum den gé long tsiil/ dor jé dril dzin pema rel pd chang/ nyi ké ka tak gyur mé gom sha s6l/

Right hand subduing the hordes of maras by touching the ground,/ left in the mudra of the samadhi of immovable meditative equipoise./ He
sits in the vajra-posture, free from the extremes of samsara and nirvana./ To his right and left are thrones and on seats of lotus and moon
are/ Avalokita in person, the Bodhisattva himself—Kénchok Ratna dressed as a bhiksu,/ holding a crystal mala and a stalk of lotus with his two
hands./ To the left is Chokyi Drakpa in the form of a bhiksu with the three robes—/ Mafjusri Saraha in person,/ holding a vajra and bell and
a text and sword on lotuses./ Both of them are wearing the meditation hat symbolizing changelessness./
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gya gar drup pé lop pon gyé chu nga/ zhing dir ka gyii drup top gya ts6 kor/ chok dang chok tsam trin zhin drang mé tip/ chik 1é du mar chu
dé rol gar zhin/dzah yi dé pé chak kyii ying né kuk/ hung gi drowar gyé tsé ten la jon/ bam gyi tuk jé tsé mé gyé par zhuk/ hoh yi dro diil jé
kyong dzum dang yo/ tuk jé drowé dén du gyé par shuk/

They are like reflections of the one moon dancing on many waters./ They are accompanied by the eighty-five accomplished masters of India,/
and by an ocean of Kagyu siddhas of Tibet,/ gathered in the main and intermediate directions like immeasurable clouds./ With jah the hook
of faith draws in the wisdom beings from the expanse./ With hiim they arrive as the support of joy and kindness for wandering beings./ With
vam they abide as the joy limitless compassion./ With hoh they move with a smiling demeanor taming and caring for wandering beings./ With
compassion, please stay here with delight for the sake of wandering beings!/
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dé sum dungwa drak pd gii chak tsel/ penden la ma ku zhi wang chuk la/ dak lii ngak yi chi nang zhen sum gyi/ ngé por drup gu ché pé jé su
biil/ ché ja ché jé cho pa rang zhin chik/ ta drel ro nyam ché por biil lak na/ ja tsél drelwé ngd drup tsel du sdl/ tek sum dam tsik nyam chak
t6l lo shak/ nam tar dzé ché trin 1€ jé yi rang/ diil jar tsam pé chd khor korwar kiil/ khorwa ma tong bar du zhuk par sol/ dii sum gé tsok drowé
dén du ngo/

I respectfully pay homage with fierce and longing faith of the three types,/ to you the glorious guru, Lord of the Four Kayas./ With my body,
speech, and mind I make offerings of/ all these established things—outer, inner and other./ The one who offers, that which is offered and the
act of offering are indivisible in essence./ This being so, I make this offering of the great single-taste, free from elaborations./ Grant me the
accomplishment of effortlessness./ I lay bare the impairments and breakings of the vows of the Three Vehicles/ and rejoice in your liberating

112




Y317 JO JUSWISSEWY d L,

deeds./ Please turn the Wheel of Dharma in accordance with the capacities of those to be trained,/ and remain here for as long as samsara
has not been emptied./ I dedicate the merit accumulated in the three times to the welfare of wandering beings./
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ché ku druk pa dor jé chang chen la s6lwa dep so/ gya gar drup chen gyé chu tsa nga la s6lwa dep so/ tilli shé rap zang po la s6lwa dep so/ na
ro yé shé ngé drup la sélwa dep so/

With palms joined together and with a melodious voice of heartfelt longing, implore with the following with one-pointed trust in the ones who are all-sufficient for this life and beyond:
I supplicate you the dharmakaya, Great Vajradhara of the Sixth family./ I supplicate you, the Eighty-five Indian mahasiddhas./
I supplicate you, Tilli Prajfiabhadra./ I supplicate you, Naro Jidanasiddhi./
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dra gyur lho drak mar pa la sélwa dep so/ mi la zhé pa dor jé la s6lwa dep so/ dak po da & zhon nu la s6lwa dep so/ drup top kham pa mi sum
la s6lwa dep so/ pak dru dor jé gyel po la s6lwa dep so/ jé tsiin dor jé pel drak la s6lwa dep so/ kyap chok jik ten sum gon la sélwa dep so/ chd
jé ratna shri la sdlwa dep so/ khen chen tsiil trim dor jé la s6lwa dep so/ won chen s6 nam drak pa la s6lwa dep so/ chen nga drak pa jung né
la sélwa dep so/ chung wo dor jé drak pa la slwa dep so/

I supplicate you, Marpa of Lhodrak the translator./ I supplicate you, Mila Zhepa Dorjé./ I supplicate you, Da’d Zhonnu of Dakpo./ I supplicate
you, the three siddhas of Kham./ I supplicate you, Dorjé Gyelpo of Pakdru./ I supplicate you, Jetsiin Dorjé Peldrak./ I supplicate you, Supreme
Refuge Jikten Sumgdn./ I supplicate you, Dharma Lord Ratnasri./ I supplicate you, Khenchen Tsiiltrim Dorjé./ I supplicate you, Onchen
Sénam Drakpa./ T supplicate you, Chenga Drakpa Jungné./ T supplicate you, Chung O Dorjé Drakpa./
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tok kha rin chen seng gé la s6lwa dep so/ tsam ché drak pa s6 nam la sélwa dep so/ chu nyi dor jé rin chen la s6lwa dep so/ triil ku dor jé gyel
po la sélwa dep so/ nyer nyi cho kyi gyel po la s6lwa dep so/ shé nyen doén drup gyel po la s6lwa dep so/ rin chen pel gyi gyel tsen la s6lwa

dep so/ ché gyel rin chen pel zang la sélwa dep so/ rindzin chd kyi gya tso la s6lwa dep so/ gyel wang kiin ga rin chen la sélwa dep so/ jé tsiin
rin chen piin tsok la sélwa dep so/ rin chen nam par gyelwa la s6lwa dep so/

I supplicate you, Tokkha Rinchen Senggé./ I supplicate you, Tsamché Drakpa Sénam./ I supplicate you, Chunyi Dorjé Rinchen./ I supplicate
you, Tiilku Dorjé Gyelpo./ I supplicate you, NyerNyi Chokyi Gyelpo./ I supplicate you, SheNyen Déndrup Gyelpo./ I supplicate you, Rinchen
Pelgyi Gyeltsen./ 1 supplicate you, Chdgyel Rinchen Pelzang./ I supplicate you, Rikdzin Chokyi Gyatso./ I supplicate you, Gyelwang Kiinga
Rinchen./ I supplicate you, Jetsiin Rinchen Piintsok./ I supplicate you, Rinchen Nampar Gyelwa./
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pen chen pel gyi gyel tsen la sélwa dep so/ chok 1é nam par gyelwa la sélwa dep so/ tsung mé ché gyel piin tsok la sélwa dep so/ drup chen
tra shi piin tsok la sélwa dep so/ jé tsiin kon chok rin chen la slwa dep so/ rindzin chd kyi drak pa la s6lwa dep so/ kén chok trin 1é nam gyel
la s6lwa dep so/ kon chok trin 1€ zang po la sélwa dep so/ trin 1é don drup chd gyel la sélwa dep so/ kon chok ten dzin dro diil la sélwa dep

so/ ten dzin ché kyi nyi ma la sélwa dep so/

Isupplicate you, Penchen Pelgyi Gyeltsen./ I supplicate you, Choklé Nampar Gyelwa./ I supplicate you, Tsungmé Chogyel Plintsok./ I supplicate
you, Drupchen Tashi Piintsok./ I supplicate you, Jetsiin Kénchok Rinchen./ I supplicate you, Rikzin Chokyi Drakpa./ I supplicate you, Kénchok
Trinlé Namgyel./ I supplicate you, Kénchok Trinlé Zangpo./ I supplicate you, Trinlé Déndrup Chégyel./ I supplicate you, Kénchok Tendzin
Drodiil./ I supplicate you, Tendzin Chokyi Nyima./
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khyap dak pemé gyel tsen la sélwa dep so/ jam yang chd kyi gyel tsen la sélwa dep so/ drup wang ché kyi gyel tsen la sélwa dep so/ rin chen
ten pé dzé gyen la s6lwa dep so/ gyel wang tuk jé nyi ma la s6lwa dep so/ rindzin nii den dor jé la s6lwa dep so/ jé tsiin ché kyi lo drd la sélwa

dep so/ gyel chok zhiwé lo dré la s6lwa dep so/ jé tsiin dharma kara la s6lwa dep so/ tri tsap ten dzin tup ten la sélwa dep so/ dro goén dak po
ka gyli la s6lwa dep so/drin chen tsawé la ma la s6lwa dep so/

I supplicate you, Kyapdak Pemé Gyeltsen./ I supplicate you, Jamyang Chokyi Gyeltsen./ I supplicate you, Drupwang Chokyi Gyeltsen./ I supplicate
you, Rinchen Tenpé Dzegyen./ 1 supplicate you, Gyelwang Tukjé Nyima./ I supplicate you, Rikdzin Niiden Dorjé. I supplicate you, Jetsiin Chokyi
Lodrd./ Isupplicate you, Gyelchok Zhiwé Lodrd./ I supplicate you, Jetsiin Dharmakara./ I supplicate you, Tritsap Tendzin Tupten./ I supplicate you,
the Dakpo Kagyu, protectors of wandering beings./ I supplicate you, my kind root-guru./
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tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/ denjor nyé ka ru gom kyang/ mi tsé tong zé du tel lo/ tuk jé chen gyang gi zik shik/
nying mé ta mel pa dak gi/ mi tak chiwa ru gom kyang/ dii jé tak dzin du tel lo/ tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/ gyu
dré lu mé du gom kyang/ lang dor go lok tu tel lo/ tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/
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Look upon me from afar with eyes of compassion!/ Reckless and mundane, although I/ meditate on the rarity of the freedoms and endowments,/
Istill squander away my life./ Look upon me from afar with eyes of compassion!/ Reckless and mundane, although 1/ meditate on impermanence
and death,/ I still fixate on composite phenomena as permanent./ Look upon me from afar with eyes of compassion!/ Reckless and mundane,
although 1/ meditate on the unmistaken nature of cause and effect,/ I still pervert what to adopt and what to abandon./ Look upon me from
afar with eyes of compassion!/ Reckless and mundane, although 1/
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khorwa duk ngel du gom kyang/ ngen song dré tap su tel lo/ tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/ so tar dom pa ru sung
kyang/ pong sem ngé jung dang drel lo/ tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/ dro kiin pa ma ru gom kyang/ chak dang
dra nyen du tel lo/ tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/ jam dang nying jé ru gom kyang/ trak dok khén dzin du tel lo/

meditate on the sufferings of cyclic existence,/ I still take the way to the lower realms./ Look upon me from afar with eyes of compassion!/
Reckless and mundane, although 1/ safeguard the vows of individual liberation,/ 1 still lack renunciation and the determination to be free./
Look upon me from afar with eyes of compassion!/ Reckless and mundane, although 1/ meditate on all wanderings beings as my parents,/
Istill have biased attachment to friends and aversion for enemies./ Look upon me from afar with eyes of compassion!/ Reckless and mundane,
although 1/ cultivate loving-kindness and compassion,/ I still hold on to envy and enmity./
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tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/ mén juk jang sem su gom kyang/ rang dé don nyer du tel lo/ tuk jé chen gyang gi
zik shik/ nying mé ta mel pa dak gi/ rang lii lha ku ru gom kyang/ ta mel nang zhen du tel lo/tuk jé chen gyang gi zik shik/ nying mé ta mel
pa dak gi/ dé j6 ngak drang su ché kyang/ sok tsdl yen pa ru tel lo/ tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/

Look upon me from afar with eyes of compassion!/ Reckless and mundane, although 1/ cultivate aspiration and action bodhicitta,/ I still focus
only on my own welfare./ Look upon me from afar with eyes of compassion!/ Reckless and mundane, although 1/ meditate on my body as the
deity’s exalted form,/ I still cling to ordinary perception./ Look upon me from afar with eyes of compassion!/ Reckless and mundane, although
1/ have counted the mantras to be recited,/ I still waste away my life-force./ Look upon me from afar with eyes of compassion!/ Reckless and
mundane, although 1/
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ting dzin chu da tar gom kyang/ a té d6 ché su tel lo/ tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/ jé zhik ril dzin tar dii kyang/
go yiil shak jang du tel lo/ tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/ rang sem tré drel du gom kyang/ 15 jé dzin tang su tel lo/
tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/ gang shar dzin mé du gom kyang/ dren tsi gyé dep su tel lo/

cultivate the samadhi of moon in the water,/ 1 still solidify things as real and substantial./ Look upon me from afar with eyes of compassion!/
Reckless and mundane, although 1/ conclude by dissolving in the subsequent stage,/ I still purify and confess superficially./ Look upon me
from afar with eyes of compassion!/ Reckless and mundane, although 1/ meditate on my own-mind as free from elaborations,/ I still have
conceptual attitudes./ Look upon me from afar with eyes of compassion!/ Reckless and mundane, although 1/ cultivate not grasping at
whatever arises,/ I still affix an artificial watchfulness./
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tuk jé chen gyang gi zik shik/ nying mé ta mel pa dak gi/ rang bap chok zhak tu gom kyang/ ch6 mé lhen tap su tel lo/ tuk jé chen gyang gi
zik shik/ nying mé ta mel pa dak gi/ zunjuk lo dé su gom kyang/ ré dok ga duk gi khyer ro/ tuk jé chen gyang gi zik shik/ nying mé ta mel pa
dak gi/ di chi tam ché kyi kyap gon/ khorwé chong jin gyi men pa/

Look upon me from afar with eyes of compassion!/ Reckless and mundane, although 1/ cultivate resting freely in the natural state,/ I still amplify
artificialities./ Look upon me from afar with eyes of compassion!/ Reckless and mundane, although 1/ meditate on unity beyond conceptions,/ 1
still get carried away by the masses of likes and dislikes./ Look upon me from afar with eyes of compassion!/ Reckless and mundane, I supplicate/
you who are my refuge and protector in this and all other lives,/ physician who removes the chronic diseases of samsara./
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nyén mong dra jom kyi pawo/ mi shé miin sel gyi nyi ma/ duk ngel tsé kyop kyi dawa/ gondd ré kong gi nor bu/ kiin dii chik chok gi la ma/
sdlwa nying khong né dep so/ tuk jé nyur gyok su zik la/ jin lap bé mé du tsél chik/ don nyi lhiin drup kyi ga tén/ ten tok di nyi du ts6l zhik/
kel den md gii chen dak gi/ rewa sa tong du ma zhak/ md gii dén mé du ma tang/ sdl dep yarwar du ma dor/

Hero who vanquishes the enemies that are afflictive emotions;/ sun which dispels the darkness of ignorance;/ moon that protects from the
heat of suffering;/ jewel which fulfills all our needs and desires./ You guru who are all-inclusive and all-sufficient,/ I supplicate you from the
depths of my heart./ With compassion, swiftly heed me:/ effortlessly bestow your blessings!/ Grant me, now and on this seat/ the naturally-
accomplished feast of the two benefits./ I am endowed with both merit and devotion—/ do not leave my hopes unfulfilled!/ Don’t cast away
my devotion in vain./ Don’t let my supplications vanish unanswered./
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tuk jé tang nyom su ma zhak/ di chi war do yi kyap gén/ khyo nyi chik pu 1é mé do/ kyi duk lek nyé ni chi jung/ ré sa khyé nyi 1é mé do/ tuk
jé chen gyang gi zik shik/

Don’t be indifferent with your compassion./ Refuge and protector in this life, in the intermediate state and beyond./ Whatever occurs—joy
or sorrow, good or bad—/ only you are my hope!/ Look upon me with eyes of compassion—/ you alone are my hope!/
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kyap chok jik ten sum gyi gén po la sélwa dep so/ nying jé gar wang kon chok ratna la s6lwa dep so/ jam gén gyuntriil dharma kirti la sélwa dep so/ x7

With a heartfelt longing & a melodious voice: 1 supplicate you, supreme refuge Jikten Sumgén!/ I supplicate you, compassionate Garwang Kdnchok
Ratnal/ I supplicate you, gentle protector Gyultriil Dharmakirti!/ Repeat this seven times.
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dak gi kyewa di né jang chup ma top kyi bar du gyelwa yap sé sum ma tok ré sa zhen la mé do/ tuk jé yarwar ma dorwar/ ré t chik chok gi
gyel po gyelwa yap sé 1é zhen mé pé/ mé gii dung shuk drak p6 sélwa nying khong rii pé ting né dep so/ 1€ lo tang nyom mé par yé shé chen
gyi zik shik/ kyewa di tsam bar d6 né né yé shé tuk jé chak kyti drong shik/

From this life onward until awakening is reached, other than the three of you—you victors, father and sons—I have no other hope! Don’t lose
your compassion and give up on me. As there are none like you kings—you victors, father and sons—you are all that I need, my only hope and
reliance./ I supplicate you with fierce and strong devotion from the utmost depths of my heart./ Without delay or indifference, look upon me
with your eyes of primordial wisdom./ After this life—while I am in the intermediate state—draw me out with your hook of primordial
wisdom and compassion!/
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zhing di ten pé dak po gyelwa jik ten sum gyi gon po nyi s6 kyi dii su jang chup chen por shek pé tsiil ten né to rang shar chok diil dang drelwa
ngon par gawa sang gyé kyi zhing du gén po pak mo dru pé chen ngar jon té/ zhen yang dak pa yé shé kyi gyuntriil sam gyi mi khyap pé/ 1hé
penden zhing/ nup dewa chen/ jang 1é rap dzok/ wii ok min ché kyi ying kyi zhing kham jang chok chang lo chen sok ku sum gyi zhing kham
jewa trak gyé né su triil pa ré ré zhuk/

Master of the Teachings of this realm, Victorious Jikten Sumgon achieved great awakening one evening and on the next dawn went before
the presence of Protector Pakmodrupa in the immaculate Abhirati buddha-realm in the east./ Furthermore, through the immeasurable
magical manifestations of his pristine primordial wisdom, he also manifested in the Srimat realm in the south, Sukhavati in the west,
Karmaprasiddhi in the north, Akanistha Dharmadhatu pure realm in the center, and also in northern Alakavati and in other realms./
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ché kyi zhuwa dzé ching zhing kham mu mé pé gyelwa nam la tuk yi chik tu dré té zhuk pa yin té/ da ta shar chok khyap del chen po sang gyé
kyi zhing zhé jawa na/ sa zhi tam ché ser zhiin ma 1é drup pa rin po ché na tsok kyi tré pé seng gé tri chen pé teng du/ rin po ché pema ra gé
nying pd pel gyi zé ba chen gyi ché pen gyi tsé mo na dor jé ku chok la na mé pa dé ni rap jung gi gé long ku dok kar pé tsu chen/

He sent forth an emanation in each of the many billions of pure realms of the three kayas./ In each of these pure realms he requested the
expounding of the Dharma, thus becoming one with the exalted minds of all the countless victors./ Presently, he resides in the buddha-realm
in the east known as “The Great All-Pervading.”/ Its entire ground is made of refined gold./ In the middle of this realm, on a great lions’
throne ornamented with various jewels, on the peak of a diadem with precious stones that have the splendor of the essence of rubies is his
supreme indestructible exalted body in the form of a fully ordained bhiksu./
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ku zi dang dang den zhing/ zhel dzum bak dang ché té/ dak chak tam ché la jin gyi lop pé tsiil/ khor gé long bum trak mang pé tsok kyi kor
né/ tek pa na tsok kyi chd sung zhing zhuk so/ kap su khor gyi kyinkhor la ka tsel pa/ da ta dzam bii ling na ngé jé su drang shing jé su juk pa
nam tsé dii jé pa na/ nga yi la jé dé/ kyé bu top po ché lak pa kyangwa dang kum pé tsé tsam gyi ngé drung du chin par gyur ro/ zhé sung so/
dé ma tak tu chak yé pa ser gyi kha dok chen/

White complexioned, dignified, and smiling, his body is resplendently radiant, with his palm in the gesture of blessing us all./ He is teaching
to an assembly of many hundreds of thousands of attendant bhiksus the Dharma of the various vehicles./ When he says to his assembly of
retinue there: “Right now, if any of my followers in Jambudvipa who at the time of their death keeps me in their minds, they will be reborn
here in the time it takes a strong person to throw a punch,” immediately such a disciple appears before him./
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s6 nam gyé tsen dang den pa zi ji 6 tro zhing pembar wa chiwd tsuk tu zhak né/ bu khyo dewar ong sam/ zhé sung shing nyé par gyur ro/
deng dir triil kii zhing kham diil ja di ru ten pé gyel tsap chen po gyel wang kon chok rin chen zhé gang ngon tuk kyé chen p6 ku sum gyi dak

nyi chik tu dii pa nup chok dewa chen gyi zhing kham na sang gyé 6 pak mé pé chen ngar zhuk té/ pak pa chen ré zik zhé su drak pa yé shé
kyi gyuntriil chen po khen po bodhisatva sok diil ja ta yé par tsen gyi nam drang du mar shar yang/

Blazing with splendor, he touches the crowns of such disciples with his golden-colored right hand, confirming their possession of utter
virtues./ Delighted with them, he says: “Welcome, my children!”/ In the nirmanakdya pure realm is the great regent of the teachings, king of
the victors, Kénchok Rinchen who because of his great generation of bodhimind in the past has actualized himself as Lord of the Three
Kayas./ In the presence of Amitabha Buddha in the supreme western pure realm of Sukhavati he is renowned as Arya Avalokita./
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don du gyelwa nyi kyi trin 1€ kyi cha shé su gyurwa gang gi tsen len chik nawar t6 pé dewa chen du dren par zhel gyi zhé pa mi jik pé wuk chen
po yungwar dzé pa dang/ gyelwa kiin gyi khyen tsé top chu ngawé dak nyi khyap dak dharmakirti da ta lho chok diil drel yang dak tsek pé zhing
du gon po kiin tu zik pa zhé ja té zhing dir triil pa sam gyi mi khyap pa gyé dé/ tsen to pa tsam gyi ma rik pé miin pa ten né jang té yé shé kyi
nangwa chok mé du gyé pé cho kyi dron mé bar zhing tong t6 dren rek gi drowa tam ché jang chup chen por wuk yung zhing nyandé kyi sa la
zhak par zhel gyi zhé shing/ nam zhik jang chup nying por po tsé ché pa lap chen dzé pa tong sum mi jé jik ten shar gyi chok su zhing kham
nam par dak pa ngén par gawa ru dé zhin shek pa kyé bu kha lor gyurwa lha dang mi kyap gén gyelwa long yang chen po zhé jawar jungwé/
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With wisdom’s great magical display he manifested as the preceptor Santaraksita and others./ He appeared under many different
names but in actuality he is the manifestation of the exalted activities of the Victorious Amitabha himself./ By merely hearing his
name once can be reborn in Sukhavati./ This he has promised, without a doubt./ The all-pervading Dharmakirti, who possesses the ten
powers—the wisdom and compassion of all buddhas—is now in the southern realm of Viraja-viSuddhakuta with the name “Victorious
All-Seeing.”/ He manifests inconceivably throughout the universe./ Just by hearing his name, the darkness of ignorance is utterly
cleared and the pure appearance of wisdom shines in all directions revealing the Dharma./ By seeing, hearing, or remembering him,
all wandering beings will be guaranteed great awakening and will ultimately attain the level of nirvana./ At a future time, in the pure
realm of the eastern direction known as Abhirati, he will realize the essence of bodhi with the name “Immense Expanse,” a victor,
tathagata, refuge and protector of gods and humans./ Through the perfect exalted activities emanating from his awakening in billion-
fold universes, he will benefit many./
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dé ta bii ka gyti la ma drup top gya tso yi dam khandro chd kyong tam ché chik tu dii pé dak nyi gyelwa yap sé sum gyi khyen pé yé shé/ tsewé
tuk jé/ dzé pé trin 16/ kyop pé nii tu sam gyi mi khyap pa ngawa lak pé/ dak sok sem chen tam ché lo ché su drowar jin gyi lap tu sol/ chd chd su
drowar jin gyi lap tu sol/ ché lam du lhong war jin gyi lap tu sol/ lam triil pa selwar jin gyi lap tu s6l/ triil pa yé shé su charwar jin gyi lap tu s6l/

Blending this supplication with your mind, offer it fervently: Thus are these three, victors, father and sons, the gathering and embodiment of the ocean of
Kagyu gurus and siddhas and all yidams, dakinis, and dharmapalas with wisdom-knowledge, loving compassion, exalted activities, and protective
powers./ By your blessings, bless me and all sentient beings so that our minds turn to the Dharma./ Bless us so that Dharma turns into the
Dharma./ Bless us so that the Dharma enters the path./ Bless us so that the path clears confusion./ Bless us so that confusion dawns as
wisdom./
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dak gi 1é dang ny6n mong pé drip pa dang/ shé jé drip pa dang/ bak chak kyi drip pa tam ché da ta nyi du dak par jin gyi lap tu s61/ duk sa di
nyi du dak par jin gyi lap tu s6l/ tiin di nyi du dak par jin gyi lap tu s61/ dak gi gyti di dak par jin gyi lap tu s6l/ gyii di nam par drélwar jin gyi
lap tu s6l/ da ta nyi du drélwar jin gyi lap tu sdl/ duk sa di nyi du drélwar jin gyi lap tu s6l/ tiin di nyi du drélwar jin gyi lap tu s6l/ dak gi gyii
la ting ngé dzin chok tu gyur pa chin chi ma lok pa kyewar jin gyi lap tu s61/

Bless us so that all our karmic and afflictive obscurations,/ and our cognitive obscurations/ and habitual obscurations are cleared now./ Bless
us so that they are cleared on this seat./ Bless us so that they are cleared in this session./ Bless us so that our mind-streams are cleansed./
Bless us so that our mind-streams are fully liberated./ Bless us so that we are liberated now./ Bless us so that we are liberated on this seat./
Bless us so that we are liberated in this session./ Bless us so that the supreme samadhi arises unmistakably in our mind-streams./
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da ta nyi du kyewar jin gyi lap tu s6l/ duk sa di nyi du kyewar jin gyi lap tu sol/ tiin di nyi du kyewar jin gyi lap tu s6l/ yé shé chok tu gyur pa chin chi ma
lok par kyewar jin gyi lap tu sdl/ da ta nyi du kyewar jin gyi lap tu s6l/ duk sa di nyi du kyewar jin gyi lap tu s6l/ tiin di nyi du kyewar jin gyi lap tu s6l/

Bless us so that it arises now./ Bless us so that it arises on this seat./ Bless us so that it arises in this session./ Bless us so that the unmistaken, supreme
primordial wisdom arises in our mind-streams./ Bless us so that it arises now./ Bless us so that it arises on this seat./ Bless us so that it arises in this session./

sesdRged  J) peraggaREsg) WN\gﬁgaﬁéw@%ﬁ'ﬁﬂ@xﬁ“] ]
kyé/ penden la ma dam pa khy® kyi/ dzé pii ying né & kar zer tré/

Taking the four empowerments: kyé! O sublime, glorious guru,/ from your forehead center white lights emanate,/ dissolving into my forehead
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dak gi trelwar tim ma tak tu/ lii dang sé pé drip pa rap Jang/ triil kur min jé ku yi dor jé/ la mé ku dang dak lii yer mé/ nang tong dor jé kaya
siddhi/ kyé/ penden la ma dam pa khyé kyi/ giil gyi ying né 6 mar zer tré/ dak gi drin par tim ma tak tu/ ngak dang mi lam drip pa rap jang/
long kur min jé sung gi dor jé/ la mé sung dang dak ngak yer mé/ drak tong dor jé wakka siddhi/ kyé/ penden la ma dam pa khyé kyi/ tuk ké
ying né & ting zer tr6/ dak gi nying gar tim ma tak tu/

immediately/ fully cleansing my body and my waking state of their obscurations,/ and planting the seed for the nirmanakdya, the exalted
body vajra./ The guru’s exalted body and my body are inseparable./ This is the indestructible appearances-emptiness—kaya siddhi!/ kyé! O
sublime, glorious guru,/ from your throat center red lights emanate,/ dissolving into my throat immediately/ fully cleansing my speech and
my dream state of their obscurations,/ and planting the seed for the sambhogakaya, the exalted speech vajra./
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yi dang nyi tuk drip pa rap jang/ cho kur min jé tuk kyi dor jé/ la mé tuk dang dak sem yer mé/ sel tong dor jé tsitta siddhi/ kyé/ penden la
ma dam pa khyd kyi/ tewé ying né & ser zer tro/ dak gi tewar tim ma tak tu/ cha nyam powé drip pa rap jang/ ngowo nyi kur min par jé né/
yé shé dor jé nam pa sum dang/ dak gi lii ngak yi sum yer mé/ dé tong dor jé sarwa siddhi/

The guru’s exalted speech and my speech are inseparable./ This is the indestructible sound-emptiness—vaka siddhi!/ kyé! O sublime, glorious guru,/
from your heart center blue lights emanate,/ dissolving into my heart immediately/ fully cleansing my mind and my deep sleep state of their
obscurations/ and planting the seed for the dharmakaya, the exalted heart vajra./ The guru’s exalted heart and my mind are inseparable./ This is
the indestructible clarity-emptiness—citta siddhi!/ kyé! O sublime, glorious guru,/ from your navel center golden lights emanate,/ dissolving into
my navel immediately/ fully cleansing my equipoise-mind and the moment of transition of their obscurations./ Having ripened the svabhavikakaya,/
the three primordial wisdom vajras/ and my body, speech and mind are inseparable./ This is the indestructible bliss-emptiness—sarva siddhi!/

136




Y317 JO JUSWISSEWY d L,

Q) quéqk\! EN mf\f7 SCEy q@t\! IRRRRLCYS XA §N EAICH f\mf\f@k\l SCEy qf\ HES qf\g‘ 1934 aga g r%txqqxq qrﬂ WG qrﬂ N qf\ ﬂf\ s !ﬂ 3 ?flrw
ARTAA! aﬁrxq yzﬁ A %ff\aﬁ NMARRAER, éﬂ [RRGs %rf\aw@" HHH UK ﬁk\! TR AGHNRY LA gﬂy« 35| [RRAE qm fﬁ TEAERRA| (FRAEA RGN E
W] (S 5
kyé/ khor tsok mé long ha zhin dii té/ penden la mé ku la tim zhing/ dé yang gyé zhin 6 ngé gong bu/ nyi ma bum gyi zi tar barwa/ dak la tim
pé dak lii 6 gong/ kha dok na tsok barwé mé la/ 6 sel tong chen kha dang ja tsén/ ji zhin sel tong zunjuk nyam yang/ tro drel yé jam wu chak
dzok chen/ ming la ma gol don kiin yer mé/ zunjuk yé shé é wam ma ya/ a lala hoh/

kyé! The retinue dissolves like breath on a mirror disappearing./ The glorious guru’s exalted body dissolves and/ furthermore turns into
beautiful masses of five-colored lights,/ resplendent like a hundred thousand suns./ These lights dissolve into oneself./ Immediately you are
blazing in various colors of light—/ bright lights and rainbows fill the three thousand-fold universes./ This is the indivisible unity of clarity
and emptiness just as it is,/ primordially free from elaborations, the Great Middle Way, Seal and Perfection./ Don’t be confused by the
names—their meanings are identical./ The indivisible unity of primordial wisdom—evam maya! Ala la hoh!/
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dak dang khor dé tam ché kyi dii sum du sak pa dang y6 pé gewé tsawa di dak dang sem chen tam ché nyur du la na mé pa yang dak par dzok
pé jang chup rin po ché top par gyur chik/

By the virtues collected in the three times by me, and the entirety of samsara and nirvana, may I and all sentient beings quickly attain the

unsurpassed, perfect, complete, precious bodhi./ say any other dedication prayers.
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This is the Four-Session Guruyoga of the Father and Sons Victorious Drikungpas. When I requested my root-guru Kyabgon Tukjé Nyima to compose such a practice, he replied saying: “There
is no need to compose one. Whoever, having devotion and faith, upholds the samayas, and supplicates the compassionate gurus will naturally be blessed.” He then told me to compose it myself
but I delayed doing it. Later, my disciple, the sincere practitioner and bhiksu Chédar requested it of me with silk scarves and various jewel-flowers. Therefore I then composed this based on
Lord Dharmakirti’s Four-Session Guruyoga and added also the biographies of the Father and Sons.
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This practice was composed by the Sakya-bhiksu, Vajradhara Lho Jedrung Kénchok Tenzin Trinlé Tarchin Migyur Chékyi Nangwa Yeshé Chokdrup Gyelpo Pel Zangpo in the Fire Bird Year, on
the 16th day of the Fifth Moon at Tubten Shedrupling in Eastern Tibet in between sessions of Urgyen Tenzin’s Guru Drakpo practice.

Translated by
Drikung Dharmakirti Translation Team
North Carolina, USA
(Kénchok Yedor)
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Sadhana of Achi Known As
“The Bestower of All Wishes & Accomplishment of Exalted Activities”




Drikung Dharmakirti Edition
North Carolina, USA
September 2023
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A Lineage Supplication for the Sadhana of Achi, Guardian of the Teachings
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rik kiin tsowo gyelwa dor jé chang/ dor jé nenjor tsiil trim gya tso dang/ yung drung gya tso nam kha wang chuk la/ s6lwa dep so chok tiin
ngo drup tsol/ pé ka wang gyel s6 pel ka tung tsen/ khen po dar ma kon rin tsiin pa bar/ nenjor dor jé nyam mé jik ten gén/ sélwa dep so
chok tiin ng6 drup tsél/

Lord of all families, victor Vajradhara,/ Vajrayogini, Tsiiltrim Gyatso,/ Yungdrung Gyatso, Namkha Wangchuk —/ Please bestow the ordinary
and supreme siddhis./ Peka Wanggyel, S6nam Pel, Katung Trushi,/ Khenpo Darma, Kénchok Rinchen, Tsiinpa Bar/ Neljor Dorje, Incomparable
Jikten Gonpo —/ Please bestow the ordinary and supreme siddhis./
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won chen s nam chung po dor jé drak/ rin chen seng gé chen nga tsam ché pa/ dor jé rin chen badzra ra dza la/ s6lwa dep so chok tiin ngé

drup tsdl/ nyer nyi chd gyel shé nyen dén drup gyel/ rin chen wang gyel ratna pel zang po/ chd kyi gyel tsen rin chen ché kyi gyel/ s6lwa

dep so chok tiin ngé drup tsdl/ gyel wang kiin ga nam chak mé bar zhap/ ché gyel piin tsok na ro ta pa dang/ kon chok ratna rikdzin ché kyi
drak/ sélwa dep so chok tiin ngé drup tsél/

Onchen Sénam, Chungpo Dorje Drak,/ Rinchen Senge, Chenga Tsamchepa,/ Dorje Rinchen, Vajra Raja —/ Please bestow the ordinary and
supreme siddhis./ Nyernyi Chdgyal, Shenyen Déndrup Gyalpo,/ Rinchen Wangyal, Ratna Pel Zangpo,/ Chdkyi Gyaltsen, Rinchen Chokyi

Gyalpo —/ Please bestow the ordinary and supreme siddhis./ Gyalwang Kiinga, Namchak Mebar,/ Chdgyal Piintsok, Narotapa,/ Kénchok
Ratna, Rikdzin Chokyi Drakpa —/ Please bestow the ordinary and supreme siddhis./
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trin 1é nam gyel karma bhadré tsen/ dharma ra dza ten dzin drowa diil/ gar chen chd nyi dharma suryé zhap/ sélwa dep so chok tiin ngé drup
ts6l/ pemé gyel tsen dharma dha dza dang/ tri chen rikdzin lo dré gyelwé tsen/ ché nyi nor bu tuk jé nyi mé zhap/ sélwa dep so chok tiin ngé
drup tsdl/ nii den jé dang dren chok ché kyi lo/ zhiwé tsen chen chd kyi jung né dang/ ka drin sum den tsawé la mé zhap/ sélwa dep so chok

tiin ngd drup tsol/

Trinlé Namgyel, Karmabhadra,/ Dharmaraja, Tenzin Drodiil,/ Garchen Chonyi Dharmasurya —/ Please bestow the ordinary and supreme
siddhis./ Pemé Gyeltsen, Dharmadhvaja,/ Trichen Rikzin, Lodrd Gyelwa,/ Chényi Norbu, Tukjé Nyima —/ Please bestow the ordinary and
supreme siddhis./ Niiden Dorjé, Drenchok Chokyi Lodrd,/ Zhiwé Lodrd, Chokyi Jungné,/ Root guru endowed with the three kindnesses —/
Please bestow the ordinary and supreme siddhis./
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zhen yang ng6 gyl jin lap la ma dang/ khandrd tso mo a chi ché kyi dr6l/ yang triil ma tsok drang dé ché pa la/ s6lwa dep so chok tiin ngé

drup tsol/ dé tar sélwa tap pé gé dré tii/ tsé di kyen ngen bar ché kiin zhi zhing/ y6n ten kiin dzok sangchen dam pé né/ tek chen shé drup
lam rim tar chin né/ né kap tar tuk doén nyi lhiin gyi drup/ dro kiin si pé tso 1é nyur drdl shok/

You gurus who possess direct and indirect blessings,/ Chief dakini, Achi Chokyi Drolma,/ Together with your hosts of secondary emanations
beyond count —/ Please bestow the ordinary and supreme siddhis./ By the power of the fruits of virtue from supplicating in this way,/ May
all negative circumstances and obstacles of this life be pacified./ May we perfect all the qualities and become vessels of the sacred Great
Secret./ Having perfected the gradual path of teachings and practice of the Great Vehicle,/ May the temporary and ultimate benefits be
effortlessly accomplished/ And may all wandering beings be liberated swiftly from the ocean of existence!/
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This lineage supplication to the Guardian of the Teachings of the Buddha, Queen of Space, Chékyi Drélma was composed by the Buddhist monk, Dharmamani (Fifth Kyabgon Chungtsang
Chényi Norbu, 1827-1865) due to the requests of Choze Aten, the one endowed with the wealth of faith. Mangalam.
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The Sadhana of Achi known as The Bestower of All Wishes & Accomplishment of Exalted Activities

&w&r\'gqan’g&ﬁq @'ﬁ&i{é’gm'@fxm] ﬁg@@:i«fﬁ’muﬁxqwm] [FETE ARG R m?\'@f\gq’u&ﬂq&raqﬁ] W‘{x’ng&’q@xq?\'ﬁx’qwmy ]
To you unequalled Kyobpa and your heirs, To you yidam Vajrayogini, To you dharmapala Chékyi Drélma together with your retinue, At all times, I respectfully pay homage. I will explain the
profound sadhana, Which is concise and handy.

?\GR@&!'ﬂ'qﬁ'ﬂmr‘i'qqqgﬁgﬁ'?ﬁ:&'&qn'e\x'@'i«'@'gm'&gqnxq‘{ﬁﬂ rﬁa’ﬁ&'ﬂﬁ&'ﬁ&'g@ﬁﬂ:@'@:ﬂ%&"iqum'r\&'gﬂ'r\r\'fgqu&'gm'@:@&q qm’r\ﬁq&!xﬁwﬁaéﬂ §ﬁ'ﬂ‘g’%’&é{%’ﬁ&'gﬁ'ﬂ&'&ﬁ
&gﬁ'ﬂgrf\a'gﬁ'x'q'@'ﬂ@k\@x’gﬁ{m}&mm&] %{g&'qt,}{f\'g&f"ﬁql\!'§N‘qu'ﬂ]f<§f\'f\r\wf<§'&f\'@&1gaq %q‘q?\'qx'q?ﬁf\'?ﬂ am\v'ivsm'ﬁﬁ'@'q?{m&ﬂfﬂ'qgﬁqgﬁ'n'@/&'u'q‘{f\'ng'@ql\m]

With regard to that, if one wishes to practice the sadhana of the extraordinary guardian of the teachings of Gyelwa Drikungpa— Achi Chékyi Drolma—having acquired the blessing and oral
transmission of the sadhana cycle, the practitioner endowed with samaya should arrange in a solitary place before a picture [of the deity] a support-balimta endowed with all the characteristics,

in front of which one places the offering-balimta, amrta, rakta and the two water offerings among the general offerings. Support and amendment objects and so forth can be drawn or carved

and alternatively visualized. Sitting on a comfortable seat, having taken refuge and having done the preliminary practices, if one wishes to do the extensive self-visualization & mantra
recitation it is further explained below.
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rang nyi ké chik gi dor jé nenjor ma ku dok mar mo zhel chik chak nyi ma/ yé pa zang kyi driguk nam khar char zhing/ y6n pa t3 trak tuk kar

dzin pé chen khung na kha tam ga changwa/ wu tra sil bur drélwa/ rii pé gyen druk dang den pa/ t6 pa kam po ngé wu la gyen ching/ 16n pa
trak dzak pa nga chii do shel chen na tsok pema nyi ma dang ré den la zhap yé kum zhing yénkyang pé tap kyi zhuk par gyur/

As for the concise version: Instantaneously, one becomes Vajrayogini, red complexioned, with one face and two arms./ Her right arm is brandishing a
copper kartri raised towards the sky./ Her left arm holds a kapala filled with blood at the heart-center./ Under her arm is a khatvarga. Her hair is
open and loose./ She is endowed with six kinds of bone ornaments and her head is ornamented with five dry skulls./ She is adorned with a
necklace made of fifty freshly-severed heads./ She stands with her left leg upright and right bent, on a throne of a multicolored lotus, sun and

corpse./
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om badzra amrita kundali hana hana hung phet/ om sobhawa shuddhah sarwa dharmah sobhawa shuddho hang/

As for the blessing the inner offering, purify with the Amrta & Svabhava mantras:
om vajra amrta kundali hana hana hium phat/ om svabhava suddhah sarva dharmah svabhava suddho ‘ham/

‘é&u&'&&'ﬂw&'ﬂm’%ﬂq i’m«% ﬁ'ﬂw'53’!4'ﬁ&’ﬁ&%ﬁgﬂmgqmaw'NN'%’!\'Q'@'r\quqr\"\&xm %&ﬁ&'ﬁﬁg&'ﬁ&@ﬂ&ﬂ%ﬂ Qﬁ'&ﬂ'&m&nﬁ%gﬁﬂ ﬁ'ﬁ"\'ﬁ”ﬂ"’\""ﬂ%‘mﬁ"‘] 150
tong pé ngang 1é yam [é lung/ ram 1é mé/ kam 1€ t6 pa kam p6 gyé pu la ten pé a 1€ to pa chikar la nang mar wa/ dé nang gi wii dang chok
zhir/ mu bi ma shu ra 1€ dii tsi nga dang/ na go da ha ku 1é sha ngé tsen pa/

In the state of emptiness, from the syllable yam & wind arises, from ram X fire arises and from kam A a tripod stove made of dry skulls arises./
On it, from the syllable a ® a kapala white on the outside and red inside arises./ In the center of this kapala and in the four directions are the
syllables mu & vi ¥ ma ® shu g ra = which give rise to the five elixirs and from na § go % da 3 ha 9 ku J arise the five meats./
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dé nam kyi teng du om ah hung kar mar ngowé dok chen ok gi lung y6 mé bar dzé nam zhu zhing khél té yi gé sum la pok/ dé 1€ 6 zer na tsok
chok chur tr6/ yé shé kyi dii tsi kuk/ dam tsik gi dii tsi la tim pé zak pa mé pé dii tsi kha dok dri ro nii pa plinsum tsok par gyur/

On top of this all, om & ah &g hum & in white, red and blue arise./ From below wind moves and fire burns, melting and boiling all the substances./
From the three syllables various lights shine forth into the ten directions inviting the wisdom elixir./ And after the samaya elixir merges with
the wisdom elixir, the offering becomes untainted elixir that is excellent in color, fragrance, taste and quality./

ERCARIRS
om ah hung/ x3
om ah hum/ Recite three times.
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om badzra amrita kundali hana hana hung phet/ om sobhawa shuddhah sarwa dharmah sobhawa shuddho hang/

Cleanse & purify the offerings with: om vajra amrta kundali hana hana him phat/ om svabhava suddhah sarva dharmah svabhava suddho ‘ham/

‘é&'n&'&&m«'E!’ﬁua"tgﬁw\m'ﬁr\'@%mgsm'g&&%ﬂ&'ﬁf«'i?ga\wﬂéf(aﬁw'4'&ﬁ"@’&'ﬂwmq'aérj'&'gam'z@t\m'ﬂﬁﬁ@'&iﬁ'%ﬂ«&'@N'&'@qnxgmxﬁaq«ﬁ:
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tong pé ngang 1é t6 pé nd yang shing gya chewa nam su cho pé ngé po nam tsang zhing dangpa yi du ongwa khandro ma nam gyé pa kyé pé
ché trin sam gyi mi khyap par gyur/

In the state of emptiness, spacious and vast kapala vessels arise./ They contain offering objects that are all pristine, brilliant, beautiful to
behold and pleasing to all dakinis./ The offerings transform into growing, unfathomable offering-clouds./
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om badzra argham/ padyam/ pushpé/ dhupé/ aloké/ gandhé/ nevedyé/ shapta/ ah hung/

Bless the offerings together with the visualizations & mudras:

om vajra argham/ padyam/ puspe/ dhiipe/ aloke/ gandhe/ naivedye/ sabda/ ah hum/

Pﬁk\x'qrﬂ'qgr\@&rkmgﬁ'una«’ﬁ"ﬂ &'S]'%"H'ﬂ%gk\!ﬁ'g&:ﬂg’“ﬂ'ﬂé?’%]
om sobhawa shuddhah sarwa dharmah sobhawa shuddho hang/

After that, if one wishes to do the extensive self-creation together with the mantra recitation, begin with the om svabhdva mantra.

om svabhava suddhah sarva dharmah svabhava suddho ‘ham/
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tong pé ngang 1é na tsok pema dap ma zhi pé teng du/ nyi mé kyinkhor gyi ti su wuk drel gyi den la ha ri ni sa ngé tsen pa € 6 tré/ don nyi jé
tsur dii yong su gyur pa 1é/ rang nyi jé tsiin dor jé nenjor ma ku dok mar mo/ tsa zhel chak pé nyam chen na tak/ yé su pak zhel nak pé ngur
dra drok pa/ chak yé dri guk char zhing yon t3 trak tuk kar dzin pa dru mo na kha tam ga changwa/

In the state of emptiness a throne arises made of a four-petaled, multicolored lotus in the center of which is a sun disc and a corpse./ On top
of that throne from the syllables vam % ha 9 ri 2 ni § sa ¥ light shines forth, performing the two benefits and merging back into the syllables,
which transform into glorious Vajrayogini./ Red complexioned, with her main face in a passionate expression and a black sow head behind

her right ear making grunting noises./ She brandishes a kartri with her right hand and with her left she holds at her heart-center a kapala
filled with blood and a khatvanga in her left elbow./
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wu tra sil bur drélwa rii pé gyen dang t6 kam ngé wu gyen dang 16n pa nga chii do shel chen zhap yékum yon kyang pé tap kyi mé pung gi
long na zhuk pa/ diin du dor jé khandro ngén mo/ yon du lé kyi khandro jang mo/ gyap tu pema khandro mar mo/ yé su rin chen khandro

ser mo/ tam ché kyang dri t6 dang kha tam ga dzin pa t6 pa/ kam 16n dang rii pa dang rin po ché gyen ching gar tap su zhuk pa/ tso khor tam
ché kyi né sum yi gé sum gyi tsen pa 1é 6 zer trd pé rang zhin gyi né dang or gyen kha ché kyi zhing né rang dré yé shé pa chen drang/

Her hair is loosened. She wears bone ornaments, five dry skulls on her head and fifty freshly-severed heads around her neck./ With her left
leg upright and right bent, she is within an expanse of flames./ In front of her is the blue Vajradakini, to her left is the green Karmadakint,
behind is the red Padmadakini and to her right is the yellow Ratnadakini./ They all are holding kartris, kapalas and khatvargas and are adorned
with dry skulls, freshly-severed heads, bones and jewels and remain in the dancing posture./ From the three syllables in the three places of
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the main deity and her retinue, light shines forth to their natural abodes and to the celestial pure realm of Oddiyana inviting the jianasattvas,
identical in appearance./

QENRES

badzra sa ma dzah/

vajra samajah/

GB\IV"%!'»7)’?\'%'&1'&\1'&1'f“\'ﬁ’f\'G\%’ﬂ'ﬁgﬁﬁ'ﬁmﬂga'qx@\mgﬂ
om bam harinisa sapariwara argham/ padyam/ pushpé/ dhupé/ aloké/ gandhé/ nevedyé/ shapta/ pratitstsa soha/

Offer with: om vam harinisa saparivara argham/ padyam/ puspe/ dhiipe/ aloke/ gandhe/ naivedye/ sabda/ praticcha svaha/
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dzah hung bam hoh nyi su mé par gyur/ lar yang tuk ké sa bon 1é 6 tr6 wang lha rik nga chen drang/

With jah hitm vam hoh they become indivisible./ Again, light shines forth from the seed-syllables in the hearts inviting empowerment deities
of the five families./

RN W S S SUPNE, (A RN Ny S~ SRR S
QNG 5%“‘ 56\1% ﬁ%{@sﬂ (5‘4\1 q«mqm}qm\q QNG 5%“‘ '?(Ng ﬁ’q 51\1&11’4%&! ‘:Ej
om sarwa tathagata abhi khentsa tu mam zhé s6lwa tap pé/ om sarwa tathagata abhi shekata samaye shriye hung/

Having supplicated with: om sarva tathagata abhisificatu mam, the empowerment deities empower with: om sarva tathagata abhisekata samaye

$riye ham./
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zhé wang kur ku gang dri ma dak chii lhak ma 1€ tso mor nam nang/ khandro zhi la rang rang gi rik kyi dak p6 wu gyen/ wang gi lha nam rang
nyi la tim par gyur/

The bestowal of empowerment purifies the exalted bodies of defilements./ The excess water from the empowerment adorns the head of

Vajrayogini as Vairocana and the heads of the four dakinis as the principal buddhas of their respective families./ All the empowerment deities
then dissolve into oneself./ Thus visualize.

@;,I'l%'5’9\'%'4\1'&\1'&1'%ﬁ'?@%’ﬂ'ﬁgﬁ'{g'ﬁwﬂga':!x'@&'&tgﬁ]
om bam harinisa sapariwara argham/ padyam/ pushpé/ dhupé/ aloké/ gandhé/ nevedyé/ shapta/ pratitstsa soha/

As before, offer with: om vam harinisa saparivara argham/ padyam/ puspe/ dhiipe/ aloke/ gandhe/ naivedye/ sabda/ praticcha svaha/
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hung tong nyi nying jé nying po chen/ kham sum pa yi ngowo nyi/ kel pé mé tar barwé 6/ nenjor ma la chak tsel t5/

hiim/ Possessing the essence of emptiness and compassion,/ The very nature of the three realms,/ Blazing lights like the fires at the end of a
kalpa —/ To you Vajrayogini we pay homage and praise!/ Thus praise with this sloka.
x&'ﬁf\'a\tmrx'ai’r&naa‘gqm'ﬁqu%&aﬁgm'g'xr\'xr\'zﬁ'A\f"ﬁﬁ'@mwéﬁumk\f'53’@‘374\1'ngmg&x'qaw'qé’rqa"{q'éﬁwﬁ%qwm]

rang dang khandro ma zhi tuk kar nyi mé wii su rang rang gi sa bon gyi tsen pa 1€ 6 trd trin 1é nam zhi drowé dén jé pa mik la/

Visualize that in your own heart center and in the hearts of the four dakinis the seed-syllables standing on sun discs radiate lights to
accomplish the benefit of beings through the four exalted activities./
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om sarwa buddha dakkini bam harinisa hung/

Recite: om sarva buddha dakini vam harinisa hiim/ as much as possible.
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tong pé ngang lé rang nyi dor jé nenjor mar selwé diin du na tsok pema dang nyi ma bam ré den la hrih kar po selwa dé yong su gyur pa lé a
chi na nam za wang chuk chd kyi drél ma ku dok kar la mar wé dang chak pa/

Next, as for the generation of the frontal visualization, purify & cleanse with: In the state of emptiness, clearly in front of oneself as Vajrayogini is a throne of

multicolored lotus, sun and corpse./ On top of it a clear, white, hrih & syllable which utterly transforms into Lady Nanamza Chokyi Drolma,
white in complexion, tinged with red./
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zhel chik chak nyi kyi yé ngiil kar gyi mé long dé ma ong da ta dii sum selwa char zhing/ y6n t6 pa yi zhin gyi nor bu rin po ché gangwa tuk
kar nam pa/ dar na ngé na za lhap lhup tu sél zhing rin po ché gyen na tsok kyi gyen pa zhiwé nyam dang den pa/ gyé pé jin chak pa/ wang
dii 1€ kyi tsel ngawa/ drak po dra gek drélwé 1€ la nyurwa/ ten pa sungwé 1€ la tu tsel dang den pé ku/ dii zhi den la zhap yé kum zhing/ y6n
kyangwé tap kyi zhuk pa’o/

She has one face and two arms./ In her right hand she holds up a silver-white mirror that clearly shows the past, present and future./ In her
left hand she holds at her heart-center a kapala filled with precious wish-fulfilling jewels./ She is dressed in five-colored flowing, silken
clothes and wears various precious ornaments./ She is in a pacifying mood, her magnificence is enriching, she is skilled in magnetizing
activity and also swift in subjugating fierce enemies and obstructers./ In order to guard the teachings, her body is endowed with power and
strength./ She stands on a throne of the four maras with the right leg bent and the left stretched out./
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diin gyi tsip kyi den la sha za 1¢ kyi khandro ku dok ting nak zhel chik chak nyi ma/ rap tu trowé zhin chen/ yé kyi rel dri nam khar char bé

dra gek kyi sok tsa ché ching/ yon pé t6 pa dra gek kyi nying trak gi gangwa tso mé zhel du top pa/ lang chen dang zhing chen gyi pak pa ku
la s6l zhing dur trd kyi ché gyé kyi gyen pa/ zhap nyi pii tsuk su zhuk né ka nyen ching sung drup par jé pa/

In the front spoke on a seat is Flesh-Eating Exalted Activity Dakini, dark-blue in complexion with one face and two arms./ Her face is in an
utterly wrathful mood./ With her right hand she holds aloft in the sky a sword that cuts through the life vein of enemies and obstructers./
With her left hand she holds a kapala filled with enemies’ and obstructors’ heart-blood, serving it to the mouth of the principal Lady./ She is

dressed in elephant-hide and human-skin./ She is adorned with the eightfold charnel ground attire./ She is kneeling on both knees, attentive
and obedient./
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yé tsip kyi den la yé shé kyi khandro tsuk na nor bu ku dok kar ser zhel chik chak nyi ma/ yé ser gyi da ma ru drak tu trdl zhing/ yon to pa
rin po ché gangwa dzin pa/ rin po ché gyen na tsok kyi ku la gyen ching dar jang gi na za ku la s6lwa/ tso mo la diin pé tsiil du zhap nyi nyam
par zheng pa/
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In the right spoke on a seat is Pre-Eminent Jewel Wisdom Dakini./ She is white-yellow in complexion and has one face and two arms./ In her
right hand she holds a golden powerful-sounding damaru and in her left she holds a kapala filled with jewels./ Her body is adorned with
various ornaments made of jewels and she is dressed in green silken clothes./ With both legs upright, she stands in a yearning way towards
the principal Lady./
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gyap tsip kyi den la wang gi khandro ma ku dok mar mo/ zhel chik chak nyi la chen sum tra drélwa/ t6 pa kam 16n dang rin po ché gyen pa/
chak yé zang kyi dri guk dang yén chak kyu nam zhing/ tso mo la diin pé tsiil du zhuk pa/ yon tsip kyi den la dam tsik gi khandro ma yi zhin
nor bu ku dok mar kya zhel chik chak nyi ma dar 1é gen gyi na za ku la s6lwa/ chak yé na wang gi kyel pa nam shing y6én pé té pa rin po ché
kangwa nam pa/

In the back spoke on a seat is Magnetizing Dakini, red in complexion./ She has one face, two arms, three eyes and unbound hair./ She is
ornamented with dry skulls, fresh severed heads and jewels./ In her right hand she holds a copper hooked-knife and in her left a metal hook./
She is seated in a yearning way facing the principal Lady./ In the left spoke on a seat is Wish-fulfilling Jewel Samaya Dakini, white-red in

complexion./ She has one face and two arms and is dressed in violet silken clothes./ In her right hand she holds a power pouch and in her
left a kapala filled with jewels./
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rii pa dang rin po ché gyen dang den zhing tso mo la diin pé tsiil du zhuk pa’o/ dé tar tso khor tam ché kyi chiwor om kar po/ drin par ah mar
po/ tuk kar hung ngén po/ dé nam Ié & zer trd pé ka dang dam tsik gi zhel yé dang nup chok or gyen gyi né né ka sung a chi ché kyi drél ma la
khandro jewé khor gyi korwa ké chik gi diin gyi nam khar chen drang par gyur/

She wears bone and jewel ornaments and sits in a yearning way towards the principal Lady./ From the principal deity’s and her retinue’s
white om & syllables in their crowns, red ah ®¢ syllables in their throats and blue hiim g syllables in their heart centers light shines forth to
the celestial palaces of command and samaya and to the western abode of Oddiyana, inviting Achi Chékyi Drélma, Guardian of the Teachings
and her thousand-fold dakini retinue to appear instantly in the sky in front./

165




)
L2

o~

I SRR

Fokar s 3 aammrx&%&’qazqgﬁﬁ'mmaﬁﬂ ]g'&q'&@r\'i\mggq'ﬂﬁx'gsq'ﬁ« %ﬁm’%@&?@r@'gﬁ&rqaa] aEayags YR mgaaR T A A A (&
qzxy r\gw R} Gy AN [ERRAr g sqér\r\:m YERYES) (R Rl Al Tapsedy) EReea dxaasfamanda (axssE g Tama

o asy ]mmmx&x LGSRt énw ARRS| %ﬁ ey x,&,ﬁqm rzr\xzq.ﬁqzq ! q&w

hrih/ nam kha ting zang yu 6d bar wé long/ mu men ting gi yu drak ter drom né/ ché zhé ché mo a chi na nam za/ chok tiin tsdl chir né dir shek su sél/
yé shé ying 1é gyu mé kur ten pa/ tsé pel gyé dzé penden yé shé drén/ kham sum wang dii dam tsik wang gi lha/ duk pa diil chir wang gi
khandro ma/ bar ché kiin sel sha za khandro ché/ yang khor ma mo jewé tsok dang ché/ drup pd ré kong né dir shek su sol/

Together with incense & music: hrth/ 1, [say your name] pray to you great Achi of the Nanam Clan./ Coming from the expanse of the excellent azure
space, ablaze with turquoise light,/ The beryl dark blue Azure Crag of Terdrom,/ Please come here to bestow the common and uncommon
siddhis. You manifest magical forms from the sphere of wisdom:/ Glorious Lamp of Wisdom who expands longevity and glory,/ Samaya Power
Deity who magnetizes the three worlds,/ Magnetizing Dakini who manifested to tame malevolent forces,/ Great Flesh-Eating Dakini who
removes all obstacles,/ Surrounded by an assembly of ten million matrkas,/ We pray to you, please come here to fulfill the hopes of practitioners!/
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om dharma taré sapariwara éhya hi samaya dzah/
om dharma tare saparivara ehya hi samaya jah/
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hrih/ ying chuk ché kyi drél ma khor dang ché/ dang tsang rin chen 1€ drup zhel yé dir/ rang rang tiin pé den la gyé par zhuk/ rap gii dangwé
chak tsel dii par gyi/ rik nga khandro drup wang pema jung/ rik sé zhi la ten pa yong té dang/ jik ten sum gon chen ngar dam ché sok/ ma
yel nenjor dak la tser gong dz6

hrih/ In this pure celestial palace made of jewels,/ You Queen of Space Chokyi Drélma and retinue/ Joyfully sit on seats of your individual
liking,/ With utter devotion and yearning faith we fully prostrate to you!/ Dakini of the five families,/ And of Padmakara,/ You who entrusted
the teachings to your four noble sons/ And who pledged in front of Jikten Sumgon,/ Please do not forget that and think kindly of us yogins!/
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om dharma taré sapariwara é hya hi tishta lhen/ atipuho badzra sa ma ya adznya pati/

Thus utter Say: om dharmatare saparivara ehya hi tistha Together with: atipitho vajra samaya ajfiapati/
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hrih/ ten sung chen mo khor ché la/ gyé pé chd pa biilwa ni/ ché yon zhap sil mé tok pd/ mar mé dri chap zhel z€ dang/ r6l mo men raka tor
ma ché/ chi nang sang ché pak mé pa/ ngé jor yi triil biil gyi zhé/ chélwé trin 1€ drup par dzs/

As for the offering: hrth/ To you the great Guardian of the Teachings and your retinue,/ We make these joyous offerings/ Of drinking water, water
for washing, flowers, incense,/ Butter-lamps, fragrant perfume, divine food and/ Music together with amrta, rakta and balimta./ Please accept

this offering/ Of boundless outer, inner and secret offerings,/ The things physically present and those imagined,/ And grant us the
accomplishment of the entrusting activities!/
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om dharma taré sapariwara argham padyam pushpé dhupé alokam gandhé naiwidyé shapta ma ha panytsa amrita maha rakta maha balingta
pudza hoh/

om dharmatdre saparivara argham padyam puspe dhiipe alokam gandhe naividye sapta mahapafica amrta mahdarakta maha balimta paja hoh/
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hrih/ nam kiin chok den gyu mé nam rdl ni/ gang diil der tén chu da ji zhin du/ ten sung tu tsel den pé kur nangwa/ ché kyi drél ma khyd la
dak t6 do/

As for the praise: hrih/ Your illusory display of miraculous manifestations that are supreme in every aspect,/ Like reflections of the moon in
water, you appear/ in whichever way is necessary for whoever needs to be tamed./ Guardian of the teachings who manifested in an exalted

body with power,/ To you Chdkyi Drélma we praise!/
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gang ri dok chen min lek lang tso ngom/ rin chen gyen dang dar kar na za lup/ ngiil kar mé long t6 nang nor bu chang/ ché kyi drdl ma khyo

la dak t6 do/ khor du dakki Ié dang yé shé dang/ dam tsik wang jé khandro ma la sok/ yé shé jik ten tsiil dzin drang dé p/é sung ma dam chen tsok
la dak t6 do/

Your smiling face with the complexion of snow mountains is beautiful and youthful,/ You are wearing jewel ornaments and white silken
clothes./ You embrace a silver-white mirror and a kapala filled with jewels./ To you Chékyi Drélma, we praise!/ The surrounding dakinis:

Exalted Activity, Wisdom,/ Samaya, and Magnetizing Dakinis and so forth,/ Manifesting in wisdom and physical forms—/ To you innumerable
assembly of oath-bound female guardians we praise!/
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hrih/ kama lon dap gyé pé gé sar wii/ khawé dok tsung penden ying chuk zhel/ ga zhé dang drel tsen pé min lek ma/ nga dak drek pé dra jom
pa mor dii/ cha cho ma rung mawé duk chen tsok/ cha luk nam pa du mé chontriil gyi/ ja sok ro la sé den du wa am/ nya mo chak kyii guk
tsung dé la dii/

If you wish to do the extended version, praise with “Leaves of Kamala” and “Amidst the Many Dakinis” and so forth.

Leaves of Kamala: hrih/ In the middle of the pistil of a fully blossomed kamala flower,/ Is the snow-colored face of the glorious Queen of Space,/
Free from aggression and adorned with all the marks and characteristics,/ We bow to you, heroine who defeats the enemy which is vicious
ego!/ You whose magical display of manifold appearances/ Attracts gatherings of harsh speaking evil doers,/ Like a crowd of people drawn

to the taste of tea and so forth/ Or like fish attracted by bait, to you we praise!/
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ta ta ga té ten pa sungwé chir/ ta dé mo pé jé drak na tsok su/ da dung triil pé nang nyen mi zé pé/ na ri jik ten diilwar dzé la t3/ pa sang ta
bur zhiwé 6 zer gyi/ pa rol né jé duk sem pam dzé ching/ ba pii ying 1€ triil pé tsok tré té/ ma lii sem chen dewar g6 la t6/ tsa ri tra sok né sum
zhing kyong zhing/ tsa ngam mi zé nangyur drak po yi/ dza lang nyé jé lok ta ru tré dé/ wa kyé la ni senggé ji zhin du/

In order to protect the teachings of the Tathagata/ For the manifold different inclinations of different beings/ You manifest in inexhaustible
beautiful forms,/ To you the woman who tames the world, we praise!/ With your pacifying light like that of Venus/ You defeat the harmful
wicked minds of outsiders./ You who emanate an assembly of manifestations from your pores/ In order to establish all beings without
exception in the blissful state, to you we praise!/ You are the local guardian of the three holy sites such as Caritra and so forth,/ And by your
burning and fearsome inexhaustible wrathful manifestations/ The army of wild, insulting rudras having erroneous views,/ Become like foxes
in the presence of lions./
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zha 1é ng6 tsam dri pé ku la ni/ za ma chik tsam ché ching t6 pé tii/ a chak do pé ngd drup jin no zhé/ ya tsen chok gyur ka sung gyel mor dii/

rawa tar mé si pé drong khyer né/ la la tsam 1é drélwar ma tong na/ sha tak duk ngel gyi nar sem chen kiin/ sa chok dé chen né su drang du sol/
ha chang s6lwé yii su ma chi kyang/ a la la zhé ya tsen chok gyur pé/ dé pé dré bu yi mén gang chi pa/ ten sungkhor dang ché pé drup par dzs/

Even with just a mere wall drawing of your exalted form,/ Through the power of offering just a simple piece of food to it or by praising it,/ It
is said that you will fulfill all our wishes./ To you the amazing, most excellent Queen Guardian of the Teachings we bow./ While in the
inescapable fenced city of samsaric existence,/ Freedom is not seen except for just a few./ We pray, please lead all sentient beings who are
oppressed by nothing but suffering./ To the supreme ground, the abode of great bliss./ Even if our prayers aren’t so distressful,/ You the
wonderful, amazing and perfect/ Guardian of the Teachings together with your retinue,/ Fulfill whatever desired results that we wished for!/
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hrih/ nam mang khandro gyu kar trik pé wii/ nam kar nya gyé dawa tsé dré zhel/ nam dak gyelwé ten sung ché mo khyé/ nam ché nyen tsik

trengwé yang di to/ kiin da da treng gyé pé gé sar wii/ ma rung sem den drelwé wuk drel teng/ wang p6 zhu tar tra wé & treng long/ sel tong
chu nang da dra lha mg ku/na tsok dar dang rin chen gyen treng/ chang na tsok lek nyé tang dzin mé long yé/

Amidst the Many Dakinis hrth/ Amidst the gathered constellation of many dakinis/ With a face utterly white like that of a waxing moon/ You, great
perfect Guardian of the Teachings of many buddhas,/ We praise you through this melodious garland of splendid poetry!/ In the centre of the
pistil of a fully blossomed kiinda flower/ In a wrathful state of mind, standing on a liberated corpse/ In the expanse of multicolored light like

a rainbow/ Is your body O goddess, clear yet empty like the reflection of the moon in water./ Wearing various silken garments and garlands
of jewel ornaments,/ With a mirror that reveals various distinctions of good and bad,/
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na tsok ngd drup kiin tsél yi zhin yon/ na tsok triil pé dro diil chd kyi drél/ ten pa sung chir tsa ri tra sok kyi/ né kiin nytil wé sha za khandré

tsok/ jik ten ma mo tsok la wang gyurwé/ ten dra rap jom ten sung chen mor dii/ dé tar wang pé drang den di to pé/ buddhé ten pa rin chen
gyé pa dang/ na ga dzu na nyi pa dri gung pé/ ché dang rik gyii lop bang pel nyen drak/ yar tso yar ngé da tar pel gyé dzo ché t6/

And various wish-fulfilling jewels that bestow all siddhis in your left hand,/ You are Chokyi Drélma who emanate various manifestations to
tame wandering beings./ For the sake of protecting the Teachings/ You control assemblies of flesh-eating dakinis and worldly matrkas/ Who
wander through all the holy sites of Caritra and so forth./ To you great Guardian of the Teachings, subduer of enemies of the Teachings, we
bow./ Thus, with your numerous abilities and through praising them,/ Please propagate the precious Teachings of the buddhas,/ And make
the growth of the Dharma, lineage, disciples, glory and fame/ Of the Drikungpa, the second Nagarjuna/ Swell like a lake in the summer and
increase like the waxing moon! Thus praise.
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tso khor nam kyi tuk kar dawa la né pé hrih so s6 kha dok dang tiin pé ta mar ngak treng gi korwa/rang gi tuk ké ngak khor sa bon dang ché

pa 1é 6 zer tr6/ diin gyi tso khor gyi tuk ké sa bon dang ché pa la tim pé/ yé kor du khorwa 1€ & zer tr6/ ten y6 chii pel tam ché dii té chi do
kyi ngé drup ma lii pa tsélwar gyur/

Now, as for mantra recitation: In the main deities’s and retinue’s heart centers standing on top of moon discs hrih %8 syllables in their respective
colors appear./ On the edge the moons bearing these hrih 2 syllables are the mantras./ From your heart center’s mantra garland together with
the seed-syllable light shines forth dissolving into the front deity’s and retinue’s heart centers together with their seed-syllables./ By turning

clockwise light shines forth gathering all the essence and splendor of the animate and inanimate and granting all attainments that are
wished for without exception./ Visualizing this, recite.
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om sarwa buddha dakkini harinisa hung/ om ghamu a tsitta shori dharma taré mama tsakra soha/ yar dii sar wa dii/ ra dza ra dza dii/ ma ma
dznya na tara dii/ ghamu samaya tara dhema dakkini/ mama ayuh punyé dii ya pushting kuru hung soha/

om sarva buddha dakini harinisa him/ om ghamu acitta $vari dharma tare mama cakra svaha/ yar dii/ sarva dii/ raja raja dii/ mama jfiana tara dii/
ghamu samaya tara dhema dakini mama ayuh punye dii ya pustim kuru him svaha/
Without talking, recite the mantra uninterruptedly. In this way, a sign of correct effort is that one comes to understand oral-instructions in additional ways.
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om badzra amrita kundali hana hana hung phet/ om sobhawa shuddhah sarwa dharmah sobhawa shuddho hang/

As for offering the balimta in between sessions, sprinkle the balimta with elixir to cleanse & purify:
om vajra amrta kundali hana hana him phat/ om svabhava suddhah sarva dharmah svabhava suddho ‘ham/
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tong pé ngang 1é yam 1€ lung/ ram 1é mé/ kam 1€ t6 pa kam p6 gyé pu la ten pé a 1é to pa chikar la nang mar wa/ dé nang gi wii dang chok

zhir/ mu bi ma shu ra 1€ dii tsi nga dang/ na go da ha ku 1é sha ngé tsen pa/ dé nam kyi teng du om ah hung kar mar ngowé dok chen ok gi
lung y6 mé bar dzé nam zhu zhing khdl té yi gé sum la pok/ dé 1é 6 zer na tsok chok chur tré/

Within the state of emptiness from the syllable yam & wind arises, from ram  fire arises and from kam 7 a tripod stove made of dry skulls
arises./ On it from the syllable a ® a kapala white on the outside and red on the inside arises./ In the center of the kapala and to the four
directions the syllables mu ¥ vi ¥ ma * shu g ra * the five elixirs arise and from na % go ¥ da 3 ha 9 ku T the five meats arise./ On top of this all om
& ah 8¢ hitim & in white, red and blue arise./ From below wind moves and fire burns, melting and boiling all the substances which then merge
into the three syllables./ From the three syllables various light shines forth into the ten directions inviting the wisdom elixir./
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yé shé kyi dii tsi kuk/ dam tsik gi dii tsi la tim pé zak pa mé pé dii tsi kha dok dri ro nii pa plinsum tsok par gyur/

An((il afteirtthe samaya elixir merges with the wisdom elixir, the offering becomes untainted elixir that is excellent in color, fragrance, taste
and quality.

R SRR
om ah hung/ x3
om ah hum/ Recite three times.

&ag '@’,‘T;"%’5'3'%'1\1'N'fg’i'ﬁ'x@\f'%':!'f’?g'm'm'@'%'rg'%]
om sarwa buddha dakkini harinisa sapariwara idam balingta kha kha khahi khahi/
om sarva buddha dakini harinisa saparivara idam balimta kha kha khahi khahi/
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jé tsiin dor jé nenjor ma/ a chi na nam za wang chuk ché kyi drdl ma/ yé shé kyi khandro/ dam tsik gi khandro/ wang gi khandro/ sha za 1é
kyi khandro/ za s6 trok sum/ a ma nying giil/ sok gi pu dri/ yang khor ma mo jewé tsok dang ché pa nam kyi zhel du/ idam balingta kha kha
khahi khahi/ zhé né ku sung tuk kyi gyii nyé shing tsim né kyop pa jik ten sum gyi gén p6 chen ngar zhel gyi zhé pa tar/ ka dang ten pa sung/
khor dang gang zak kyong/ pel dang drak pa drup/ tsé dang s6 nam tam ché pel/ chok dang tiin mong gi ngé drup dam pa tsel du s6l/

Venerable Vajrayogini, Achi of Nanam Clan Lady Chokyi Drolma,/ Wisdom Dakini, Samaya Dakini, Powerful Dakini, Flesh-Eating Activity
Dakini,/ The Three Who Devour, Kill and Steal, Heart-Shaking Mother, Razor to the Life-Force,/ together with an assembly of ten million
matrkas all, please eat: idam balimta kha kha khahi khahi./ Having partaken in the offering in the presence of Protector Jikten Sumgén,/ their
bodies, speech and mind-streams become joyous and satisfied./ Protect the Buddha’s Words and Teachings,/ Guard the retinues and ordinar
beings./ Accomplish splendor and fame,/ Increase longevity and all merit,/ We pray, please grant the supreme and common siddhis!/
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om sobhawa shuddhah sarwa dharmah sobhawa shuddho hang/ tong pé ngang 1é yam 1é lung/ ram 16 mé/ kam 1é mi g6 gyé pu sum la né pé
a 1é ka pa la yang shing gya chewé nang du tsok dzé nam sha nga dii tsi ngé rang zhin du gyur/

At times, when you wish to do the feast offering, having gathered the necessary ritual substances cleanse & purify: . .

om svabhava suddhah sarva dharmah svabhava suddho ‘ham/ In the state of emptiness from yam ¥ arises wind, from ram = arises fire, from kam i
arises a tripod stove made from human skulls with an a ® standing on top of it./ From this a ® syllable a kapala that is vast and spacious arises.
In it all the feast substances turn into the essence of the five meats and the five elixir./

Ga\qugi"«)%%s mﬁ'ﬂg&@méﬁﬁ«q
om ah hung ha ho hrih/ x3

Bless three times with: om ah hum ha ho hrih./
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hung/ ok min né chok dam pa né/ ka gyii la ma khor ché la/ tsok ché ba ling chd pa biil/ jin lap wang dang ngé drup tsél/ nup chok or gyen dur
tré né/ rik nga khandro khor ché la/ tsok chd ba ling ché pa biil/ chok dang tiin mong ngé drup ts6l/ ka dang dam tsik zhel yé né/ ten sung
khandro khor dang ché/ dir shek tsok dang tor ma zhé/ zhi gyé wang dang ngén ché sok/ nenjor chdlwé trin 1€ drup/ ten n6 dra gek zhiwar dz6/

hiim/ In the sacred supreme abode of Akanistha/ Are you Kagyii gurus together with your retinue./ To you we offer this feast-offering and
balimta,/ Please bestow blessings, empowerments and siddhis./ In the charnel grounds of Oddiyana in the western direction/ Are you the five
families of dakinis together with your retinue./ To you we offer this feast-offering and balimta./ Please bestow the supreme and common
siddhis!/ In the celestial palace of the command and samaya/ Are you Dakini, Protector of the Teachings together with your retinue,/ For the

sake of us, entrusted yogins,/ Please come here to partake in these feast-offerings and balimta,/ And accomplish the exalted activities of
pacifying, enriching, controlling and so forth!/
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Now offer the primary feast offering. After that do an extensive mending ritual like “Jewel Beats Prayer” or “Rain of Siddhis,” whichever is suitable.

agrad) %: t:@§'§R£N'@'§m'&'aﬁxqsﬂ'm1 ]mr\'ns&‘iq‘%ﬁ'ﬁx'an@q'@«g&q 1§'?£47A\1'ﬁﬁf@{:&f?ﬁfﬁﬁﬁqq«'qﬁm'f\rq ]&1'ﬁﬂ'ﬁ«'ﬁ&’ﬁf(ﬂ&ﬂ«%&q'ﬁrq GREAE Y
RNy IR0 Radgyagiar i pavagy SRR g R A e RiRTeRing el (Bl Ty dResg
RRAEAPRGRERA| (G AEFARITYNAFHNAYA] (G YVIFHARARAY L] 1§y N 2AxYA) FEIFHAZAN| AR AR AR YA YN |

hrih/ ten sung ché kyi drol ma khor ché 1a/ khang zang rin chen dar zap gyen gyi tré/ na tsok kor nor chd yon zhap sil dang/ mé tok po dang
nang sel dri chap/ zhel dang zé dra nyen zuk dra dri ro rek/ rin chen na diin tra shi tak dzé gyé/ chi mé men dang rakta tor ma dang/ yap dar

ngon po ja gé da kor dz6/ gyé gii nor dang dri ngén ra luk kar/ drong chen gya bong kha ding trung trung gi/gyel tsen dar zap gyi gyen sa 1é
dram/ dru na 1é gen dar dang pi ra dza/ ba chak sok khor chak gya dzap t6 yang/ ngiil kar mé long zang druk men na tsok/
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As for the concise version: hrih/ To you Guardian of the Teachings Chokyi Drélma together with your retinue,/ We offer palaces, jewels, fine silk
adorned with ornaments./ Various riches, drinking water, water for washing the feet,/ Flowers, incense, lamps, perfumed water,/ Food,
beautiful music, form, sound, smell and taste,/ The seven royal treasuries of a universal monarch,/ The eight auspicious symbols,/ The
medicine of immortality and the rakta balimta,/ The blue waving flag, the vulture arrow, a treasury,/ All desirable wealth, victory banners
with blue dris, white goats and sheep,/ Great wild yaks, donkeys, garudas and cranes/ Adorned with fine silks, fine gold,/ Various grains, red

silk and piraja/ A cane whip, life-chakras, a seal and the sound of reciting mantra,/ A silver-white mirror, the six precious substances and
various medicines,/

fm'ﬁ‘%@sq’%q’nﬁxqm'gq&rgﬂ 1qgmq‘ﬁx@gg&'qaq'z:@r:m’{tq&mm] 1%ﬁﬂ«%mgﬁgmﬁxqeﬂgqmﬁa't:u,ﬁfq ]
rdl mo jé drak ten tor ta tak gyiin/ trel tor ten dzé za tung la sok pé/ nying pé ten sung khor ché tuk dam kang/

The various appendages of music, the support-balimta, the captured-balimta, the continuity of signs,/ The daily balimta, support substances,
food, drinks and so forth,/ May our samaya with you the quintessential Guardian of the Teachings and your retinue be mended!/
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hrih/ ten sung cho kyi drél ma khor ché gong/ ku sung tuk dang tsawa yen lak gi/ dam tsik nyam chak gel triil gyur pa dang/ ting dzin ma

sel ngak dang chak gya nor/ tsok ché gyu chung ma dak pii nyam shing/ bak tsok ser né wang du shorwa sok/ tuk dang gelwar gyur pa gang
gyi pa/ lok ta triil sok tuk dang gelwa nam/ tdl lo shak so tsang pé ngd drup tsol/

hrith/ Dharma Guardian Chokyi Drélma and your retinue—think of us!/ We openly admit our violations of the root and secondary samayas of
exalted body, speech and mind and of confusion,/ Hazy samadhi, erroneous mantras and mudras,/ Cheap feast-offerings with impure and
spoiled offerings and so forth, polluted by the influence of stinginess,/ Anything that was displeasing,/ Deceptive, erroneous views and so
forth and everything displeasing./ Please grant the pristine siddhis!/ Recite the Hundred-Syllable Mantra & enjoy the feast-offerings. Then, sprinkle some saliva

on the collected leftovers.
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om akaro mukham sarwa dharma nam adya nut panna twata om ah hung phet soha/ x3

Bless by repeating three times: om akaro mukham sarva dharmanam adyanut panna tvat om ah ham phat svaha/

5 ARAVFIFRE ) g SRy (granasIRad) (a3 psEag) (g §EN D Baegaga) RRavs Py gaay |

jho/ shar né zhi jé kar mo diin/ lho né gyé jé ser mo diin/ nup né wang jé mar mo diin/ jang né drak jé jang mo diin/ druk té chd kyi ying na
zhuk/ ré ré tap kyi ku ru sel/

bhyoh/ From the east you seven pacifying white goddesses,/ From the south you seven increasing yellow goddesses,/ From the west you

seven controlling red goddesses,/ From the north you seven subjugating green goddesses,/ Six of you dwell in the expanse of phenomena,/
As skillful means, one of you appears in physical form./
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dé tar rang rang dren khor ché/ dir shek tsok kyi lhak ma zhé/ nam zhi 1é chél drup par dz6/ om ucchishta bhaksha kayé soha/

Together with your own retinue and servants,/ Please come here and partake in the remainders of this feast-offering!/ Please bestow upon
us the four activities!/ om ucchista bhaksa kaye svaha./ Having recited that, offer the leftovers at a clean place.
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If one wishes to do an offering of a wrathful balimta & an invocation at the end of the last session of the day, one should remain seated & call a server for the balimta, amrta and rakta.

One should invoke the deities by reciting “Clear Blue Sky” [Namkha Tingzang Ma].

Furthermore, while completing the accumulation of the recitations, having gone for refuge every morning & having recited everything from the beginning one should exert oneself in
these recitations.

If one takes long breaks in between sessions, one should complete the balimta offering until the offering of the leftovers. If one takes short breaks, one should complete the balimta offering
in the evening together with the other balimta offering praises. While completing the accumulation of the recitations it is not contradictory to offer a balimta of wrathful invocation.
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om dharmataré dakkini sapariwara argham/ padyam/ pushpé/ dhupé/ aloké/ gandhé/ nevedyé/ shapta/ pratitstsa soha/
As for the ritual at the end: om dharma tare dakini sapariara argham/ padyam/ puspe/ dhiipe/ aloke/ gandhe/ naivedye/ sabda/ praticcha svaha/
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hrih ché ying rang jung po drang né/ yé shé gyu mé ku nangwa/ nenjor drup pd ré kong ma/ chd kyi drél ma khor ché té/ kyé rim ting dzin
ma sel zhing/ sang ngak ché lhak gyur pa dang/ cho ga gong ok nontriil sok/ ka sung khor dang ché la shak/

hrih/ From the self-arisen palace of dharmata,/ Wisdom appearing in an illusive body,/ Fulfilling wishes of us yogins,/ To you, Chdkyi Drélma
together with your retinue we praise./ We confess to you Guardian of the Teachings together with your retinue,/ For our hazy samadhi in

the creation stage,/ Deficit and surplus in the recitation of secret mantras,/ And mistaken sequences in this ritual and so forth.
Recite the Hundred-Syllable Mantra.
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gewa di yi tu la ten/ ché jé drup por gek mé ching/ dznya na dakki sa top né/ khorwé gya tso kem par shok/

By the power of this virtue,/ May Dharma-activities be accomplished without obstacles./ Having attained the level of the Jianadakini,/
May I dry out the ocean of samsara./

&r.ﬁN'n';aqm'ﬁ'qg:gq&@@q&gq'q%'g&wm’ngmxm@qw@q‘a’m &'ﬁ'ﬂ'ﬁ@'ﬂé&ﬁ'@] R adRara g
yé shé pa nam ku sung tuk kyi ten chok di nam la ten par zhuk su sdl/ om supratishta badzra yé soha/

Having said that, offer a prayer: We pray that the jianasattvas remain here forever with all the supreme supports of exalted body, speech and mind!/
om supratistha vajraye svaha. / saying that, throw flowers & consecrate the supports.
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zhing yong su dak pé po drang né/ druk pa dor jé chang chen dang/ jé tsiin ti lo na ro dang/ dak gi la ma yen ché du/ drup top kyi chd gyii

ma ché/ pé jé gyli pé la mé tra shi shok/ ok min né chok dri gung na/ pa tsawé lama rin po ché/ ku tsen dang pé jé pel bar zhing/ sung tek
chen ché kyi nga ro drok/ tuk tok pa mi kyd dor jé chang/ pa sang gyé dé yi tra shi shok/

As for the proclamation of auspiciousness: In the celestial palace of the pure realm,/ Is the Sixth Buddha — great Vajradhara,/ Venerable Tilopa and
Naropa./ Gurus of the lineage of lords leading up to our own guru —/ May the auspiciousness of the uninterrupted Dharma lineage of siddhas
prevail!/ In Drikung, the supreme abode of Akanistha/ Is our precious father, our root-guru./ His body blazes with splendor with all the major

and minor marks,/ His speech is the lion’s roar that proclaims the Great Vehicle Dharma,/ His realized mind is unshakable Vajradhara,/
May the auspiciousness of this father buddha prevail!/
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tok ma bar dang tar gé zhing/ zap zhi trd drel dii ma jé/ dii tsi ta bu rin po ché/ dam ché dé yi tra shi shok/ lap pa sum gyi gyt jang shing/ mé

gii tar chin tok par den sem chen dén dzé tuk jé chen/ gendiin dii pé tra shi shok/ si sum wang dii drowa ma lii kyong/ sang gyé tong gi ten pa
sungwar dzé/ drowé sam pa chk zhin drup dzé ma/ yi zhin sam drup a chi tra shi shok/

Merit at the beginning, middle and end,/ Profound and peaceful, free from elaborations and unconditioned,/ Elixir-like preciousness —/ May
the auspiciousness of the sacred Dharma prevail!/ Through the three trainings they have purified their mind-streams,/ And through devotion
they are perfectly realized./ Compassionate ones who bring about the benefit of beings,/ May the auspiciousness of the assembly of the sangha
prevaill/ Controlling the three worlds and guarding all wandering beings without exception,/ Protector of the Teachings of The Thousand
Buddhas./ Fulfilling the wishes of wandering beings in accordance with the Dharma,/ May the auspiciousness of Wish-fulfilling Achi prevail!/
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sangwé yum chok dor jé nenjor ma/ zhel chik chak nyi kar sel zi dang chen/ da ru mé long dzin ching sangwé chd dra drok/ a chi chd kyi drél
mé tra shi shok/

Supreme secret consort Vajrayogini,/ With one face, two arms and a clear white radiance,/ Holding a damaru and mirror, proclaiming the
Dharma of Secret Mantrayana,/ May the auspiciousness of Achi Chokyi Drélma, prevail!/ offer this & other prayers for auspiciousness in extensive ways.
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In summary, this Achi Chékyi Drélma sadhana is called: “The Bestower of All Wishes & Swift Accomplishment of Exalted-Activities.” Moreover, it was composed by the follower of the Practice
Lineage itself who is called Camari Bande Tenzin Pemé Gyeltsen Jikmé Triple Choklé Nampar Gyelwa Pelzangpd (Fourth Kyabgon Chetsang, 1770-1826) in order to bring benefit to those of lesser
intelligence & the lazy ones like himself. It was composed during the so-called Kalyukta, the Earth Male Horse Year in the Purvasadha constellation (July-August) at the great monastic college

of Yangri Gar in the shrine-hall called Lhiindrup Gakhyil.

HFNN
Mangalam!
Translated by
Drikung Dharmakirti Translation Team
North Carolina, USA

(Stepan Musharov)
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