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Song of the View of the Thorough Cut of Luminosity Great Completion Called
“Flight of the Garuda Capable of Quickly Traversing All the Levels and Paths”

La Cancion de la Visién del Corte Completo de la Gran Perfeccion de Luminosidad llamada
“Vuelo del Garuda Capaz de Atravesar Rapidamente Todos los Niveles y Caminos”

By Tshogdrug Rangdrol
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Namo guruvyah

Your seven-horsed disk of all-illuminating knowledge and love Radiates the light rays
of immeasurable compassionate activity Dispelling at once all of the darkness of
ignorance of the migrators of the three realms--- I bow down to you Chokyi Gyalpo.

Namo guruvyah

Nuestro disco de siete caballos de conocimiento y amor que todo lo ilumina
irradia los rayos de luz de una actividad compasiva inconmensurable,
disipando de una vez toda la oscuridad de la ignorancia
de los seres errantes de los tres reinos—
me postro ante ti, Chokyi Gyalpo.

SRR R graaRa R gaRRRg AR T aRa) | Ry e
) ‘%2\1'a:;q\qr:m‘&mwws\'qaﬂfiwqg\‘ 1

In the vast heavens of your empty-luminous dharmakaya, Moisture-laden clouds of
loving-kindness and love amass And you expertly pour down a rain of dharma on the
vessels who will hold it, the fortunate ones to be tamed--- I bow down to you
Ngagchange Dorje.



En los vastos cielos de vuestro dharmakaya vacio-luminoso,
se reinen nubes cargadas de la humedad del amor bondadoso y del amor,
y derramas habilmente una lluvia de Dharma sobre los recipientes que lo sostendran,
los afortunados que deben ser guiados —
me postro ante ti, Ngagchange Dorje.
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Amidst your ship of the view, the great sail of the special wish is hoisted And, propelled
by the wind of perseverance, you set the migrators Drowning in the ocean of becoming
down on the jewel island of the three kayas--- I bow down to you captain Jamyang
Gyatso.

En medio de nuestra nave de la vision se alza
la gran vela del deseo especial,
y, impulsado por el viento de la perseverancia, estableces a los seres errantes,
que se ahogan en el océano del devenir,
sobre la isla preciosa de los tres kayas—
me postro ante ti, capitdn Jamyang Gyatso.
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The warm rays of potent blessings radiated from These three seven horsed disks of
knowledge and love, Strike myself, the white lotus of a fortunate one who has
abandoned activities, Making my bud of rigpa blossom into a thousand petals of
experience and realization.

Los célidos rayos de bendiciones poderosas irradiados por
estos tres discos de siete caballos de conocimiento y amor,
golpean en mi, el loto blanco de un afortunado que ha abandonado las actividades,
haciendo que mi capullo de rigpa florezca en mil pétalos de experiencia y realizacion.

A R R gt R ey ngR R EngR SRR | AR R AR B |

~T N AN_QA T
DR N R N RN HR AR By

The melodious song of the view, a nectar which liberates on tasting, Having descended
nicely into the centre of the fresh flower of my intellect, Is offered to the swarm of bees,
my fortunate students; Please, respectfully drink to your heart’s content!



La melodiosa cancidn de la vision, un néctar que libera al probarlo,
habiendo descendido bellamente al centro de la fresca flor de mi intelecto,
es ofrecida al enjambre de abejas, mis afortunados estudiantes;
ipor favor, beban respetuosamente hasta satisfacer su corazon!
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I, abandoned of activities, spacious and carefree, happy of mind, Sing Flight of the
Garuda, a melodious song of the view Which will quickly take you through all the
levels and paths without exception; Fortunate mind sons, listen attentively!

Yo, abandonado de actividades, espacioso y libre de preocupaciones, feliz de mente,
canto el Vuelo del Garuda, una melodiosa cancion de la vision
que les llevara rdpidamente a través de todos los niveles y caminos sin excepcion;
jafortunados hijos de mente, escuchen atentamente!

ARV IR TR g ARy TR | AR s g
0 RS m e e Ry

The loud sound of “buddha” is, like the roar of thunder, Heard everywhere throughout
both samsara and nirvana. That buddha is perpetually present in the mindstreams of
the six migrator sentient beings, An alliance which never fails even for an instant—how
amazing!

El gran sonido de “Buda”, como el rugido del trueno,
se escucha por todas partes a través tanto del samsara como del nirvana.
Ese Buda estd perpetuamente presente en las corrientes mentales
de los seis tipos de seres errantes;

una unién que nunca falla ni por un instante— jqué maravilloso!
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Not knowing that buddha exists in themselves, They seek it elsewhere outside
themselves---how amazing! It is directly visible, being like the pure brilliance Which is
the essence of the sun, yet few see it ----how amazing!

Sin saber que ese Buda existe dentro de ellos mismos,
lo buscan en otra parte, fuera de si mismos—;jqué maravilloso!
Esté directamente visible, siendo como el puro resplandor
que es la esencia del sol, y sin embargo pocos lo ven—;qué maravilloso!
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Ones’ own mind, buddha itself, having no parents Never knows birth so has no cause of
death --- how amazing! No matter what it experiences of the diverse joys and sufferings,
It is not bettered or worsened in the slightest----how amazing!

La propia mente de uno, Buda mismo, sin tener padres,
nunca conoce nacimiento y por eso no tiene causa de muerte —jqué maravilloso! Sin importar las
diversas alegrias y sufrimientos que experimente,
no mejora ni empeora en lo mis minimo— jqué maravilloso!
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This unborn primally-pure mindness Uncontrived, primordially comes spontaneously
into existence---how amazing! This primordially-liberated self-knowing, its nature, Is
liberated by leaving what arises to be as it pleases— how amazing!

Esta mente primordialmente pura y no nacida,
no fabricada, surge espontdneamente desde el origen— jqué maravilloso! Esta autoconciencia
primordialmente liberada, cuya naturaleza
es liberarse dejando que lo que surge permanezca tal cémo desea— jqué maravilloso!
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EMAHO

Fortunate sons of the family listen undistractedly! All of the conqueror of the three
times without exception Give teachings---the eighty-four thousandfold dharma heap,
and so on. These, equal to the limits of space, are unfathomable in extent Yet are for the
one purpose of realizing your own mind. The conquerors do not give teaching for any
purpose other than that.



jAfortunados hijos de la familia, escuchen sin distraccion!

Todos los conquistadores de los tres tiempos, sin excepcion,
dan ensefianzas—las ochenta y cuatro mil colecciones del Dharma y demads. Estas, iguales a los
limites del espacio, son inconcebibles en extension,
pero tienen un solo propdsito: realizar vuestra propia mente. Los conquistadores no dan
ensefianzas con ninguin otro proposito.
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As an example, if the one root of a tree trunk is cut, A thousand million branches and
leaves wither at once, And likewise, if the one root of mind is cut, Samsara’s leaves and
petals---grasped-grasping, and so on — all wither.

Por ejemplo, si se corta la tnica raiz del tronco de un drbol,
mil millones de ramas y hojas se marchitan de inmediato; de igual modo, si se corta la unica raiz
de la mente, las hojas y pétalos del samsara—aferrador y aferrado, y demas—
se marchitan por completo.
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An empty house might be in darkness for a thousand years But a lamp dispels it in an
instant and likewise In the instant of realizing your own mind, luminosity, The evil
deeds and obscurations accumulated over countless aeons are purified.

Una casa vacia puede haber estado en oscuridad durante mil afios,
pero una ldmpara la disipa en un instante; igualmente,
en el instante de realizar su propia mente luminosa,
las acciones negativas y oscurecimientos acumulados durante incontables eones son purificados.
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The pure brilliance which is the nature of the sun’s essence Cannot be obscured by the
darkness of a thousand aeons And, likewise, the luminosity which is the essence of your
own mind Cannot be obscured by the confusion of aeons.

El puro resplandor que es la esencia de la naturaleza del sol
no puede ser oscurecido por la oscuridad de mil eones; de igual modo, la luminosidad que es la
esencia de su propia mente
no puede ser oscurecida por la confusion de los eones.
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Like the sky’s nature beyond measure of colour and shape Does not become tainted by
black and white clouds, Mind’s nature beyond measure of colour and shape Does not
become tainted by the black and white of evil and virtue.

Asi como la naturaleza del cielo, més alld de toda medida de color y forma,
no es manchada por nubes negras o blancas, la naturaleza de la mente, mds alld de toda medida
de color y forma, no es manchada por el negro y blanco del mal y la virtud.
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For example, like milk is the cause of butter but, Until it has been churned, the butter
does not arise, All migrators are the cause, sugatagarbha, but, If they do not practice it,
sentient beings do not become buddhas.

Por ejemplo, la leche es la causa de la mantequilla, pero
hasta que es batida, la mantequilla no surge. Todos los seres errantes poseen la causa, el
sugatagarbha, pero si no lo practican, los seres sintientes no se convierten en Budas.
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If they do practice it, all of them will be liberated Regardless of the sharpness or
dullness of their faculties--- If it is practiced, even a cowherd will be liberated. If the fact
of your own mind, luminosity, is realized in direct perception, There is no need for
someone expert in its verbal explanation, Just as, when you put sugar in your own
mouth, There is no need for an explanation of the taste of sugar.

Si lo practican, todos ellos seran liberados,
sin importar si sus facultades son agudas o torpes. Si se practica, incluso un pastor de vacas serd
liberado. Si el hecho de su propia mente luminosa se realiza mediante percepcion directa,
no hay necesidad de alguien experto en su explicacién verbal, del mismo modo que, cuando
pones aztcar en vuestra propia boca, no hay necesidad de una explicacion sobre el sabor del
azucar.
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When just this is not realized, even master scholars remain confused; They might be
totally expert at explaining the nine vehicles. But their explanations will be like tales of
unseen, far away places. And Buddhahood will be even further away for them than the

sky is from the earth.

Cuando esto no se realiza, incluso grandes eruditos permanecen confundidos. Pueden ser
completamente expertos explicando los nueve vehiculos, pero sus explicaciones serdn como
relatos de lugares lejanos jamads vistos. Y la budeidad estard para ellos incluso maés lejos que el
cielo de la tierra.
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If the authentic, your own mind, luminosity, is not realized, You might keep the
disciplines for as long as an aeon and Might practice patience for a very long time but
Will not lift yourself out of the abodes of three-realmed samsara. Therefore, you must

work hard to cut mind at the root and eliminate it completely!

Si lo auténtico, su propia mente luminosa, no se realiza, podrias mantener disciplinas durante un
eon entero y practicar paciencia durante muchisimo tiempo, pero no saldran de las moradas del
samsara de los tres reinos. Por lo tanto, jdeben esforzarse intensamente por cortar la mente en su
raiz y eliminarla por completo!
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EMAHO

Now, listen once more, all you excellent fortunate sons! If the root of your own mind is
not resolved, Any spiritual practice you do will not get to the key point. To give
examples: it would be like putting a target before you, Yet firing the arrow in a direction
far from it;

Ahora escucha una vez mds, todos ustedes excelentes hijos afortunados. Si la raiz de su propia
mente no se resuelve, cualquier préctica espiritual que hagan no alcanzara el punto esencial. Por
ejemplo: seria como poner un blanco frente a ustedes, pero disparar la flecha en una direccién
lejana a él;
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It would be like leaving a thief behind in your house, While making a strong effort to
get rid of him outside; It would be like leaving a harmful spirit at the eastern door,
While putting the payment to get rid of him to the west;

seria como dejar un ladron dentro de su casa mientras haces un gran esfuerzo por expulsarlo
afuera; seria como dejar un espiritu dafiino en la puerta del este, mientras colocas el pago para
expulsarlo en el oeste;
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It would be like a poor man who, not knowing that his Hearth stones are gold goes
begging for alms from others. Thus, whose who are going to resolve the root of mind
Must go about it like this, fortunate heart sons!

seria como un hombre pobre que, sin saber que las piedras de su hogar son de oro, va
mendigando a otros. Por lo tanto, aquellos que desean resolver la raiz de la mente deben proceder
de esta manera, jafortunados hijos del corazon!
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The flickering knowing and moving called “mind” If pursued cannot be captured—it
vanishes and vanishes elusive as mist--- And if set in place does not stay put — restless,
it flitters about all over the place. There’s no showing it as “this” for it is definitely

empty.
El conocimiento centelleante y mévil llamado “mente”, si se persigue no puede ser capturado:
desaparece y desaparece, escurridizo como la niebla— y si se coloca en un lugar no permanece

alli; inquieta, revolotea por todas partes. No puede sefialarse como “esto”, pues definitivamente
es vacia.
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This agent who experiences the diversity of happiness and suffering, your mind---
Where initially does it come from, what is it source? Ask yourself and try to resolve,

“Does it have a basis in outer appearances such as Rocky mountains, rivers, trees, the
wind of the sky, and so on Or is it without such basis --- from where does it come?”

Este agente que experimenta la diversidad de felicidad y sufrimiento, su mente —



(de donde viene inicialmente?, ;cudl es su fuente? Preguntaos a vosotros mismos e intentad
resolver: “; Tiene una base en las apariencias externas tales como montafias rocosas, rios,
arboles, el viento del cielo y demads, o carece de tal base? — ;de donde proviene?”
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Alternatively, you might think, “Did it come from The semen and blood of the two
parents?” in which case you should analyse just how that would occur. When analyzing
like that yields no source for it, Next ask where in the interim of the present moment
does it dwell?

Alternativamente, podrias pensar:
“¢Vino del semen y la sangre de los dos padres?” En ese caso debes analizar exactamente como
ocurriria eso. Cuando analizas de esa manera no revele una fuente para ella,
pregunta después, ;donde mora durante el intervalo del momento presente?

e AR YRR (R AR SRR A | SRR R g |
AR SRR N 3R |

Is it dwelling in the upper or lower part of the body, In your sense faculties, internal
organs, heart, and so on? If it is dwelling in the heart, then, top to bottom, where exactly
is it dwelling? What sort of shape, colour, and so on does it have? When having
analysed well, you find no dwelling place for it,

(Estad morando en la parte superior o inferior del cuerpo,
en los 6rganos sensoriales, rganos internos, corazén y demas? Si mora en el corazén, entonces,
de arriba abajo, ;dénde exactamente mora? ;Qué tipo de forma, color y demds posee? Cuando,
habiendo analizado bien, no encuentras ningun lugar donde mora,
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Try to resolve at the end when it goes, through which door Of the object faculties it
goes, and, for the mere instant that It takes to arrive at the external objects, during that
time, Whether it went via the body or via only the mind itself, Or via body and mind as
a combination? Resolve it in these and other ways.

trata de resolver al final, cuando se va, a través de qué puerta
de las facultades de los objetos se marcha y, durante el mero instante que toma llegar a los
objetos externos, durante ese tiempo, si fue a través del cuerpo o solamente a través de la mente
misma, o mediante una combinacién de cuerpo y mente. Resuélvelo de estas y otras maneras.
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when affliction or discursive thought arises, Look to see, “First, from where did it
arise?”, then for the present time “Where does it dwell” and “What colour and shape
does it have?” At the end, when subsiding in its own place it vanishes, Ask, “where did
it vanish and go?” Try to resolve it in those and other ways.

Cuando surjan aflicciones o pensamientos discursivos, observa y ve: “Primero, ;de donde
surgi6?”’, luego, para el tiempo presente: “;Dénde mora?” y “; Qué color y forma tiene?”

Al final, cuando desaparece y se disuelve en su propio lugar, preguntate: “; Donde desaparecio y
adonde fue?” Intenta resolverlo de estas y otras maneras.
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At the time of death, carefully research to find out what exactly happens when it
departs? And continue to analyse for as long as you have not arrived at a certain
determination Of an inexpressible, cleared-out, empty state free of Birth and death,
coming and going, and the identification of things.

En el momento de la muerte, investiga cuidadosamente para descubrir qué sucede exactamente
cuando parte y continda analizando durante todo el tiempo necesario hasta llegar a una
determinacidn cierta de un estado inexpresable, despejado y vacio, libre de nacimiento y muerte,
venir y partir, y de la identificacion de las cosas.
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The dry examples and verbal explanations of others tell you “It is emptiness”, but this
does not help. For example, in a place where there are said to be tigers, Others can tell
you that there are no tigers but That will not be enough to make you believe it, Leaving
you consumed with doubt — it’s like that.

Los ejemplos secos y las explicaciones verbales de otros dicen:
“Es vacio”, pero esto no ayuda. Por ejemplo, en un lugar donde se dice que hay tigres,
otros pueden decir que no hay tigres, pero eso no bastara para que lo creas,
dejandonos consumidos por la duda; es asi.
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When you yourself have determined The root of your mind through careful research, It
is, for example, like going yourself to that area Where there are said to be tigers and
looking everywhere, High and low, asking “Are there tigers here?” When, having
resolved the matter like that, You find no tigers, you trust in that yourself and
Henceforth have none of the doubt that thinks “Are there tigers there?” --- it’s like that.

Cuando ustedes mismos hayan determinado la raiz de su mente mediante una investigacion
cuidadosa, es, por ejemplo, ir ustedes mismos a esa region donde se dice que hay tigres y buscar
por todas partes, arriba y abajo, preguntando: “;Hay tigres aqui?”” Cuando, habiendo resuelto el

asunto de esa manera, no encuentras tigres, confien en ello por ustedes mismos y, desde
entonces, ya no tendrdn la duda que piensa: “;Habra tigres alli?” Es asi.
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EMAHO

Now, listen here once more you fortunate sons!

When you examine and analyse mind as described above, At the point when you have
failed to find so much as a speck of substantially existing “mind” That you could point
to and say, “This is it”, That not finding is the supreme finding.

Ahora escuchad una vez mas, vosotros afortunados hijos:

Cuando examinen y analicen la mente como se describié anteriormente, en el punto donde no
hayan podido encontrar ni siquiera una particula de una “mente” sustancialmente existente que
pudieran sefalar y decir: “Esto es”, ese no encontrar es el hallazgo supremo.

N\ ~7

nggm‘%&ﬂ'ﬂ'ﬂ?ﬁ@?‘w&a‘ NN PR AN T TN RIRRE] | AXGRBNNRIRNERAERRG| AR
ARARTIRENRRE) | RIFRAGIRHIRGR |
Initially, our minds have no source, no place of arising, Because, being primordially

empty, they have no entity that could be identified In the interim, they have no dwelling
place, no shape and colour. In the end, there is no place to which they go nor a trace left
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that shows where they went---- Their movement is empty movement, their being empty
is empty appearance.

Inicialmente nuestras mentes no tienen fuente ni lugar de surgimiento,
porque siendo primordialmente vacias, no tienen entidad que pueda ser identificada. En el
intervalo, no tienen lugar donde morar, ni forma ni color. Al final, no existe un lugar al que vayan
ni una huella que muestre dénde fueron— su movimiento es movimiento vacio;
su vacuidad es apariencia vacia.
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This mindness initially was not created by causes And at the end will not be destroyed
by external circumstances. It has no rise and fall, no being filled and emptied. Wholly
pervading samsara and nirvana, it has no partiality.

Esta naturaleza mental inicialmente no fue creada por causas y al final no serd destruida por
circunstancias externas. No tiene surgimiento ni declive, ni llenarse ni vaciarse. Penetrando
completamente samsara y nirvana, no tiene parcialidad.

DN\

AN O\ LA . N QA _ | I SN . . SN N DN D L O\
RRENS &ﬁsxw; QANA RBT| |ITHRENFPIARRERARIUNREN] | RE| RRNA IR F RFTNAURRR
N N o\ O AN N\ O\
AR R <R AR RS ARG |
Not demonstrable as “This”, it shines forth without stoppage as everything whatever;
Not existing as anything whatever, it is beyond the extremes of existence and non-

existence. It is without going and coming, without birth and death, and without
clearing and obscuration.

Mind’s nature is like a stainless crystal ball —

No puede demostrarse como “esto”,
pero resplandece ininterrumpidamente como todo cuanto existe. No existiendo como cosa
alguna, estd mas alla de los extremos de existencia y no existencia. Esta libre de ir y venir, libre
de nacimiento y muerte, libre de claridad y oscurecimiento.

La naturaleza de la mente es como una esfera de cristal inmaculada—
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It sits clearly present as entity empty, nature luminous, And compassionate activity
stoppageless. It is not tainted at all by the faults of samsara; Mindness is ascertained to

be the primordial buddha.
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permanece claramente presente como esencia vacia, naturaleza luminosa
y actividad compasiva ininterrumpida. No estd contaminada en absoluto por los defectos del
samsara. La naturaleza mental se establece como el Buda primordial.

BRG] (R T |

This has been the introduction which determined The nature of the actuality of the
ground’s mindness.

Esta ha sido la introduccién que determina
la naturaleza de la realidad de la mente base.

~—
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EMAHO

Now, listen once more you fortunate mind sons! First, there is the way that dharmakaya
Samantabhadra was liberated Without having done so much as a speck of meditation,
Then the way that the six migrators wandered into samsara Without having done so
much as a whisker of non-virtue and evil deeds.

Ahora escucha una vez mds, afortunados hijos de mente: Primero estd la manera en que el
dharmakaya Samantabhadra fue liberado sin haber realizado siquiera una particula de
meditacion. Luego estd la manera en que los seis tipos de seres errantes vagaron en el samsara
sin haber realizado ni siquiera un cabello de acciones no virtuosas y malas.

X
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In the original primordial beginning prior to all, Samsara and nirvana, nameless,
resided in the primal ground. This is how rigpa arose from the ground at that time: As
with crystal which has its own light become externally visible on being struck by
sunlight,

En el origen primordial, antes de todo, samsara y nirvana, sin nombre, residian en la base
primordial. Asi fue como rigpa surgié desde la base en aquel tiempo: como un cristal que posee
su propia luz y se vuelve visible externamente al ser alcanzado por la luz solar,

RN RNSRIN (RGP | GRYERTEY RN Framan
FainasiSaal
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Propelled by the life-wind of rigpa wisdom The seal of the youthful vase body was torn
open And spontaneous existence, luminosity, became visible as the Field realms of
kayas and wisdomes, like the sun rising in the sky.

impulsado por el viento vital de la sabiduria de rigpa, el sello del cuerpo-vajra juvenil fue abierto
y la existencia espontdnea, la luminosidad, se hizo visible como los campos y reinos de kayas y
sabidurias, como el sol elevandose en el cielo.

AENY TR TR R g AR AR 3 | By gRe) s eEaR
RPN |
At that time, dharmakaya Samantabhadra, By knowing it to be own appearance, in an
instant Had the externalized luminosity kayas and wisdoms dissolve back Inside and
on the alpha purity primal ground was buddha.

En aquel momento, el dharmakaya Samantabhadra, al reconocerlo como su propia apariencia, en
un instante hizo que los kayas y sabidurias de la luminosidad externalizada se disolvieran
nuevamente hacia el interior, y sobre la base primordial de pureza original se convirti6 en Buda.

Bganndvaasingagnd) jRnanrrn danasinae) | Hnsg AR AT G Ry

B PnRmRayas |

We, not knowing the appearances of nature, Spontaneous existence, to be our own
offput, Developed a blacked-out awareness without thought process Called “co-
emergent ignorance”.

Nosotros, al no reconocer las apariencias de la naturaleza —la existencia espontdnea— como
nuestra propia manifestacion, desarrollamos una conciencia oscurecida y sin proceso conceptual
llamada “ignorancia coemergente”.

RAVTRRRER ARG | THNYEHHAANIGNAR] | PG ANRN RGN H R
EXPTREVE |
Then an awareness which grasped dualistically At that ground appearance luminosity

was produced Called “nothing-but-conceptualization ignorance” Now we were in the
cocoon of ignorance with dualistic grasping.

Luego surgi6 una conciencia que se aferrd dualisticamente a aquella apariencia luminosa de la
base. A esto se le llama “ignorancia de mera conceptualizacion”. Entonces quedamos atrapados
en el capullo de la ignorancia con el aferramiento dualista.
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Then latencies gradually grew and due to them All these functions of samsara began.
Then, the afflictions — the three, five, Eight-four thousand, and so on poisons---grew and
due to them We began to cycle like water-wheel through the places of samsara Where
we have till now suffered the misery of pleasure and pain.

Después, las huellas kdrmicas fueron creciendo gradualmente y, debido a ellas, surgieron todas
estas actividades del samsara. Luego crecieron las aflicciones: los tres venenos, los cinco
venenos, las ochenta y cuatro mil aflicciones y demads; y por ellas comenzamos a girar en los
reinos del samsara como una rueda hidrdulica, experimentando hasta ahora el sufrimiento y el
placer.

BRI IR |2 R R R Y e | SR gyl g
HRTERNEE AN A RATFN TR | | SRRV NEN HV IR ERER TR
If you'd like a longer explanation, look at All-Knowing’s Supreme Vehicle Treasury,
Billowing Clouds of An Ocean of Profound Meaning, and so on. Now, through the

guru’s profound foremost instructions, You have understood the faults inherent in
samsara Then seen your own essence, your own mind of buddha.

Si deseas una explicacién mds extensa, consulta El Tesoro del Vehiculo Supremo del
Omnisciente, Nubes Ondulantes de un Océano de Significado Profundo, y otros textos similares.
Ahora, mediante las profundas instrucciones esenciales del guru, has comprendido todos los
defectos inherentes del samsara y has visto tu propia esencia: tu propia mente como buda.

NERHARRF IR <R euaEAR B y@a\'@naaﬁ;\wwa@aﬂﬁa\‘ | RN ERRA RO NN T |
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You have met the primal guardian face to face. You are equal in fortune to
Samantabhadra. Cultivate gladness at this deep in your hearts, mind sons!

This has been the introduction which determined confusion.

Has encontrado cara a cara al Protector Primordial. Tu fortuna es igual a la de Samantabhadra.
Cultiva una profunda alegria en tu corazén, hijos de la mente.

Esta ha sido la introduccidn que establece el reconocimiento de la confusidn.

t SAG] |Rus R RE ARG RavangRRER gy EE) | S aRaosdnaafay) |9
e EL SR EAR A
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EMAHO
Now, listen once more you fortunate heart sons!

The loud sound of ‘mind” is universally heard. As for how it exists, it has not a single
existence. As for how it occurs, it occurs as the whole variety of happiness and suffering
of samsara and nirvana.

Ahora escucha una vez més, afortunados hijos del corazén:

El gran sonido de la palabra “mente” se escucha universalmente. Respecto a como existe: no
tiene ni una sola existencia real. Respecto a como aparece: surge como toda la variedad de
felicidad y sufrimiento del samsara y el nirvana.

ST AN
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As for how it is asserted, it is asserted in many ways in the enumerations of the
vehicles. As for how it is named, it is given an inconceivable number of differing names:
Ordinary beings call it “I”; Some tirthikas give it the name “self”;

Respecto a como se afirma: se afirma de muchas maneras segtn las diferentes clasificaciones de
los vehiculos. Respecto a cdmo se nombra: recibe un nimero inconcebible de nombres
diferentes. Los seres ordinarios la llaman “yo”. Algunos tirthikas la llaman “alma” o “si mismo”.

HRENH RN AR I REATRR %) RN FHNH RN NNV RN RREABAN] | -G < EaBanax) e
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Shravakas call it “selflessness of persons”; Mind Only followers give it the name

“mind”; Some call it “prajnaparamita”; Some give it the name “sugatagarbha”; Some
give it the name “mahamudra”;

Los Sravakas la llaman “ausencia de yo de la persona”.
Los seguidores de S6lo-Mente la llaman “mente”.
Algunos la llaman Prajiiaparamita.

Algunos la llaman Tathdgatagarbha o naturaleza budica.
Algunos la llaman Mahamudra.

m‘%’g@;&‘é&ﬂﬁ'&:gﬁx\m ‘m‘@ﬂ%ﬂ‘&'@zx\'ﬂ%m\&:gnﬁm\w ‘ N’W‘%&'@'@m‘%\w&:@qyx\(\q 1
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Some give it the name “madhyamaka”; Some give it the name “single unique sphere”;
Some give it the name “dharmadhatu”; Some give it the name “alaya”; Some give it the
name “common awareness”

Algunos la llaman Madhyamaka.
Algunos la llaman “esfera tnica”.
Algunos la llaman Dharmadhatu.
Algunos la llaman Alaya.
Algunos la llaman “conciencia ordinaria”.

o\ QD T
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Of which of the inconceivable names it is given, Know that what is really being referred
to is exactly this: Set yourselves into mindness relaxed in its own place And that right
there is common awareness naked,

Sin importar cudl de estos innumerables nombres se utilice, debes comprender que aquello a lo
que realmente se refiere es exactamente esto: Reldjate en la naturaleza misma de la mente,
descansando en su propio lugar. Cuando descanses asi, esta conciencia ordinaria permanece
desnuda;

n@m’uwa\éﬁ@'&gqawﬁn‘ RA N RES YN NAGA R T) | BXURNJAFRRRARE R | SN FE AN YR
mRAXA) | EAaR R Bun AR |

Looking but nothing to be seen’s clear presence, Rigpa in direct perception’s vividly
clear presence, The non-existence of anything at all empty yet panoramically seen, The
non-duality of luminosity and emptiness sticking out as one thing, Not permanent,
having no existence as anything at all,

al mirar, no hay nada que ver, y sin embargo hay una claridad vivida presente. Rigpa aparece en
percepcion directa con una claridad brillante y viva. No existe como algo concreto, y aun asi estda
vacia y completamente abierta. La luminosidad y la vacuidad son inseparables. No es
permanente, pues no existe como ninguna cosa concreta.

sRuaEvARARa) |mRAg NI A Ia ey | grvariangxARTadayy) FmaxaRRR e
FH |

Not nihilistic, being clearly present, vividly present, Not singular, being known and
visible as many, Not many, being inseparability, one taste; There is nothing else, just
exactly this is self-knowing rigpal!
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No es nihilista, pues permanece claramente presente.
No es una sola cosa, porque se conoce y aparece de muchas maneras.
No son muchas cosas, porque es inseparable y de un solo sabor.No hay nada aparte de esto: jEsto
mismo es rigpa, el autoconocimiento!

R R AR s R e R g sERa s | Rreagrdn S gy
91

You are seeing the face of the primal guardian Seated at your heart centre in direct
perception. Do not separate from this, heart sons!

Estas viendo directamente el rostro del Protector Primordial que mora en el centro de vuestro
corazdn. No te separes de esto, hijos del corazén.

BB R RS R BA A TR R RN R R AR | RIS SR SN YA
aall

Anyone who asserts that it is not this but something special obtained somewhere else Is
like someone who has the elephant but continues to search for it by following it tracks;

Quien afirma que esto no es suficiente y busca algo superior en otra parte es como alguien que ya
tiene un elefante pero continda buscando sus huellas.

~—
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Though he combs the entire third-order world, It will be impossible for him to find so
much as the name buddha. This has been the main part’s factual introduction to
actuality.

Aunque buscara por todo el universo, no encontraria ni siquiera el nombre de “Buda”.Esta ha
sido la introduccioén principal a la realidad tal como es.
~
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EMAHO
Now, once more, sons of the family listen well!

In this self-knowing self-illumination of the present, The three kayas-entity, nature, and
compassionate activity And the five kayas, five wisdoms, and so on all are complete.
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Ahora, una vez mas, hijos de la familia, escuchen bien:

En esta autoiluminacion autocognoscente del presente, los tres kayas —esencia, naturaleza y
compasion o actividad iluminada— y los cinco kayas, las cinco sabidurias y todo lo demads, ya
estdn completos.

R R E SR Ea R ERaaNay| BTer R R RN EN YY) | FrrREmRR AN R A ) |y IR
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Rigpa’s entity, with no existence at all as colour, shape, and so on, is empty
dharmakaya. That empty aspect’s natural offput, luminosity, is the sambhogakaya. Its
being an unstopped basis from which the variety shines forth is the nirmanakaya.

La esencia de rigpa, que no existe en absoluto como color, forma y demas caracteristicas, es el
Dharmakaya vacio. La luminosidad, que es la expresion natural de esa vacuidad, es el
Sambhogakaya. Su capacidad ininterrumpida como base de donde surge toda la diversidad de
apariencias es el Nirmanakaya.

N T A
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The example used to illustrate this is that A glass mirror is analogous to the

dharmakaya; Its nature, purity and luminosity, shows the sambhogakaya; Its being an
unstopped basis from which the reflections shine forth exemplifies the nirmanakaya.

El ejemplo utilizado para ilustrarlo es este:

Un espejo de cristal es andlogo al Dharmakaya;
su naturaleza pura y luminosa representa el Sambhogakaya;
y el hecho de ser una base ininterrumpida desde la cual aparecen reflejos representa el

Nirmanakaya.
AapdeGrNaN Y MR Rah e RN gy | s Briprggares | | AR
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Migrators are mindness primordially abiding as The three kayas; if that is self-
recognized, then They, without needing to do so much as a speck Of meditation, at once
become buddhas.

Todos los seres han permanecido primordialmente como la naturaleza de la mente en forma de
los tres kayas; si esto es reconocido directamente, entonces, sin necesidad siquiera de una
particula de meditacidn, se convierten instantdneamente en budas.
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The introduction to the three kayas shows them as separate, But in fact they are one;
other than that, taking them To be separate is confusion-do not go there, heart sons! The
three kayas being primordially empty are alpha purity Understanding them to be a
single entity of unified luminosity—emptiness,

La introduccion a los tres kayas los presenta como distintos, pero en realidad son uno solo.
Considerarlos separados es confusion; no caigas en ello, hijos del corazén. Los tres kayas son
primordialmente vacios, pureza original (kadag). Compréndelos como una sola esencia de
luminosidad-vacuidad inseparable

RRAIR R AN R ARA N Y (NI BN FERRRERARER) | KR Rax RN mg s | 1@y
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Act in the state without grasping! Threefold, entity, nature, and compassionate activity
moreover Are equivalent to dharmakaya, sambhogakaya, and nirmanakaya;
Understanding the three together to be great unified luminosity -emptiness, Act in the
state without grasping!

y permanece en un estado libre de aferramiento. La esencia, la naturaleza y la actividad
compasiva también corresponden al Dharmakaya, Sambhogakaya y Nirmanakaya.
Comprende estos tres como la gran union inseparable de luminosidad y vacuidad, y permanece
libre de aferramiento.

RuR AR gR R HRRAN AR BRURFRRNENATYRRER Y| | RYRARRHNRRFR EERY) |NaRGY
AR LN YRR RAUA ] |
Then again, this self-arising rigpa wisdom: By appearing as everything is the

Vairochana kaya; By being changeless is the Akshobyavajra kaya; By being without
centre and edge is the Amitabha kaya;

Ademas, esta sabiduria de rigpa auto-surgida:Por aparecer como todas las cosas, es el kaya de
Vairocana; por ser inmutable, es el kaya Vajra Akshobhya; por carecer de centro y periferia, es el
kaya de Amitabha;

ERGIIRTVITYGRR) FRYREH ARG AY| | PN TATRZTRY
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By being comparable to a jewel that is the source of all Supreme and ordinary siddhis is
the Ratnasambhava kaya; By being the accomplisher of all purposes is the
Amoghasiddhi kaya. Those are not something apart from rigpa’s liveliness.

Por ser como una joya que concede todos los siddhis ordinarios y supremos, es el kaya de
Ratnasambhava; por realizar todos los propésitos, es el kaya de Amoghasiddhi. Nada de esto
existe separado de la energia dindmica de rigpa.

R RN E IR QEAHK] (35S P AR RA R AR RGN | TEABRRN RGN GRO-INR] |FuRy
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Rigpa’s wisdom is an unstopped entity: By being directly perceiving luminosity is
mirror wisdom; By being all-pervasive is equality wisdom; By being the variety shining
forth from liveliness is individually discriminating wisdom;

La sabiduria de rigpa es una esencia ininterrumpida:Por ser luminosidad directamente percibida,
es la Sabiduria Espejo; por ser omnipresente, es la Sabiduria de la Igualdad; por ser la diversidad
que surge de su energia dindmica, es la Sabiduria Discernidora;

RS RYTN T IAN] RRE N IRE R ) | RgvanEN I RRRa FR-AN ] (R ERvARN IS
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By being the accomplisher of all purposes is all-accomplishing wisdom; By containing
their entities in alpha purity, Is dharmadhatu wisdom. All of them have not a speck of
existence apart From one’s own rigpa’s liveliness.

Por realizar todos los propésitos, es la Sabiduria que Todo lo Realiza;
por contener todas ellas en la pureza primordial, es la Sabiduria del Dharmadhatu. Todas ellas no
tienen ni una particula de existencia separada de la energia dindmica de la propia rigpa.

PIPETRREGIE | [Y AN ATTRA BT RGP AN IR (RN
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If the three kayas of entity, nature, and compassionate activity, The five kayas, and five
wisdoms are introduced All together at once in direct perception by pointing them out,
then just this awareness of the present, unmanufactured and unaltered,

Si los tres kayas —esencia, naturaleza y actividad compasiva—, los cinco kayas y las cinco
sabidurias son sefialados simultdneamente en percepcion directa, entonces esta misma conciencia
presente, no fabricada ni modificada, no alterada por condiciones ni contaminada por el
aferramiento:
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All buddhas of the three times arise from this. This is the heart of all buddhas of the
three times, So do not separate from this, all you fortunate ones! This is just this
uncontrived self-illumination; What is there to say about not seeing the buddha of your
own mind? To this which has nothing at all to be meditated upon, What is there to say
about meditation not happening? This is just this direct perception of rigpa; What is
there to say about not finding your own mind? This is just this clarity-vividness without
cessation or obscuration; What is there to say about not seeing the essence of mind? To
this which has not even a speck of something to be done, What is there to say about not
having happened through doing? To that which is non-dual as abiding and non-
abiding, What is there to say about not training in abiding? To the three kayas of self-
knowing, spontaneously present without effort, What is there to say about them not
being accomplished through practice?

Todos los budas de los tres tiempos surgen de esto. Esto es el corazon de todos los budas de los
tres tiempos; por ello, no te separes jamds de esto, todos ustedes, afortunados. Esto es
precisamente esta autoiluminacion no fabricada. ;Qué sentido tendria decir que no han visto el
buda de vuestra propia mente? En esto no hay absolutamente nada que meditar; ;qué sentido
tendria hablar de que la meditacién no ocurre? Esto es precisamente la percepcion directa de
rigpa; ;qué sentido tendria hablar de no encontrar su propia mente? Esto es precisamente esta
claridad vivida e ininterrumpida; ;qué sentido tendria hablar de no haber visto la esencia de la
mente? En esto no hay ni una sola cosa que hacer; ;qué sentido tendria hablar de que algo no
sucedié mediante el hacer? En aquello que es no-dual como permanencia y no permanencia,
(qué sentido tendria hablar de no haberse entrenado en permanecer? En los tres kayas del
autoconocimiento, espontdneamente presentes y completos sin esfuerzo, ;qué sentido tendria
decir que no fueron alcanzados mediante la practica?
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Modified by conditions, not spoiled by grasping—
This clearly present, vividly present rigpa is it!
This is the source of all the buddhas of the three times,
This is the enlightened mind of the buddhas of the three times,
So do not separate from this, all you fortunate ones!

Modificada por las condiciones, no corrompida por el aferramiento:

jEsta rigpa, clara y vividamente presente, es precisamente eso! Esta es la fuente de todos los
budas de los tres tiempos. Esta es la mente iluminada de todos los budas de los tres tiempos. jPor
lo tanto, no os separéis nunca de esto, todos vosotros, afortunados!
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This is uncontrived self-illumination exactly,
So how can you complain that you do not see
your own mind, Buddha?
Here, there is no meditation to be done at all,
So how can you complain that your meditation has failed?

Esta es precisamente la auto-luminosidad no elaborada. Entonces, ;cdmo puedes decir que no
ves a tu propia mente, el Buda? Aqui no hay absolutamente nada que meditar. Entonces, ;c6mo
puedes decir que tu meditacidn ha fracasado?

ReaEg YR R | TR AN FRTR T AR |
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This is exactly rigpa directly seen,
So how can you complain that you do not find your own mind?
This is uninterrupted vividly present luminosity exactly,
So how can you complain that you do not see mind’s essence?

Esto es precisamente la vision directa de la rigpa. Entonces, ;cémo puedes decir que no
encuentras tu propia mente? Esto es exactamente la luminosidad vivida e ininterrumpida.
Entonces, ;como puedes decir que no ves la esencia de la mente?
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Here, not so much as a speck of work is to be done,
So how can you complain that your efforts have failed?
This is non-dual abiding and not abiding,
So how can you complain that you are not getting to abiding?

Aqui no hay ni la mas minima accién que realizar. Entonces, ;como puedes decir que tus
esfuerzos han fracasado? Esto es la no dualidad de permanecer y no permanecer. Entonces,
(como puedes decir que no logras establecerte en ese estado?

x&‘iﬂ'ﬁ'ﬂ@&%&'&ﬁgq’gﬂm‘ ‘:!%nwuwaa’qg:\'@n%m'\aﬂ 1
@&'&R‘é’:\ﬁ&m&\:\n&é’:\um‘ ﬁm‘%@&@q%m%ﬂ 1

Here is self-knowing’s three kayas of spontaneous
existence not having conceived endeavours,
So how can you complain that your endeavours at
accomplishment yield no result?
Here, with nothing to be done, setting yourself just so is sufficient,
So how can you complain that you are unable to do that?

Aqui estén los tres kayas del autoconocimiento, espontdneamente presentes, sin haber sido
producidos por esfuerzo alguno. Entonces, ;como puedes decir que tus esfuerzos por alcanzar la
realizacién no dan fruto? Aqui, donde no hay nada que hacer, basta simplemente con permanecer
tal como eres. Entonces, ;coOmo puedes decir que eres incapaz de hacerlo?

SRR AR R R |
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here is thought shining forth and
being liberated simultaneously,
So how can you complain that antidotes are not working?
This is awareness of the present exactly,
So how can you complain that you do not know it?
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Aqui, el pensamiento surge y se libera simultdneamente. Entonces, ;como puedes decir que los
antidotos no funcionan? Esto es precisamente la conciencia del presente. Entonces, ;cémo
puedes decir que no la conoces?
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EMAHO
Now, once more fortunate sons listen with respect!

One’s own mind is like the non-thing empty space;
To see whether that is so or not all you fortunate sons,
Look straight at your own minds with the approach
That there is nothing to be looked at and let go into vast

evenness, then know how it is!

Ahora, una vez mas, vosotros, afortunados hijos del linaje, escuchad con respeto. La propia
mente es como el espacio vacio, que no es una cosa. Para comprobar si esto es asi 0 no, vosotros,
afortunados hijos, Mirad directamente vuestra propia mente con la actitud de que no hay
absolutamente nada que ver, Y descansad en la vasta igualdad. Entonces reconoced como es.
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It is not only decided on as empty,
For it is ascertained to be self-knowing wisdom,
primordially luminous.

It is self-arising self-illumination like the sun’s essence;
To see whether that is so or not, look straight at
Your own mindness and let go into vast evenness,
then know how it is!

No solo se establece como vacia, Sino que se reconoce como sabiduria autocognoscente,
primordialmente luminosa. Es autooriginada y auto-luminosa, como la esencia del sol. Para
comprobar si esto es asi o no, Mirad directamente vuestra propia mente. Y descansad en la vasta
igualdad. Entonces reconoced como es.
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It is ascertained that it cannot be identified as the
movement and thinking of discursive thought,
For such movements appear with uncertainty, like breezes;
To see whether that is so or not, look straight at
Your own mindness and let go into vast evenness,
then know how it is!

Se comprende que no puede identificarse con el movimiento ni con el pensar de los
pensamientos discursivos, Pues esos movimientos aparecen de manera incierta, como las brisas.
Para comprobar si esto es asi 0 no, mirad directamente vuestra propia mente. Y descansad en la
vasta igualdad. Entonces reconoced como es.
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It is ascertained that all of its appearances are own appearance,
All of what appears being like the images in a mirror;
To see whether that is so or not, look straight at
Your own mindness and let go into vast evenness,
then know how it is!

Se comprende que todas las apariencias son su propia manifestacion, asi como las imédgenes
reflejadas en un espejo. Para comprobar si esto es asi o no, mirad directamente vuestra propia
mente. Y descansad en la vasta igualdad. Entonces reconoced cémo es.
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There is nothing somewhere other than mind,

So there is no view to be viewed elsewhere.

There is nothing somewhere other than mind,
So there is no meditation to be done anywhere else.
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No existe nada fuera de la mente. Por lo tanto, no hay una visién que buscar en otro lugar. No
existe nada fuera de la mente. Por lo tanto, no hay una meditacion que realizar en otro lugar.
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Is nothing somewhere other than mind,
So there is no conduct to be done anywhere else.
There is nothing somewhere other than mind,
So there is no samaya to be kept anywhere else.

No existe nada fuera de la mente. Por lo tanto, no hay una conducta que practicar en otro
lugar.No existe nada fuera de la mente. Por lo tanto, no hay samaya que mantener en otro lugar.
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There is nothing somewhere other than mind,
So there is no fruition to be accomplished anywhere else.
Look again and look again at your own mind!

No existe nada fuera de la mente. Por lo tanto, no hay un fruto que alcanzar en otro lugar. {Mira
una y otra vez tu propia mente!
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Send your mind into the external space of the sky and
Look to see, “Is there coming and going in my own mindness?”
When you have looked, if you find that
mind does not have going and coming,

Look inwardly at your internal mind and
Look to see, “Is there an agent who emits the emitted thoughts?”

Dirige tu mente hacia el espacio abierto del cielo Y observa: «;Hay ida y venida en mi propia
mente?» Después de observar, si descubres que la mente no va ni viene, Dirige la mirada hacia tu
interior, Y observa: «;Existe alguien que emita los pensamientos que surgen?
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If there is no agent who emits the emitted thoughts,
Look to see, “Does mind have colour, shape and so on?”
When you connect with its being empty of colour and shape,
Look to see, “Does the emptiness have centre and edge?”

Si no encuentras un agente que produzca esos pensamientos, Observa: «; Tiene la mente color,
forma o alguna caracteristica?» Cuando reconozcas que estd vacia de color y forma, Observa:
«; Tiene ese vacio un centro o un limite?»
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When you find no centre and edge, look to see,
“Does it have inside and outside?”
Rigpa without outside and inside is vast like space,
Transparent in its freedom from delimitation
and falling into sides,
A vast great interior space of self-knowing, everywhere-spread.

Cuando descubras que no tiene centro ni limite, Observa: «;Tiene interior o exterior?» La rigpa,

sin interior ni exterior, Es vasta como el espacio. Transparente, libre de toda limitacién Y de caer
en cualquiera de los extremos, Es un inmenso espacio interior del autoconocimiento, Que todo lo
impregna.

~—
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Within it, the whole variety of the phenomena of samsara and
nirvana appear like rainbows floating in space,
Yet that whole variety is the play of mind.

Dentro de ella, toda la diversidad de los fendmenos del samsara y del nirvana aparece como
arcoiris flotando en el espacio. Sin embargo, toda esa diversidad no es mds que el despliegue de
la mente.
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Look out from this state without moving from self-knowing rigpa and see that
All phenomena, like illusions and moons in water,
Are an appearance-emptiness not separable into parts.
In the state of rigpa, samsara and nirvana are non-dual;

Mira desde este estado, sin apartarte de la rigpa autocognoscente, y observa que todos los
fendmenos, como ilusiones y como la luna reflejada en el agua, son apariencia y vacuidad
inseparables. En el estado de la rigpa, samsara y nirvana son no duales.
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Look out from this state without moving from self-knowing rigpa and
see that the phenomena of samsara and nirvana,
like images in a mirror, appear as they do but primally
never know existence. All phenomena of samsara and nirvana,
nameless, are the dharmakaya.

Mira desde este estado, sin apartarte de la rigpa autocognoscente, y observa que los fendmenos
del samsara y del nirvana, como imagenes reflejadas en un espejo, aparecen tal como aparecen,
pero primordialmente jamds han conocido existencia. Todos los fendmenos del samsara y del
nirvana, sin nombre, son el dharmakaya.
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The migrators who wander in three-realmed samsara,
Not realizing their own entity, the wisdom in which
All the phenomena of samsara and nirvana are equally present,
Are under the control of the confusion of dualistic grasping.

Los migradores que vagan en el samsara de los tres reinos, sin realizar su propia esencia, la
sabiduria en la que todos los fenémenos del samsara y del nirvana estdn igualmente presentes,
estdn bajo el control de la confusion del aferramiento dualista.
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Thus they apprehend phenomena individually and because of
dualistic grasping are not liberated into the non-dual fact.
Every one of them has a mind which is
samsara and nirvana inseparable
Yet their engagement in abandonment-adoption, rejection-
adoption causes them to wander in samsara.

Asi, los seres aprehenden los fendmenos individualmente y, debido al aferramiento dualista, no
son liberados en la realidad no dual. Cada uno de ellos posee una mente en la que samsara y
nirvana son inseparables. Sin embargo, su implicacion en aceptar y rechazar, abandonar y
adoptar, es la causa de que vaguen por el samsara.
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The migrators who, in their stupidity and lack of knowledge,
seek the levels and paths using methods which are not this
self-knowing rigpa, three kaya,
conceived-endeavours-less spontaneous-existence,
Methods that take them elsewhere very far way,
Do not ever arrive at the level of a buddha.

Los seres errantes que, por su necedad y falta de comprension, buscan los niveles y los senderos

mediante métodos que no son esta rigpa autocognoscente, los tres kayas, la presencia espontdnea
libre de todo esfuerzo fabricado, métodos que los conducen muy lejos de aqui, jamés alcanzarén

el estado de un buda.
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It is ascertained that all that appears is own appearance.
Look out from a state not moving from self-knowing rigpa
And see that all of appearance and existence is like reflected images----
Sights seen yet empty and sounds heard yet empty,
it has the nature of being primordially empty.
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Se establece con certeza que todo cuanto aparece es la propia manifestacion de la mente. Mira
desde un estado que no se aparta de la rigpa autocognoscente y observa que toda apariencia y
toda existencia es como imdagenes reflejadas: las formas visibles son vistas, pero vacias; los
sonidos son oidos, pero vacios. Su naturaleza es ser primordialmente vacia.

R PR NRA RN A FIINER | |53 A TR A FRHFH R |
ﬁ&‘&gﬁ&g@gq&&n‘éﬁ%ﬂﬁﬂ ‘:\Rg?‘ﬂ&ﬂ‘%ﬁ&&ﬂ“@«%ﬁgﬂ\ﬁ‘ ‘

Look in like that at the mind doing the looking and
The thoughts of the thought process self-vanish, leaving an
empty experience like space which is elaboration-less,
elaboration-free, beyond verbal and mental expression.

Mira asi hacia la mente que estd mirando, y los pensamientos del proceso discursivo se disuelven
por si mismos, dejando una experiencia vacia, semejante al espacio, libre de elaboraciones, mas
alla de toda expresion verbal y conceptual.
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All that appears is mind’s trickery, all of the trickery is baseless,
empty.If you realize that all of it is your own mind,
All appearances seen are empty, the dharmakaya.
One is not bound by appearance, one is bound by clinging;
Sever the confusion of clinging and attachment, heart sons!

Todo cuanto aparece es el engafio de la mente. Todo ese engafio carece de fundamento; es vacio.
Si reconoces que todo ello es tu propia mente, todas las apariencias que ves son vacias, el
dharmakaya. Uno no estd atado por las apariencias; estd atado por el aferramiento. jCortad la
confusion del apego y del aferramiento, hijos del corazén!
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EMAHO

Excellent mind sons of good fortune:
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Since a horse not struck with a whip
Does not reach the speed of a donkey,
Milk not churned a great deal
Does not produce butter,
And nothing is determined without precise explanations,
This song comes with many words.
However, do not be irritated, listen with a glad mind!

Excelentes hijos de la mente, afortunados: Un caballo que nunca ha sido tocado por el 1atigo no
alcanza siquiera la velocidad de un burro. La leche, si no se bate repetidamente, no produce
mantequilla. Y nada puede establecerse con certeza sin explicaciones precisas. Por eso este canto
contiene muchas palabras. Sin embargo, no os irritéis; escuchad con una mente alegre.
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If you do not know that all appearances are mind
You will never realize the meaning of emptiness,
So examine and analyse well, all you fortunate sons:
Where initially do these appearances arise,
Where in the interim do they dwell, and where
at the end do they go?

Si no sabéis que todas las apariencias son mente, jamas comprenderéis el significado de la
vacuidad. Por eso, investigad y analizad cuidadosamente, vosotros, afortunados hijos. ;Dénde
surgen inicialmente estas apariencias? ;Donde permanecen mientras estan presentes? ;Y adonde
van al final?
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When examined, you will find that, like mist in the sky
Arises from the sky and goes back again to the sky,
Appearances, mind’s trickery,

Shine forth in one’s mind and go back into mind.

Cuando las examinéis, descubriréis que, igual que la niebla en el cielo surge del cielo y vuelve
nuevamente al cielo, las apariencias, el juego ilusorio de la mente, surgen en la propia mente y
regresan nuevamente a la mente.
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To give an example for this: a person whose eye
faculty is impaired will, on looking up into the sky, see floaters---
There appears to be something there in the sky but
There is not, it is just the eye’s trickery.

Para dar un ejemplo de esto: Una persona cuya facultad visual estd deteriorada, al mirar hacia el
cielo, verd manchas flotantes. Parece como si hubiera algo alli, en el cielo, pero en realidad no
hay nada; es tinicamente un engafio del ojo.
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Similarly, the bad latencies of grasping at things
In tandem with the mind faculty being impaired,
Make it seem as though every one of the fictional phenomena
Seen and heard do truly exist there,

De la misma manera, las malas latencias del aferramiento a las cosas, junto con la facultad
mental deteriorada, hacen parecer que todos los fendmenos ilusorios que son vistos y oidos
existen verdaderamente.
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Yet primally they do not have so much as a speck
of existence as things—
All are the trickery of one’s own mind.
All this trickery is baseless, empty.
It does not exist yet obviously appears,
like an illusion and a moon in water,

Sin embargo, desde el origen, no poseen ni la mas minima existencia verdadera. Todo ello es el
engaflo de la propia mente. Todo este engafo carece de fundamento; es vacio. No existe, y, sin
embargo, aparece claramente, como una ilusién o como la luna reflejada en el agua.
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So put yourself in equipoise on the fact of
appearance-emptiness inseparable!
Now, in our dreams during sleep we directly see
The appearances of homeland, dwelling, close ones, and so on
And so experience happiness and sadness,

Por ello, permanece en equilibrio meditativo en el hecho de la inseparabilidad de apariencia y
vacuidad. Ahora bien, durante los suefios del suefio, vemos directamente la apariencia de nuestra
tierra natal, nuestra casa, nuestros seres queridos y muchas otras cosas, y experimentamos
felicidad y tristeza.
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Yet, at the time not a single one of those things dear to us is present.
We have not moved even a little from our beds, yet
We experience them as directly as we would in our waking day:.
Similarly, all of the appearances of this life

Sin embargo, en ese momento, ni una sola de esas cosas que apreciamos estd realmente presente.
No nos hemos movido ni un instante de nuestra cama, y aun as{ las experimentamos con la
misma inmediatez que durante el estado de vigilia. Del mismo modo, todas las apariencias de
esta vida.
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Are like the experiences of last night’s dream.

One’s own mind labels everything, grasps at that, and then
Appearance happens accordingly; everything is
experienced because of mind.

Dreams occurring during sleep are without nature and
Similarly, appearances, however they occur, are empty.
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Son como las experiencias del suefio de la noche pasada. La propia mente pone nombres a todas
las cosas, se aferra a ellas, y entonces la apariencia surge de acuerdo con ello. Todo es
experimentado debido a la mente. Los suefios que aparecen durante el suefio carecen de
naturaleza propia. Del mismo modo, las apariencias, de cualquier forma que surjan, son vacias.
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Only sons of mind, you of good fortune!
All appearances are indefinite;
Where for some there is brightness, for others there is darkness.
Moreover, for some sentient beings and this world:

i Vosotros, afortunados hijos de la mente! Todas las apariencias son indeterminadas. Lo que para
unos es luz, para otros es oscuridad. Ademas, respecto a este mundo y a los distintos seres:
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are sentient beings who perceive earth as earth,
There are sentient beings who perceive earth as fire,
There are sentient beings who perceive earth as useful,

Hay seres que perciben la tierra como tierra; hay seres que perciben la tierra como fuego; hay
seres que perciben la tierra como algo ttil;
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There are sentient beings who perceive earth as suffering.
There are sentient beings who perceive water as water,
There are sentient beings who perceive water as fire,
There are sentient beings who perceive water as nectar,
There are sentient beings who perceive water as a dwelling,
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Hay seres que perciben la tierra como sufrimiento. Hay seres que perciben el agua como agua;
hay seres que perciben el agua como fuego; hay seres que perciben el agua como néctar; hay
seres que perciben el agua como una morada;
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There are sentient beings who perceive water as earth.
There are sentient beings who perceive fire as fire,
There are sentient beings who perceive fire as useful,
There are sentient beings who perceive fire as a dwelling,

Hay seres que perciben el agua como tierra. Hay seres que perciben el fuego como fuego; hay
seres que perciben el fuego como algo til; hay seres que perciben el fuego como una morada;
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There are sentient beings who perceive fire as food.
There are sentient beings who perceive space as space,
There are sentient beings who perceive space as a dwelling,
There are sentient beings who perceive space as earth.

Hay seres que perciben el fuego como alimento. Hay seres que perciben el espacio como
espacio; hay seres que perciben el espacio como una morada; hay seres que perciben el espacio
como tierra.
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Thus appearances are not definite and the reason is that
Controlled by latencies they appear as they do.
Correspondingly, humans perceive each
Of the four elements as they do.

Asi pues, las apariencias no son definitivas. La razén es que, condicionadas por las latencias,
aparecen de la manera en que aparecen. En consecuencia, los seres humanos perciben cada uno
de los cuatro elementos tal como los perciben.
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Other migrators perceive this world
As hell’s fires, a place for the use of farmers, and,
For those with a depressed mind, as suffering.
Similarly, fire is perceived as something for the fire god’s use,

Otros seres errantes perciben este mismo mundo como los fuegos de los infiernos, como un lugar
util para los agricultores o, quienes tienen una mente abatida, como sufrimiento. De igual modo,
el fuego es percibido como algo util para el dios del fuego.
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Pretas having a body of fire perceive it as a dwelling.
And fireflies perceive it as something to eat.
Similarly, water is perceived by hell’s migrators as fire,
By preta sentient beings as pus and blood,

Los pretas, cuyos cuerpos son de fuego, lo perciben como una morada. Las luciérnagas lo
perciben como alimento. Del mismo modo, el agua es percibida por los seres de los infiernos
como fuego; por los pretas, como pus y sangre;
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By elephants as the ground, and by gods as nectar.
For the God’s who Control Other’s Emanations it is jewels and
Rains of flowers, and for nagas a dwelling.

Por los elefantes, como tierra firme; y por los dioses, como néctar. Para los dioses que Controlan
las Emanaciones de los Demads, es una lluvia de joyas y de flores. Y para los nagas, es una
morada.
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“Who made Mt. Meru, the sun, moon, and so on?”,
The Buddha replied,
“They have no other creator at all.
The concretization of the latencies of one’s own thoughts
Labels that, grasps at that, and then it appears as such.
Everything has been made by one’s own mind.”

«¢,Quién cred el monte Meru, el sol, la luna y todo lo demés?» El Buda respondi6: «No tienen
ningun creador aparte de la propia mente. La solidificacién de las latencias de los propios
pensamientos les asigna un nombre, se aferra a ello, y entonces aparecen de esa manera. Todo ha

sido creado por la propia mente.»
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When Devaputra further asked the Buddha,
“Aside from how one’s own thoughts are concretized,
Where did this sort of solid and firm
Mt. Meru, sun, moon, and so on come from?”
The Buddha replied,

Entonces el hijo de los dioses pregunt6 de nuevo al Buda: «Aparte de la solidificacion de los
propios pensamientos, ;de donde provienen el monte Meru, el sol, la luna y todo lo demas, que
parecen tan sélidos y firmes?» El Buda respondi6:
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“In Varanasi, an old woman imagined her body
As a tiger and the village,
On seeing her as such, was emptied.
If she could make that appearance happen in a short time,

«En Varanasi, una anciana imagind que su cuerpo era un tigre, y los habitantes de la aldea, al
verla de ese modo, abandonaron completamente el pueblo. Si ella pudo hacer surgir esa
apariencia en tan poco tiempo,
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Habituation to the mind of latencies since births without beginning
Could indeed produce this sort of appearance!”
So said the Capable One.
That being so, everything has been made by mind.

La habituacién de la mente, acumulada por las latencias desde nacimientos sin principio, bien
puede producir este tipo de apariencias.» Asi habl6 el Capaz. Por lo tanto, todo ha sido creado
por la mente.
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Moreover, there is the story of one outsider tirthika who,
In order to stop the distractions of worldly entertainments,
Imagined an isolated place thereby actually producing
An isolated place that could be seen by other humans.

Ademds, estd la historia de un tirthika, un asceta no budista, quien, para poner fin a las
distracciones del mundo, imaginé un lugar completamente aislado, y de ese modo produjo
realmente un lugar solitario que también podia ser visto por otras personas.
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And there is the story of a person who mediated
on space being solid as rock
and, it having turned into rock, his body was trapped.
That being so, everything has been made by mind’s thoughts,
So all of it is mind’s own appearance and
All own appearance in fact is empty.

También existe la historia de una persona que medité considerando el espacio como sélido, igual
que una roca. Y el espacio llegé a convertirse en roca, quedando su cuerpo atrapado en ella. Por
lo tanto, todo ha sido creado por los pensamientos de la mente. Todo ello es tinicamente la propia
manifestacion de la mente. Y toda manifestacion propia, en realidad, es vacia.
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Moreover, the sentient beings of the transient hells
Perceive their bodies as form—doors, pillars, stoves, ropes,
And so on—and experience suffering because of it.
That being so, however mind’s thought
Makes a label, it appears like that to others.

Ademas, los seres de los infiernos transitorios perciben sus propios cuerpos como puertas,
pilares, hornos, cuerdas y otras muchas formas, y debido a ello experimentan sufrimiento. As{
pues, cualquier nombre o designacion que el pensamiento de la mente establezca, de ese mismo
modo aparece también para los demas.
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All of the happiness and sufferings of the six migrator
Sentient beings are made solely by their own minds.
Thus, everything is the trickery of one’s own mind.Therefore,
decide with total confidence that all of it is. Non-existent
appearance, emptiness’s own forms, and let go into vast evenness!

Toda la felicidad y todo el sufrimiento de los seres de las seis clases de migradores es producido
unicamente por sus propias mentes. Por ello, todo es el engafio de la propia mente. Por lo tanto,
estableced una confianza absoluta en que todo ello es apariencia inexistente, las propias formas

de la vacuidad, y descansad en la vasta igualdad.
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Moreover, it was taught, “The Capable One Great Snow Lake
Has on a single pistil of the lotus in his hand the third-order world Endurance.”
It was taught that at the time of Direct Crossing’s
rigpa having reached full measure,
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Ademas, se ensend: «El Gran Lago Nevado, el Victorioso, sostiene sobre un solo pétalo del loto
que lleva en la mano todo el mundo del tercer orden llamado Resistencia.» También se ensefi6
que, cuando la rigpa del Togal (Travesia Directa) alcanza su plena madurez,
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“In each body pore of one’s own body
Immeasurable buddha field realms will be seen and
Limitless six migrator sentient beings” abodes also will be seen.
Migrator-taming emanations will be distributed to them
And will act in a dream-like way to benefit them.”

«En cada poro del propio cuerpo seran visibles incontables campos budicos, y también las
moradas ilimitadas de los seres de las seis clases de migradores. A ellos se enviardn emanaciones
para beneficiar a los seres, y actuardn como en un sueflo, para su beneficio.»
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being so, the phenomena of samsara and nirvana are own appearance
And all of own appearance is groundless, empty.
Develop a concept-based assurance of the empty
yet luminous grasping-less state.
Furthermore, it was taught, “On a single atom there are
As many as there atoms—unfathomable numbers—
of buddha field-realms
And there are also countless six migrators” abodes.”

Por lo tanto, los fendmenos del samsara y del nirvana son la propia manifestaciéon. Y toda
manifestacion propia carece de fundamento; es vacia. Desarrollad una certeza conceptual
respecto al estado vacio y luminoso, libre de aferramiento. Ademads, se ensefid: «Sobre un solo
atomo existen tantos campos buidicos como dtomos hay, en nimero inconcebible. Y también
existen innumerables moradas de los seres de las seis clases de migradores.»
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The conqueror taught that, “None of them
Mix with, contaminate, or damage any of the others.”
Furthermore, it was taught, “In the interior of each insect,
There are unfathomable cities of insects.”

El Victorioso ensefid: «Ninguno de ellos se mezcla con los demas, ni los contamina, ni los dafia.»
Ademads, se ensefid: «En el interior de cada insecto existen inconcebibles ciudades habitadas por

insectos.»
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It was taught, “In the space element there are
An unfathomable number of cities where
Many cities face downwards and
Similarly many face sideways and also upwards.”

También se ensefid: «En el elemento espacio existen innumerables ciudades. Muchas de ellas
estdn orientadas hacia abajo; muchas, hacia los lados; y muchas, hacia arriba.»
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If you wonder who made these kinds of things,

The conqueror taught that everything has been made by mind.

Know that the mind’s nature primally is like space
And that all phenomena are likewise!

Si te preguntas quién cred todas estas cosas, el Victorioso ensefié que todo ha sido creado por la
mente. Conoce que la naturaleza de la mente, desde el origen, es como el espacio, y que todos los
fendmenos son igualmente asi.
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Every one of all the fictional phenomena—sights and sounds—
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Are the own appearance solely of one’s own mindness;
Therefore, when at death one’s mindstream changes,
It is not a change in external appearances but
a change in own appearance.

Todos los fendmenos ilusorios —formas, sonidos y cuanto aparece— son unicamente la propia
manifestacion de la mente. Por lo tanto, cuando en el momento de la muerte cambia la
continuidad de la mente, no cambian las apariencias externas; lo que cambia es la propia
manifestacion.

AT AN IR RN Y IR PR Y] | TR FR IR IR AR IR RS |
R TNRRARAN TFRE R RG] [N R AHNRR R R =R RN R |

being so, everything is mind’s own appearance and
All the own appearance is groundless, empty.
Its non-existent yet evident appearance is like a reflected
image and moon in water; preserve the experience
of the state of non-dual luminous-empty rigpal!

Asi pues, todo es la propia manifestacion de la mente, y toda manifestacion propia carece de
fundamento; es vacia. Su apariencia, aunque no exista, es evidente, como un reflejo o como la
luna en el agua. Conserva la experiencia del estado de la rigpa, luminosidad y vacuidad
inseparables.
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All appearance seen is mind’s own appearance.

The appearance of the material container worlds is mind.
The appearance of the six classes of contained
sentient beings also is mind. The appearance of the happiness
of the gods and men in the upper levels also is mind.

Toda apariencia que ves es la propia manifestacion de la mente. La apariencia de los mundos
materiales, el universo que contiene todo, es mente. La apariencia de los seis tipos de seres
contenidos en esos mundos también es mente. La apariencia de la felicidad de dioses y seres
humanos en los reinos superiores también es mente.
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appearance of suffering of the three bad migrations also is mind.
The appearance of ignorance’s afflicted five poisons also is mind.
The appearance of self-arising wisdom rigpa also is mind.
The appearance of the latencies of bad-thought samsara also is mind.

La apariencia del sufrimiento de los tres reinos inferiores también es mente. La apariencia de los
cinco venenos, afligidos por la ignorancia, también es mente. La apariencia de la rigpa, la
sabiduria autooriginada, también es mente. La apariencia de las latencias del samsara, originadas
por pensamientos impuros, también es mente.
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The appearance of good-thought buddha field realms, also is mind.
The appearance of obstacles created by maras and demons also is mind.
The appearance of good deities and spiritual attainments also is mind.
The appearance of various discursive thoughts also is mind.

La apariencia de los campos budicos, originados por pensamientos puros, también es mente. La
apariencia de los obstaculos creados por maras y demonios, también es mente. La apariencia de
las deidades benéficas y de los logros espirituales, también es mente. La apariencia de los
diversos pensamientos discursivos, también es mente.
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The appearance of no-thought one-pointed meditation also is mind.
The appearance of things, concept tokens, and colours also is mind.
The absence of concept tokens and elaborations also is mind.
The appearance of non-duality of one and many also is mind.
The appearance of there being no establishment at all of

existence and non-existence also is mind.
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La apariencia de la meditacion unipuntual libre de pensamientos, también es mente. La
apariencia de las cosas, de los conceptos y de los colores, también es mente. La ausencia de
conceptos y de elaboraciones, también es mente. La apariencia de la no dualidad de uno y
muchos, también es mente. La apariencia de que no existe ningun establecimiento de existencia
ni de no existencia, también es mente.
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Except for what comes from mind, there is no appearance whatsoever.
Mind is comparable to an artist: One’s own body is made by mind

Fuera de aquello que surge de la mente, no existe absolutamente ninguna apariencia. La mentees
comparable a un artista. El propio cuerpo ha sido creado por la mente.
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Moreover all the third-order world realms,
As many as there are, are drawn by mind.
Furthermore, these drawings made by one’s own thought
Deceive all migrators with their childish rational minds.

Ademas, todos los mundos del universo de los tres niveles, todos cuantos existen, han sido
dibujados por la mente. Y estos dibujos, creados por los propios pensamientos, engafian a todos
los seres errantes, cuyas mentes infantiles se aferran a razonamientos conceptuales.
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That being so, it is very important to develop the certainty

Of having decided that everything is the trickery of mind.
This has been the introduction to discursive thought as mind.

Por lo tanto, es de suma importancia desarrollar la certeza de que todo, sin excepcion, es el juego
ilusorio de la mente. Esta ha sido la introduccién que muestra el pensamiento discursivo como
mente.
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EMAHO

Now, listen once more, all you
supreme mind sons!
Even the buddhas did not teach that
The agent, one’s own mindness,
Has an identifiable entity of colour, shape,
and so on.

Ahora, escuchen una vez mas, todos ustedes, supremos hijos del corazon. Incluso los budas
no ensefiaron jamas que el agente, la propia naturaleza de la mente, tenga una entidad
identificable de color, forma o cualquier otra caracteristica semejante.
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Mindness is ascertained
to be empty, groundless,
like primordially empty, grasping-less, space.
Mindness is illustrated with the example of space but that serves only
to illustrate the empty side.

G

La naturaleza de la mente es establecida como vacia, sin fundamento, como el espacio
primordialmente vacio y libre de aferramiento. La naturaleza de la mente se ilustra con el
ejemplo del espacio, pero ese ejemplo sirve Unicamente para ilustrar su aspecto de vacuidad.
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Mindness, which has knowing rigpa, is empty and
shines forth in every which way.
Space, without knowing rigpa, is a cut-off emptiness, a blankness;
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Therefore, mindness cannot fully be illustrated by space.
This has been the introduction to mindness being empty.

La naturaleza de la mente, que posee la rigpa cognoscente, es vacia y, al mismo tiempo,
resplandece de toda clase de maneras. El espacio, al no poseer rigpa cognoscente, €s una
vacuidad cortada, una simple vaciedad inerte. Por ello, la naturaleza de la mente no puede ser
ilustrada completamente mediante el espacio. Esta ha sido la introduccién a la naturaleza de la
mente como vacuidad.
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From the self-liveliness of that luminous-empty mindness
The whole variety of appearance shines forth. It shines forth but, like the images
in a mirror. It is non-dual, one with the state of being empty.
This has been the introduction to the empty aspect being apparent.

De la auto-manifestacion dindmica de esa naturaleza de la mente, luminosa y vacia, resplandece
toda la variedad de las apariencias. Resplandece, pero como las imagenes reflejadas en un espejo.
Es no dual, una sola con el estado de ser vacia. Esta ha sido la introduccion al aspecto vacio
manifestdndose como apariencia.
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Primordially it is non-dual appearance-emptiness.

One’s own mind being empty, appearance occurs without stoppage, and
appearance without grasping glitters while being the empty state.
Appearances do not stop the empty aspect and
Even as they appear their nature is one of being primordially empty.

Desde el origen primordial, apariencia y vacuidad son no duales. Al ser la propia mente vacia, las
apariencias surgen sin interrupcion, y las apariencias, libres de aferramiento, centellean
permaneciendo en el estado de vacuidad. Las apariencias no interrumpen el aspecto vacio, y aun
mientras aparecen, su naturaleza es la de ser primordialmente vacia.
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For the yogin who realizes non-dual appearance-emptiness
Like a rainbow in the sky and the form of a moon in water,
The phenomena of samsara and nirvana are an illusory spectacle.

Para el yogui que realiza la no dualidad de apariencia y vacuidad, como un arcoiris en el cielo o
la forma de la luna reflejada en el agua, todos los fendmenos del samsara y del nirvana son un
espectdculo ilusorio.
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When viewing this non-dual apparent while empty spectacle,
The rational mind of the yogin whose mind is changeless is at ease.
To see whether it is so or not, all you fortunate sons
Look to see “Can the two aspects, the emptiness and appearance,
Of your minds be separated out?” and know how it is!

Al contemplar este espectaculo no dual, aparente y al mismo tiempo vacio, la mente conceptual
del yogui, cuya mente permanece inmutable, descansa en tranquilidad. Para comprobar si esto es
realmente asi 0 no, todos ustedes, afortunados hijos, observen directamente si los dos aspectos de
sus propias mentes, la vacuidad y la apariencia, pueden separarse uno del otro. Y entonces,
conozcan por ustedes mismos coOmo es.
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Primordially they are appearance-emptiness non-dual.
This has been the introduction to non-dual appearance-emptiness.

Desde el origen primordial, apariencia y vacuidad son no duales. Esta ha sido la
introduccion a la no dualidad de apariencia y vacuidad.
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That non-dual appearing-while-empty self-arising rigpa,
Self-illuminating, clearly present, vividly present,
Three kayas spontaneously-existing type of mind,
Must, mind sons, be preserved day and night in
Around the clock practice without division into sessions and breaks!
This has been the introduction to non-dual self-liberation.

Esa rigpa auto-surgida, no dual, apareciendo mientras es vacia, auto-iluminadora,
claramente presente, vividamente presente, esa mente que es los tres kayas espontineamente
presentes, debe ser preservada, joh hijos del corazén!, dia y noche, mediante una préctica
continua, las veinticuatro horas, sin division entre sesiones y descansos. Esta ha sido la
introduccion a la auto-liberacién no dual.
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EMAHO

Now, listen once more to this song of mine,
a man who has abandoned activity!

There is the way that the three kayas are complete in ground’s rigpa and
The way that the three kayas are complete
at the time of ground appearances. And when this pair of distinctions
has been properly comprehended,Samsara and nirvana will be
understood to be the field of the three kayas.

RN PSS |EERR AR BR R R RN |
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Although the way that the three kayas are complete in ground’s
rigpa was explained earlier, it will be explained here again.

The self-knowing ground is comparable to a crystal ball:
Its being empty is the dharmakaya’s nature;
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Its natural offput of luminosity is the sambhogakaya, and
Its being an unstopped basis of shining forth is the nirmanakaya.
That is the way in which the three kayas are complete within the
ground’s rigpa. In this, there is never any meeting and parting.
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As in the example of five lights shining forth from a crystal,
At the time of ground appearances shining forth from it,
all of whatever shines forth---

Purity, the appearances of the conqueror’s field-realms,
And impurity, the appearances of containers and contents---
Has an empty entity which is the dharmakaya,
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A nature of appearance which is the sambhogakaya,
And an unstopped variety which is the nirmanakaya.
And that is the way that the three kayas
are complete at the time of ground appearances.
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This distinction, which is not much made in other places,
Is a key point that must be properly understood.
For myself, I've understood it through the kindness of
All-Knowing’s excellent explanations.
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known like that, the whole of appearance and existence
Primordially is the spontaneously existing mandala of the three kayas and
there is no seeking the three kayas in some other field realm.
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The six migrator sentient beings moreover abide as
the three kayas and if they are able to self-recognize this,
then, without needing to do so much as a speck of meditation,
the migrators all will become buddhas.
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Moreover, in actual fact, the ground’s three kayas also are
The dharmakaya, so do not conceive of them as separate!

The three kayas of the time of ground appearance also are
The form kayas, so do not conceive of them as separate!
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The dharma and form kayas are two but in actual fact they are not separate,
They are one taste in the state of empty dharmakaya.
Ultimately, ground appearances dissolve of themselves back into

the ground. Then ground dharmakaya’s mind becomes manifest.
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At which time the factual fruition has become manifest.
Then, while not wavering from dharmakaya’s space,

Both types of form kaya are shown just like rainbows,
And the enactment of benefit for migrators goes on continuously.
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EMAHO

Now, listen once more to this song of mine,
a man who has abandoned activity!
In the past you have been harmed.
Bring to mind in detail all the ways that others
Have done this to you, mulling over, how they have bullied, hit and beaten,
and humiliated you, and acted to make you feel bad.
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Allow yourself to become angry and then, looking straight at what it is, ask,
“This agent anger, first from where does it arise?
And then in the present time, where does it dwell? And at the end, where does it go?
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It has colour, shape, and so on?”
When you look, it is primordially empty, grasping-less.
Un-abandoned, anger is mirror wisdom.
Bring to mind in detail and mull over the ways
in which you so badly want a beautiful woman,
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And want meat and foods which you find tasty,

And want clothes and good things nice to wear,
And want the wealth of horses and other fine possessions.
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Allow yourself to become desirous and then, looking straight at what it is, ask,
“This agent desire, first from where does it arise? And then in the present time
Where does it dwell? And at the end, where does it go?

Does it have colour, shape, and so on?”
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When you look, it is primordially empty, grasping-less. Un-abandoned, desire is
discriminating wisdom. Allow yourselves to become deluded as you do in sleep.
Sinking and dullness, and so on, and then,
looking straight at what it is, ask...
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“This agent delusion, first from where does it arise? And then in the present time
Where does it dwell? And at the end, where does it go?
Does it have colour, shape and so on?”
When you look, it is primordially empty, grasping-less.
Un-abandoned, delusion is dharmadhatu wisdom.
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A
Bring to mind in detail the extent of your qualities— The strength of
your family line, your very fine form and beautiful tone of voice,
Your ability at threefold hearing, contemplation, and meditation,
and reading and writing. Your great knowledge
and your ability to perform village rites, and so on.
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Allow yourself to have the pride of thinking”“I am a little better than others”
and then, looking straight at what it is, ask,
“This agent pride, first from where does it arise? And then in the present time
Where does it dwell? And at the end, where does it go?
Does it have colour, shape, and so on?”
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When you look, it is primordially empty, grasping-less.
Un-abandoned, pride is equality wisdom. Allow the jealousy of being
concerned that others are higher than you to arise
through bringing to mind in detail all the good qualities of others---
Those whose family strengths are greater than yours,
Who are filled with good qualities and who have more disciples,
Who are more knowledgeable, better at reciting aloud, and have
a finer voice, Who understand dharma, know worldly stories, and so on.
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Then, looking straight at what it is, ask,
“This agent jealousy, first from where does it arise? And then in the present time
Where does it dwell? And at the end, where does it go?
Does it have colour, shape, and so on?”
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When you look, it is primordially empty, grasping-less. Un-abandoned, jealousy is
all-accomplishing wisdom.If you realize it like that, affliction is wisdom
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On the other hand, casting aside the realization of affliction
Then seeking emptiness and wisdom from there is just ludicrous;
I feel pity for anyone who seeks it like that, then does not find it!
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It is this way: after knowing that the five poisons are empty,
the five poisons henceforth shine forth as realized five poisons,
removing the need for the analysis explained in this introduction
of birthplace, dwelling-place, destination, and colour and shape.
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The five poisons already having been understood to be empty,
immediately they shine forth, set yourself in not following them
but letting them relax in their own place in the state of mindness;

There is no doubt that they will go on to vanish of themselves.
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This has been both introduction and training.
It is like this: If training has been done beforehand,
then when the five poisonous afflictions do shine forth,
the force of having already understood their faults
will cause both emptiness and wisdom to shine forth simultaneously,
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With the result that the afflictions will enter
a process of shining forth and being liberated at the same time!
Understand this to fit with what has been said
In the life stories of the forefather gurus---



“Many afflicted thoughts, many chances for dharmakaya!”
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For the beginner, when afflicted minds appear intensely,
It is good to do analysis, then resting---
This is my personal instruction, so keep it in mind!
This has been the introduction to the self-liberation of the five poisons.
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Now, listen once more sons who are like my heart!
Wrap smooth things like clothing, and so on around your body and
look at your mind’s thought “It is smooth.” Wrap rough things
like serge, and so on around your body and look at your mind’s thought “It is rough.”
On looking, both are equal taste in being empty.
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Look at beautiful forms like golden statues, and so on, and
Look at your mind’s thought “It is beautiful.”

Look at ugly forms like frogs, and so on, and

Look at your mind’s thought “It is ugly.”
On looking, both are equal taste in being empty.

e G R ERTRELER T C e AR IR
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Good-tasting things into your mouth, like sugar, and so on and
look at your mind’s thought “It is sweet.”
Take things into your mouth like ginger, and so on and
look at your mind’s thought “It is foul.”

On looking, both are equal taste in being empty.
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Smell nice smells like sandalwood incense and so on and look at your mind’s
thought “It is nice.” Smell bad smells such as asafoetida, garlic, and
so on, and look at your mind’s thought “It is rank.”
On looking, both are equal taste in being empty.
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Listen to the sounds of a bell, vina, and flute and
look at your own mind’s thought “It is pleasant.”
Listen to the sounds of stones and hands being clapped together
and look at your mind’s thought “It is unpleasant.”
On looking, both are equal taste in being empty.
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Meditate on being born as a wheel-wielding king who
Governs a realm of the four continents and is
surrounded by a retinue of many queens and ministers.
And, in a palace made of the five precious substances,
eats food having one hundred flavours.
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When this appears in mind, look at your mind’s thought
“It is pleasant.” Meditate on having become poor,
without a single helper. With a bed in a broken down shack
with earthen walls. The rain coming in from above and
moisture coming up from the ground beneath.

Your body struck by many illnesses, such as leprosy,
and the like. And your hands and feet gone.
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You have so many difficulties. That you experience unremitting suffering.
When that sort of appearance has been brought to mind.
Look at your mind’s thought “It is suffering.”
On looking, pleasure and pain are equal taste in being empty.
It is like this: the sixfold group is known to be empty beforehand.
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Then after that, however it shines forth, whether good or bad,
Analysis as explained in this introduction will be unnecessary.
Because it is groundless, primordially liberated, empty,

Just as it shines forth, do not follow after it but
Set yourself into letting it relax in its own place in the state of
mindness; there is no doubt that it will go on to vanish of itself.
This has been the introduction to the sixfold group self-liberating.
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Now, once more listen well sons of the family!
Set yourselves so that your minds are relaxed, allowed to be themselves,
then look at how they are when they abide!
Fortunate mind sons, having looked, understand that,
because this is abiding in rigpa’s state, this is the abiding
yet empty state of rigpa! That was the introduction to how
abiding is an ornament of mind.
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Elaboration of discursive thoughts. Look at
the way in which they are emitted and then, fortunate sons of the family,
understand that, because there is not so much as the slightest shift
away from that state of empty-luminous rigpa,
This is the emitting but empty state of rigpal!
That is the introduction to emitting, the play of mind.
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For example, a wave that appears on an ocean
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Does not shift in the slightest from being the ocean;
Likewise, mind whether it abides or moves does not
Shift in the slightest being from rigpa-emptiness.
Thus, whichever way mind abides, take that as being the state of rigpa,
Whichever way it shines forth, take that as being the offput of rigpa!
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The assertions that mind when abiding is meditation and
that mind when emitting is not meditation,
with their failure to appreciate the faults inherent in
both abiding and movement. Signify that threefold abiding, movement,
and knowing rigpa have not been merged into one.
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Therefore, all of you excellent fortunate mind sons,

For us there is the state of rigpa in which abiding and movement are
equally fine. Thus, with these points absorbed beforehand,
Practise threefold abiding, moving, and knowing rigpa as one!
This has been the introduction to emitting and abiding being non-dual.
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EMAHO

Only mind sons, you who are fortunate,
Listen here with undistracted and attentive ears!
The singer of this song, I, Tshogdrug Rangrol who has
abandoned activities, have a melodious song pleasant to hear,
so take it into your snow-white minds.
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When all phenomena have been determined to be one-taste in being empty,
samsara and nirvana are freed of abandonment-adoption.
The confusion of grasping at enemies and friends is destroyed,
and there are none of the appearances that come with

dualistically grasping at self and other because everything
has been realized to be one-taste in being empty.
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Here is a summation of the essential points of extensive explanations:
In the pinnacle of vehicles, Great Completion,

All of samsara and nirvana are free of ground and root;
Primordially buddhahood, they are one taste in the dharmakaya.
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In the state of Great Completion, there is no duality of gods and demons,
In the land of Great Completion, there are no buddhas and sentient beings;
In the ground of Great Completion, there is no good and bad;

In the path of Great Completion, there is no near and far;

In the fruition of Great Completion, there is no attained and not attained;
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the dharma of Great Completion, there is no doing and not doing the conduct;

In the fact of Great Completion, there is no meditating and not meditating;
Stay like that, which is the Great Completion king of views.
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You realize that sort of Great Completion view.
All of the coarse and subtle thoughts of the three doors are pacified,
and you remain, like wool to which water has been applied.
In a state in which your three doors are pacified and tamed.
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The samadhis of bliss, luminosity, and no-thought arise and,
for all the migrators wandering in samsara who have not realized such
an uncontrived compassion like the love a mother has for an
only son is produced. Are special features of the Great Completion view,
so know that too!

S ARUATSIRER
ISR RN IR |
SRR I
N RERRGR RGN |
R ETNEFTREER |

After you have firmly decided that

everything is emptiness. If you develop a conduct in which you abandon virtue and do

not avoid evil deeds,
That will be the view of the mara
of bad action run wild.
Keep yourself falling under the control of
the view of that sort of mara!
These are the introductions of Great
Completion.
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These introductions are extremely important:
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While you have not realized that every one of
All the external fictional visible and audible phenomena are emptiness,
you might think you are meditating in the view
but what meditation is it?
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Therefore, first you should proceed like this:
Sometimes look while supplicating the guru and
sometimes look carefully while relaxing and tightening.
When you look in that way, your mind will be glad and
Everything will be shining forth while obviously empty.
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Will definitely be the birth of a deep certainty in which you
think “I can touch the objects of external appearances
with my hand but there is nothing to apprehend there”
and “This is definitely the view.”

This is the time of discovering certainty of the view.
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Do not spoil it with grasping; relax into a state without grasping.
Even if you do not practice after having received the introduction,
At the time of death no matter which fears arise in the bardo,

You will know that everything is own appearance, the own forms
of emptiness, and you will become buddha in the alpha purity ground.
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To practice without having received the introduction, will be like the example of
someone who is mistaken on the first day of the month.
Being still being mistaken on the fifteenth day of the month.
When you have not realized that all fictional phenomena are
truthless. What a huge lie it is to say, “I have realized emptiness.”
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Thus, this sort of introduction must first be received
while sitting in front of the guru
So that it is determined based on what is real—
then you won’t go down a mistaken path.
Therefore, fortunate sons keep this advice in your hearts!
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EMAHO

Now, once more fortunate sons of the family, listen!
When you have taken in that actuality of the view,
Sever all ties of attachment and aversion to people and homeland.
Alone in forest tracks and mountain valleys,
Give up endeavours of the body and let it be natural;
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Cut talk and other expressions of speech, and stay silent;
Allow mind to be like space, beyond the realm of thinking.
Relax in that state without addition or subtraction.

If there is no focus in mind, that is the view.
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Stay in the state in which there is no meditation to be done!
Attain the fruition of attainment-less Great Completion!
Moreover, when you set yourself in equipoise on the view,
do not catch yourself in nets of thought such
as “this is how to rest in the state of rigpa!”
or “I am falling under the control of sinking and agitation!”
Instead, set yourself relaxed in the state absent of the things of
referenced focus, a state clear and open, free of restrictions,

a state of transparency, free to be as it pleases.
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You cannot see the fact beyond rational mind using the stuff of rational mind and
You cannot reach the activity-less place with the stuff of activity,
So, if you want to attain the beyond rational mind, activity-less fact,
Instead of engaging in the spoilage of contrivance, set yourself in naked rigpa.
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That is the supreme, free of all grasped-grasping view.
That is the supreme, absent of abandonment-adoption meditation.
That is the supreme, beyond conceived-endeavour conduct.
That is the supreme, hope-free self-abiding fruition.
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It is not seen by looking at a view, so put aside all searching for the view!
It is not discovered by meditation, so cast away the referenced
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foci of thinking with grasping.
It is not accomplished by conduct, so let go of grasping at illusions.
It is not gained by seeking it, so leave aside hopes of a fruition.
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The awareness of the present is un-manufactured and hanging loose, so
do not engage in biasses, do not spoil it with grasping!
This rigpa of non-thing which is luminous—
Just this is the pinnacle of all views,
This freedom from rational mind smeared all over with referenced foci—
Just this is the pinnacle of all meditation.
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This placement in uncontrived grasping-less looseness—
Just this is the pinnacle of all conduct.
This unsought primordially spontaneously-existing situation--
Just this is the pinnacle of all fruition.
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Look at the heart of the view, empty luminosity without grasping!
Preserve the heart of meditation, self-liberation without grasping!
Set yourself in the heart of conduct, the sixfold group left loose!
The heart of the fruition is the collapse of hope and fear.
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If you are free of bounding extremes, that is the supreme king of views.

If you are free of vacilatory foci, that is the supreme king of meditation.
If you are free of accepting and rejecting, that is the supreme king of conduct.
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If you are free of hope and fear, that is the supreme king of fruition.
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Since there is nothing to view, cast off referenced foci of the view.
Since there is nothing to meditate on, let whatever arises do as it pleases.
Since there is no conduct to be done, release suppression and
furtherance, abandonment and adoption.

Since there is nothing to be attained, leave aside hopes for a fruition.

TR R IR ERN TR 37 | RS IR IV YTHR 34 |
TRRAGRAS IV IRNRNGR 3 |

By letting what it is be, do not engage in grasping on its account.
By being without “This is it”, do not engage in suppression and furtherance.
By being without vacilatory foci, do not engage in biasses.
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In primal purity’s self-knowing self-illumination,
because it is beyond rational mind’s objects of thought, there is nothing to view;
because its entity is free of a ground, there is nothing to meditate on;
because it is self-liberation beyond extremes, there is no conduct to be done;
because it is beyond the clinging that goes with conceived
endeavours’ accomplishment, there is no fruition.
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Because the entity is emptiness, there is no abandonment and no attainment.
Because the nature is luminosity-emptiness, conceived
endeavours’ accomplishment has collapsed.

Because everything is stoppageless, there are no biasses.

No matter which way it shines forth, do not grasp at it being so!
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A yogin’s awareness is comparable to a bird’s path in the sky.

As with a bird’s trace which is not visible because of having ceased to begin with,

thinking and thought cannot be seen because of having ceased to begin with,
so do not attempt to continue them by grasping at following after them!
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As with a bird’s trace which is nothing because of not happening afterwards,
do not go out to greet thinking and thought afterwards!
As with a bird’s trace which in the present has no colour and shape,
the thinking and thought of the present in the end goes its own way.
So do not create the spoilage of contrivance by using an antidote directed at “it”.
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No matter how it shines forth, do not grasp at it being like that!
This is the ultimate heart instruction for bringing it to the path:
No matter which way it shines forth, if you do not grasp at it being like that,
Affliction, vanishing of itself, is great wisdom.
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It is a birthless beyond-thought primordially-liberated view,
so if you work hard at it, there will be no view of it.
It is a relaxation-into-being-left-to-be-itself naturally-occurring meditation,
so if you work hard at it, there will be no meditation on it.
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It is a non-duality of abandonment-adoption illusory conduct,
So if you work hard at it, there will be no conduct of it.
It is a non-duality-of-hope-and-fear nature of fruition,
So if you work hard at it, there will be no fruition.
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This mindness, being free of root of the three times, unmeditated, directly appears-what
a happy event! Phenomena from
beginning to end are by nature pure. Primordially liberated, wholly liberated, with all
conceived effort-endeavours collapsed—how wondrous!
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This common awareness left un-manufactured and hanging loose
is the conqueror’s mind, extreme-free, a wide-open interior space.
Moreover, analysis and meditation done with conceived efforts
will not make mindness, actually, the innate, become visible.
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In the uncontemplated, unanalyzed, common dharmata,
There is no meditating and not meditating,
no being distracted and not distracted—
It is through unmeditated looseness that many have been liberated.
Liberation and non-liberation are non-dual in its fact.
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If you know actuality, whether you make conceived endeavours
or not, mind remains at ease. If you are bound by thought that wants to
be without thought. Discursive thought having risen up,
it will try its best to go all over the place.
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On the basis of the innate character which is rigpa without coming and going,
you relax into letting it do what it wants. Then, having given it the freedom to do as it
pleases, it will stay put, unmoving, steady as a mountain.

Sons, understand its perverse ways!

The point to be most highly treasured is that, for this, there is no reference to even a
speck of meditation to be done. Nevertheless, it must be kept in place, without
distraction, by mindfulness.
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EMAHO

Now, listen here once more, fortunate sons!
This own-form of appearance-emptiness without external object,
because it is primordially empty, comparable to a moon in water,
does not need to be cleansed. The internal thoughts of
the thinking process vanish of themselves, without trace.
So it is not necessary to apply the antidotes of effort-filled endeavours to them.

?’*ﬁa&mﬁru'@“\”aa@“m\ |RRRRER AR R F R RRR] |
R AR RAGR| [N RTR RN R AR AR A |
AN AFNNGFIRNRA T RNBR RGN FFEERAGH |

The appearing mind, which is primordially-liberated hanging-loose wisdom,
does not need the superimposition of any abandonment- adoption, hope and fear, at all.
For this directly seen, naked, rigpa, do not dress it in the clothes of mental analysis’s
elaborations but relax yourself into its being just as it is, just what it is, evanescent, and
traceless, in bias-less great equality.
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In that state, whichever ideas of the thought process shine forth,
know all of them to be bias-less self-arising rigpa’s own offput.
And then, instead of following after them, if you let the jingling and jangling, blaring on
and off, elusive comings and goings of appearing mind,
be a vast sameness of the dharmata’s shifting events.
You will have arrived at Samantabhadra’s mind-space.
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That is referred to as “Great Completion, the yoga of self-liberation
of the whole variety produced in primordially-liberated
spontaneous-existence”. You have not gone anywhere,
yet have arrived at the level of a buddha. You have not accomplished
anything, yet your fruition is spontaneously existing.
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You have left the afflictions un-abandoned, and now they purified
in their own place. Your mind is equal to the mind of the holy gurus.
You have followed after them and completed all works.

There is this key point, so sons, you should know it!
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Through the kindness of the old father, Chokyi Gyalpo, I, Tshogdrug Rangrol,

the man whose sixfold group is self-liberated, have arrived
at the mind of activity-free spontaneous existence.
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There is this key point, though some do not understand it.
Everything is already primordially done but they say “I will do it!”
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Everything is already primordially liberated but they say “I will liberate it!”
Everything is already primordially in equipoise
but they say “I will enter equipoise on it!”
Everything is already primordially in meditation
but they say “I will meditate on it!”
Everything is already primordially seen but they say “I will see it!”
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Everything is already primordially traversed but they say “I will traverse it!”
Speaking like that, they are people who put their hopes in a mental analysis type of
view. They have learning, but being theoretical, dead words only,
it is discursive thought; they have realization, but being a result of can-do meditation, it
is a product of rational mind; they have analysis but
being a dualistic accomplishment, it is samsaric.

o\ _ O\

NG R TR ama DR ) | Eaw g Fr R R aR Ry |
SRRARA NG RFHR) |

These people who approach dharmata through mental analysis
certainly have no karmic connection to Quintessence Great Completion.
Engaging in activity is not necessary; doing so does not achieve it.

R ER NN RRNH §] | R R NN QRN RN IR RYR] |
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It is beyond the accounting of acting and not acting.
In non-meditation beyond meditation, meditation only ruins it.

In non-viewing beyond viewing, what will be viewed?
In non-seeking beyond seeking, there is no finding.
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Rigpa is present with transparency; that’'s how it is.
The person who has that explained but does not listen,
has no karmic connection to Great Completion, how ridiculous!
Wherever you look, since it is the mind of alpha purity great space
shining forth, samsara and nirvana are without duality.
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Having put the mind of that sort into song,

the conquerors of the three times will be pleased, no doubt!

If you ask, “but, having given confusion’s externally appearing objects

the freedom to go to their own place, won’t one return to being confused again?”
An ordinary person grasps at a self in them and so is confused,
a yogin, knowing them to be groundless, root-free, does not treat

them with contrivance-spoiled adoption and rejection but

leaves them to be themselves, without grasping, and so is unconfused.
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If you then ask, “Is there a point in this where one could deviate?”
The answer is no, there is not a single point of deviation nor mistake in it.
Points of deviation happen when there is clinging and attachment;

If there is no grasping at what shines forth,
where could there be a point of deviation to fall into?

FORRAHINABRENY) AR ER R FR R A |
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Still, there is the point that, at the time when rigpa shines forth as an object,
the meditation of viewing the entity of the discursive
thinking is not what is proclaimed; what is to be preserved is the
rigpa of that time’s factor of being naked and clearly present.
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Furthermore, when rigpa is not emitting-withdrawing,
when it is abiding, it is not the no-thought abiding factor
Itself that is the actual meditation—At that time,
the factor which is the strength of the luminous pure part
which at that time is vividly present and clear is what is to be preserved.
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Not having understood this key point, if you think “The viewing of both
abiding and shining forth is the entity of meditation”,
then you have become confused, heart sons!
Mere abiding is the same as the dhyana of the gods and
mere shining forth is the same as ordinary thought.
You could meditate in those ways but you would not attain Buddhahood.
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In short, for as long as the rigpa factor
being naked, transparent, and comparable to a crystal ball

has not become interior space, you must preserve its clear presence!
When it has, do not be separated from that state!

BNER RN AR RA S| BN R AN |
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The main issue of Thorough Cut’s view stated as
“rigpa is to be stripped naked then have its clear presence preserved”,
is the particular key point that is of the greatest importance—
It is the central issue of a hundred statements about the subject
because of which you fortunate heart sons must know it.
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EMAHO

Now, once more fortunate sons listen with respect!
The four great spotlights that unmistakenly illuminate are as follows.
The great spotlight of view without mistake is exactly this awareness of the present
clearly present; Because it illuminates this un-mistakenly
it is called “a spotlight”.
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The great spotlight of meditation without mistake is exactly this awareness
of the present clearly present; because it illuminates this un-mistakenly
it is called “a spotlight”.

The great spotlight of conduct without mistake is exactly this
awareness of the present clearly present;

Because it illuminates this un-mistakenly it is called “a spotlight”.

ANRERNARRRAEAY) g ARy |
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The great spotlight of fruition without mistake
is exactly this awareness of the present clearly present;
because it illuminates this un-mistakenly it is called “a spotlight”.
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The four great nails that make an unchanging situation are as follows:
The great nail of changeless view is exactly this awareness of the
present clearly present;

Because it is steady through the three times, it is called “a nail”.
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The great nail of changeless meditation
is exactly this awareness of the present clearly present;
because it is steady through the three times, it is called “a nail”.

FragRaRRaRmRxEsR) (RgR AR |
SVTRERERBR RGN |

The great nail of changeless conduct
is exactly this awareness of the present clearly present;
because it is steady through the three times, it is called “a nail”.

ANYRGRIARHRTRRESR,) (R AR |
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The great nail of changeless fruition

is exactly this awareness of the present clearly present;
because it is steady through the three times, it is called “a nail”.
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There are a vast number of differing views,
But in the self-knowing rigpa self-arising wisdom of the present
There is no duality of view and viewer.

PRNRYPRRNEG AT |PRRNASIENRANNZAF| |
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Do not look at the view but seek the viewing agent.
If the viewing agent having been sought is not found,
At that time, the view is reaching the exhaustion point.
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This view in which there is nothing at all to be viewed,
does not go into the primordial absence of a cut-off emptiness, a blankness—
This awareness of the present, uncontrived and clearly present,
is Great Completion’s view exactly.
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There are a vast number of differing meditations,
but in transparent common awareness of the present,
there is no duality of meditated on and meditator.
Do not meditate but seek the agent of meditation.
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Having been sought, if the agent of meditation is not found,
At that time, meditation is reaching the exhaustion point.
This meditation in which there is no meditation at all to be done
does not fall under the control of agitation, dullness, and absence of knowing---
Uncontrived equipoise on the awareness of the present,
uncontrived and self-luminous, is the meditation.
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There are a vast number of differing conducts,

But in the single unique sphere of self-knowing wisdom
There is no duality of conduct to be done and doer of it.
Do not engage in conduct but seek the agent of the conduct.
Having been sought, if the agent of the conduct is not found,
at that time, conduct is reaching the exhaustion point.
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This conduct in which there is no conduct at all to be done
does not fall under the control of latencies’ confusion—
In the awareness of the present, uncontrived and self-luminous,
not engaging at all in contrivance-spoiled adopting and rejecting
exactly is the conduct of complete purity.
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There are a vast number of differing fruitions,
but in the self-knowing three kayas conceived endeavour-less
spontaneous existence,
there is no duality of accomplishment and accomplisher.
Do not engage in accomplishment of a fruition but seek the
agent of the accomplishing.
Having been sought, if the agent of accomplishing the fruition is not found,
At that time, fruition is reaching the exhaustion point.
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This fruition in which there is no accomplishment at all to be made
Does not fall under the control of adoption-rejection, hope and fear—
The awareness of the present, self-luminous spontaneous existence,
the manifest three kaya self-illuminating emptiness
is itself the fruition of primordial buddhahood.
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EMAHO

Now, once more sons of the family listen well!

If like that, first you have preserved being without distraction,
then later, even if you allow everything without inhibition,
based on the factual state it all will be left normal but there will
be no coming and going.

RREEIRIHN IR RS ARggRata |
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When both appearance and emptiness are inseparable,
at that time the view has become internalized.
When both dream and day times are without difference,
at that time the meditation has become internalized.

SRR BN AN RS IR ARGy |
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When both happiness and suffering are without difference,
at that time the conduct has become internalized.
When both this and the next life are without difference,
at that time the actuality has become internalized.
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When both mind and space are without difference,
at that time dharmakaya has become internalized.
When your mind and buddha are without difference,
at that time the fruition has become internalized.
In short, for as long as the rigpa factor being naked,

transparent, and comparable to a crystal ball, has not become interior space,

you must preserve its clear presence!
When it has, do not be separated from that state!
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The main issue of Thorough Cut’s view stated as
“rigpa is to be stripped naked then have its clear presence preserved”,
is the particular key point that is of the greatest importance—
it is the central issue of a hundred statements about the subject
because of which you fortunate heart sons must know it!
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EMAHO

Still, sons of the family, please listen to me!
View this material body as a moon in water!
Let your verbal expressions of speech be as echoes!
Allow mind’s mass of thoughts to be cleared out in their own place!

RTINS YR R TR IBAE A |
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Seeing all visible, audible, and mental phenomena as
though they were illusions, mirages, dreams, reflections, moons in water, Gandharva’s
cities, visual distortions, apparitions, Bubbles, or echoes,
do your conduct without grasping;
do all types of behaviour within that state!
Conduct yourself like that day and night around the clock
without cutting it up into sessions and breaks.
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Stay in a state without the spoilage of contrivance of the
thought process, where everything is left to be itself;
There self complexion self-liberated without grasping
is luminous and empty---
Stay in truthless, meditation-less, conceived endeavour-less, tracelessness.
Treat all discursive thinking that goes by
As the traceless flight of a bird in the sky.
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With the awareness of the present like a dustless space and
future thoughts like a mill with its water cut off,
in tranquil relaxation without manufacturing or altering,
Set yourself loose in the state where thought is left to be itself,
free of all restriction.

AR LN LA AL SRR R R ACRN
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Leave coarse and subtle thoughts, the three poisons,
five poisons and so on alone,

treating them like a thief who has arrived in an empty house,
leave all appearing objects of the sixfold group to be traceless,
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treating them as a city of illusion which has collapsed.
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In short, threefold birth, cessation, and dwelling, ground, path, and fruition,
view, meditation, and conduct, fruition, time, place, and words expressed,
that to be placed and placer of it, that to be liberated
and liberator of it, and so on are in self-illumination bias-less,
without the grasped endeavours of abandoning and adopting,
like streamlets merging with a great ocean,
all phenomena are, in mind’s expanse, alpha purity;

Having developed assurance in this, cross over into being without grasping.
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At the time of meditating like that, many thoughts will be elaborated,
But there is no need for the suffering that comes from thinking
“Meditation is not happening!”

Mind elaborates but is empty and abides but is empty.
Whichever way it shines forth, it is rigpa’s state,
so, not engaging in suppression and furtherance,
adoption and rejection at all,
put yourself into relaxation in the state of the uncontrived innate.

N

XA s s Epy e |
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By doing so, it is certain that discursive thought will be liberated in its own place.

If you are a person of lesser ability, unable to stay in the state,
You should alternate analysis and resting as described earlier in the introductions.

e R RA A BRSBTS AR N B AR E R |



83

TRMENTRANGREN I FFN [N ARG TNV DR |

Alternatively, you can force the issue to a resolution with
discursive thought like this:
Provoke discursive thoughts needed or otherwise
till all sorts of thoughts are being produced, one after another,
and keep it up until mind becomes tired of the process.

AN BRFE TR NG| |95 E JR RGNS BEFI AP |
B R YE RE AR AN TR | (RN R R R R dA |

Then, when mind has become being tired of it, enter relaxation.

Alternatively, meditate on the genuine guru in the centre of your heart;

Keep your mind on him for a long time, then,
after that, set yourself in the state of grasping-less rigpa.
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Alternatively, meditate on a sphere in the centre of your heart
and imagine that it descends down
until reaching the place of Great Indra;
doing so will definitely sever agitation.
When the agitation has been cut, put yourself in the state of rigpa.
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If there is a greater level of dullness, intensify your gaze then,
having stripped rigpa naked, preserve its clear presence.
Alternatively, with your own mindness visualized as a sphere,
exclaim the sound of PHAT and immediately expel it
from the Brahma aperture as though shot by a mighty archer
and think that it has thoroughly merged with space,



then make your mind into the characteristic of space.
it is impossible that doing so will not clear away the sinking.
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When the sinking has been cleared, put yourself into the grasping-less state.
These are my personal oral instructions, so understand them!
Not being bound by thoughts of wanting to be without thought,
Make your rigpa vast, let go into an infinite reach of elevated scope,
Then remain at ease and happy, open and unhindered.

B RRR g R Ay |RGE TR ey |
ANF FRVEHNELAIA YT |35 NNTHNYRENRRAEEA I |

First discursive thought is like water rushing through a ravine,
in the middle, it is like the slow-flowing Ganges,
in the end, like all rivers having become one taste with the ocean,
abide in the state of mother and child luminosities having met.
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In particular, whatever trickery of sickness and dons arises,
do not try to solve the problem using various rituals;
Instead, take the upper hand using equalization of taste.

Go to frightening, anxiety-inducing places such as forests, charnel grounds, islands,
productive groves, rock caves, deserted houses, the foot of a single tree, and so on,
transform your body and containers and contents, appearance and
existence, into nectar and offer it to all of the conquerors
together with their sons in the ten directions.
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Having been pleased, they show a loving appearance.
You visualize that they melt into light and that the whole of samsara and nirvana,
All of it, is totally filled with luminosity nectar.
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Then the ones of good qualities who have become guests, the samaya
dharma protectors, the excellent field of compassion- the six classes of sentient beings,
and those with retribution to make ---all the dons, obstructors, and elementals, all of the
migrators equal to the limits of space, are satisfied by this nectar which liberates on
being tasted.
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Having firmly decided that samsara and nirvana are of one taste,
from the state of mindness, uncontrived dharmakaya,
engage in the conducts of going, staying, jumping, running, talking, laughing, crying,
singing, and being alternately subdued and agitated,
the behaviour of a madman. At the end, stay in a peaceful and happy state.
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At night-time, sleep peacefully being just as you are,
free of all the discursive thoughts that come from the emitting
and withdrawing of the thought process.

Sleep in the state of the birthless, complete as you remember it, innate.
If you do that, sickness and dons will be pacified of themselves, then
view and meditation will be enhanced, you will have a realization
like space, meditation will be self-illumining,
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and conduct will be like that of a small boy.
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Through the state free of all vacillatory foci, you will be like a madman.
Without the duality of self and other, you will be like a noble person.
Whatever you say, being without grasping, will be like a melodious echo.
With no attachment to anything, you will be like a garuda.
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You will be like a lion who has no anxiety or concern.
Everything being primordially liberated, you will be the sky cleared of clouds.
That sort of yogin is a real sugata vidyadhara
worthy of the prostrations that come with being placed above the
crowns of hundreds of faithful beings,
superior in greatness to even a wish-fulfilling jewel.
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EMAHO

Now, listen once more fortunate ones to this song
of one who has abandoned activities!
Vairochana does not exist outside, he exists within.
mindness free of elaboration, dharmadhatu wisdom,
The very entity of delusion purified in its own place
is the actual bhagavat Vairochana.

BN ERRRARE TS (R gan AR A AR
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Vajrasatva does not exist outside, he exists within.
Rigpa’s liveliness unstopped basis of shining forth, mirror-likewisdom,
the very entity of anger purified in its own place
Is the actual bhagavat Vajrasatva.
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Ratnasambhava does not exist outside, he exists within.
without adoption-rejection, stoppage-furtherance, equality wisdom,
the entity of pride purified in its own place,
is the actual bhagavat Ratnasambhava.
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Amitabha does not exist outside, he exists within.
Discriminating wisdom, subsidence into the bliss-empty expanse,
the entity of desire purified in its own place, is the actual bhagavat Amitabha.
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Amogasiddhi does not exist outside, he exists within.
Rigpa unimpededly-occurring self-liberated, all-accomplishing wisdom
The entity of jealousy purified in its own place
Is the actual bhagavat Amogasiddhi.
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Now, listen once more fortunate only mind sons,
glad and thankful, to this vajra song!
When you have realized it that way, the whole of appearance and
existence, all of it, is a mandala showing the meaning of the books
of oral instruction.
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On papers of the various red and white appearances,
the pen of self-arising wisdom, rigpa, writes
groundless, primordially liberated, grasping-less letters.
having looked at these books in the state of non-dual appearance-emptiness,
all of the third-order thousand worlds are a spontaneous-existence mandala.
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Their rain sprinkles the mandala with the water of things left to be themselves,
their straight roads have the nature of the baselines laid out,
their foot marks are the coloured sand drawing.
Your body is the apparent-empty body of the yidam deity,
Your verbal expressions are the empty sounds of vajra recitation and
Your thoughts grasping-less self-liberated are the deity’s mind.
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Your limbs” movements all are prostrations,
your food and drink are dharmata offerings.
Everything apparent in form is the deity’s body.
All sounds and expressions you make are music.
This is the without keeping, without corruption, left-to-be-itself samaya.
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For that sort of yogin, no matter what he does
oral instructions together with development stage and Samaya
are completed in the state of luminosity dharmata
and that beings so, he does not need to rely on the cause-and-effect
conceived-endeavour dharma.
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Fortunate heart sons, the attainment of wondrous and marvelous siddhis
quickly and without application of conceptual efforts is
one of the special features of Great Completion!
If your practice turns into that kind of certainty,

Samsara-nirvana’s masses of thoughts will have been purified in the primal ground

like clouds having vanished in the state of the sky and
self-knowing luminosity, the dharmakaya, will have been manifested.
Like the sun’s disk which is luminous without obscuration.
Then you will be able to revive the dead and understand the secret,
and will tame migrators by showing various miracles.
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Having perfected all good qualities of the levels and paths without exception,
those of you with the best of faculties will be liberated in this life,
those with intermediate ones at the point of death, and
those with inferior ones in the bardo.
Having been liberated in the alpha purity ground,



you will be perpetually seated in the inner expanse without
disconnection from the wisdom three kayas.
Then you will distribute the taming emanations and they
will enact benefit for migrators uninterruptedly.
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Hold the meaning of these words in your minds and
the sun of happiness will surely shine from within!
The singer of this song of the understanding expressed here
is Activities Abandoned Sixfold Group Self-Liberated.
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By its virtue, may many fortunate ones to be tamed
quickly purify all the stains of ignorance’s afflicted thoughts
into alpha purity’s primal expanse,
then attain the fruition in this very life!
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This “Song of the View of the Thorough Cut of Luminosity Great Completion Called
‘Flight of the Garuda Capable of Quickly Traversing All the Levels and Paths’” is based
on many Great Completion treasures- “Introduction which Brings Naked Sight of
RIgpa” by Orgyan Rinpoche, All Knowing’s “ Seven Treasuries” and “Three Chariots”
and his support dharmas for Great Completion “The Space Trilogy” and “Billowing
Clouds of An Ocean of Profound Meaning”, his “Great Completion Dakini
Quintessence”, “Buddha in the Palm of the Hand”, and so on- and ornamented with

notes from my guru’s foremost instructions and my own experience.
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It was spoken to benefit the many faithful disciples by Activities Abandoned Tshodrug
Rangdrol. May it also become a cause that holds unfathomable benefit for the teaching
and for sentient beings.

This vajra song was roused in order to benefit all the fortunate ones who seek
emancipation, so the time to sing it is when yogins are preserving the view. The way to
sing it is contained in the words of the eminent vidyadhara Saraha who said,

Buddhas’ enlightened mind is pervasively present;
Sentient beings’ rigpa is partially present;
Making it as vast as space is the great way to enhance it.

According to that, making your rigpa vast as space, let go into an infinite reach of
elevated scope, then bring this vajra song forth from the state of mindness wide open
and pervasively spread, and that will enhance view and meditation.
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